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QUALITIES OF KRSNA (18-21)

(18) sudrdha-vratah: fixed in vows
pratijid-niyamau yasya satyau sa sudrdha-vratah
“A person who is faithful to his promises and vows

is called fixed in vows.”
na deva-gandharva-gana na raksasa
na casurd naiva ca yaksa-pannagah
mama pratijiam apahantum udyata
mune samarthah khalu satyam astu te
--An example of being faithful to His promises, as it
comes in Hari-Vamsa (2.68.38):
“O Narada! All of the devas, Gandharvas, Raksasas,
asuras, Yaksas and Pannagas are trying to make
Me break My promise, but they are not able to do
so. May My promise to you make you satisfied!”
sa-helam akhandala-pandu-putrau
vidhaya kamsarir aparijatau
nija-pratijinam saphalar dadhanah
satyam ca krsnam ca sukham akarsit

“Krsna, the enemy of Karmsa, easily made Indra
bereft of the Parijata tree and pleased Satyabhama.
He also made Yudhisthira devoid of enemies and
pleased the fortunate Draupadi. In this way He
made His promises successful.”

girer uddharanam krsna duskaram karma kurvata mad-
bhaktah syan na duhkhiti sva-vratam vivrtari tvaya
--An example of being faithful to His vows:
“QO Krsna! You vowed that Your devotee would ne-
ver suffer, and You have shown it by performing

the arduous task of lifting Govardhana Hill.”
3 ) '

visvanathah: sarvadatana-niyamah | kadacitka-niyamah
pratijia iti tayor bhedah | girer uddharanam iti mahendra-
vakyam [[97]|

A vow needs to be upheld continually, while a pro-
mise is incidental. This is the difference between the
two. The verse was spoken by Indra (Mahendra).

(19) desa-kala-supatrajiiah: knower of place, time & person
desa-kala-supatrajias tat-tad-yogya-kriya-krtih
“The knower of place, time and person is one who
performs actions suitable to the place, time & person.”

saraj-jyotsna-tulyah katham api paro nasti samayas
trilokyam akridah kvacid api na vindavana-samah
na kapy ambhojaksi vraja-yuvati-kalpeti vimrsan
mano me sotkantharih muhur ajani rasotsava-rase

continues on the neat page on the left
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“There is no time comparable to the moonlight
night in the autumn season. There is no place of
amusement in the three worlds equal to Vrndava-
na. There are no lotus-eyed women like the young
maidens of Vraja. Considering this, My heart cons-

tantly longs for the taste of the rasa dance.”
. N TR

-

visvanathah: mathurayam uddhavarm prati sri-bhagava-
tah sva-carita-kathanantah-pati vakyam idarh [|99||

Sri Bhagavan includes this verse when describing His
activities to Uddhava in Mathura.

(20) sastra-caksuh: He sees with the eyes of Sastra
sastranusari-karma yah sastra-caksuh sa kathyate

“He who sees with the eyes of sastra is someone who

performs his actions following the scriptures.”
abhiit kamsa-ripor netrarm sastram evartha-drstaye

netrambujam tu yuvati-vrndan madaya kevalam

“The eyes of sastra which belong to Krsna, the ene-
my of Karsa, exist only for the sake of knowing
what is auspicious and what is not, while His lotus
eyes exist only for the sake of bewildering the young
women.”

visvanathah : abhad iti kasyacit parihasoktih [|[101]|
This verse was said by someone in jest.

(21) sucih: pure
duskare ksipra-kari yas tam daksam paricaksate
“There are two types of purity: pavana and visud-
dha. Pavana means he who destroys sin, and visuddha
means he who is without faults.”
tarih nirvyajam bhaja guna-nidhe pavanam pavananarm
sraddha-rajyan-matir atitaram uttamah-sloka-maulim
prodyann antah-karana-kuhare hanta yan-nama-bhanor
abhaso’pi ksapayati maha-pataka-dhvanta-rasim
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--He destroys sin, as shown by Padma-Purana:

“O ocean of good qualities! With the understan-
ding purified by faith, and without deceit, rapidly
worship Krsna, Whose supreme glories destroy
all darkness, and Who purifies those who purify
others. Indeed, when just the semblance of His
Holy Name appears in the heart, it destroys the
dark multitude of heaviest of sins.”
visvanathah : tarh nirvyajam iti prayo dhrtarastram pra-
ti $ri-viduropadesah |
This verse was said, in all probability, as part of the
instructions by Vidura to Dhrtarastra.
kapatarir ca hathas ca nacyute
bata satrajiti napy adinata
katham adya vrtha syamantaka
prasabharir kaustubha-sakhyam icchasi

--His faultlessness is demonstrated as follows:

“QO Syamantaka jewel! There is no deception or
violence in Krsna'’s trying to take you from Satrajit,
while there is a lot of wretchedness in Satrajit.
Then why do you in vain desire so much to make
a friendship with the Kaustubha jewel today?”

visvanathah : satrajitam uddisya $rimad-uddhavasya
sotprasoktih [|104]

Speaking about Satrajit, this was said in laughter by
Uddhava.

--Sr1 Bhakti-Rasamrta-Sindhu, 2.1.94-104; —-images: glimpseofkrish-

na.com, shrimadbhagwathakatha.com, vrindavan.de, cherdak_devian-
tart.com

THE EXCELLENCE OF SURABHI
posted by Murari das, Argentina

Bhisma said: [...] “After the Daityas had been defea-
ted and Sakra (Indra) had become the lord of the three
worlds, all creatures grew in prosperity and became
devoted to the true dharma.

Then, on one occasion, the rsis, the Gandharvas, the
Kinnaras, the Uragas, the Raksasas, the devas, the
asuras, the winged creatures and the Prajapatis, all
assembled together and adored Brahma. There were
also Narada, Parvata, Visvavasu and Haha-Huhu, the
celestial singer.

The god of wind carried there the fragrance of celestial
flowers. The Seasons also, in their embodied forms,
carried the perfumes of different kinds of flowers to
that gathering of exalted beings, where celestial mai-
dens danced and sang in accompaniment with celes-
tial music.

In the midst of that assembly, Indra, saluting the Lord
of all the devatas and bowing his head in reverence,
asked him, saying, ‘I desire, O Grandsire, to know

continues on the neat page on the left




uttama-bhakti-sudha-lahari

why the region of Go is higher than the region of the
devatas themselves who are the lords of all the worlds.
What austerities, what brahmacarya did Go perform
because of which they are able to reside happily in a
region that is even above that of the devas?’

Thus addressed by Indra, Brahma told him: ‘O slayer
of Vala, You have always disregarded Go, and that is
why you are not acquainted with their glorious pre-
eminence. Listen now to me, O powerful one, as I ex-
plain to you the great power and excellence of Go!

Go are said to be the limbs of sacrifice. Indeed, they
represent the sacrifice itself. O Vasava! Without them,
there can be no sacrifice. With their milk and the Havi
produced from it, they sustain all creatures. Their
sons are engaged in assisting at the fields and there-
by produce diverse kinds of cereals and seeds. From
them flow sacrifices, Havya and Kavya, and milk and
curds and ghee. Hence, O chief of the devatas, Go are
sacred.

Afflicted by hunger and thirst, they bear diverse bur-
dens. Go support the munis, and indeed, they uphold
all creatures by their diverse actions. O Vasava, Go are
guileless in their behaviour. In consequence of such
behaviour and of many well-performed acts, they are
enabled to live always in regions that are even above
ours. I have thus explained to you today the reason, O
Sakra, of Go residing in a place that is high above that
of the devatas.

Go obtained many excellent forms, and are themsel-
ves givers of boons (to others). They are called Sura-
bhis. Of sacred deeds and endued with many auspi-
cious indications, they are highly sanctifying. Listen
to me also, O slayer of Vala, as I tell you in detail the
reason why Go,--the offspring of Surabhi,-have des-
cended on the earth.

In the past, when the Danavas became lords of the
three worlds, Aditi underwent the severest austerities
and (as the reward) got Visnu within her womb. Ve-
rily, O best of the devas, she had stood upon one leg for
many long years, desirous of having a son.

Beholding the great goddess Aditi thus undergoing
harsh austerities, the daughter of Daksa, viz., the illus-
trious Surabhi, herself devoted to dharma, similarly
underwent very severe austerities upon the breast of
the delightful mountains of Kailasa that are resorted
to by both the devatas and the Gandharvas. Establis-
hed in the highest Yoga she also stood upon one leg
for eleven thousand years.

The devatas with the rsis and the great Nagas all beca-
me scorched with the severity of her penances. Having
gone there with me, all of them began to adore that
auspicious goddess. I then addressed her in this way:
‘O you of faultless conduct, for what purpose are you
undergoing such severe austerities? O highly blessed
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one, I am pleased by your penances. O beautiful one!
Do tell me what boon you desire - I shall grant you
whatever you may ask.” These were my words unto
her, O Purandara.

Thus addressed by me, Surabhi answered, saying, ‘I
have no need, O Grandsire, of boons. It is already a
great boon to me that you have been pleased with me.’
Having heard this illustrious Surabhi, I told her:

‘O goddess, at this exhibition of your freedom from
avarice and desire and at these penances of yours, O
you of beautiful face, I have been greatly pleased. I,
therefore, grant you the boon of immortality. You shall
dwell in a region that is higher than the three worlds,
through my grace. That region shall be known to all
by the name of Goloka.

Your offspring, ever engaged in doing good acts, will
reside in the world of men. In fact, O highly blessed
one, your daughters will reside there. All kinds of en-
joyment, celestial and human, that you may think of,
will immediately be yours. Whatever happiness exists
in Heaven, will also be yours.”[...]

Bhisma continued: “O Yuddhisthira, having heard these
words of the self-born Brahma, Sakra of a thousand eyes
began to worship Go every day and to show them the
greatest respect. I
have thus told you
everything about
the sanctifying cha-
racter of Go, O you
of great splendour. g _
The sacred glory of il
Go, that is capable
of cleansing one|
from every sin, has |
been thus explai-
ned to you.

That man who
with senses with-
drawn from every other object will recite this account
unto brahmanas, on occasions when Havya and Kavya
are offered, or at sacrifices, or on occasions of adoring
the Pitrs, succeeds in conferring upon his ancestors an
inexhaustible felicity characterized by the fulfilment of
every wish.

Those men and women who are devoted to Go suc-
ceed in accomplishing every wish they might have.
Those who desire sons get them. Those who wish for
daughters obtain them. Those who hanker for wealth
acquire it, and those who yearn for religious merit
attain to it. Those who desire knowledge gain it and
those who long for happiness succeed in achieving
it. Indeed, there is nothing that is unattainable to one
that is devoted to Go.”

--taken from Mahabharata Anusasana-Parva section LXXXIII

neat axticle an the next page an the left
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PARAMATMA-SANDARBHA:

PREFACE (1)

posted by New SrT Haridas Nivas, Spain
The scripture called Paramatma-Sandarbha comes as
the third Sandarbha within Sri Bhagavata-Sandarbha.
The Six Sandarbhas have been written to describe
sambandha (relation between the Lord, jiva and uni-
verse), abhidheya (process to achieve prema, i.e. bhakti)
and prayojana (goal, i.e. prema), as they are found in
Srimad-Bhagavatam. This work is well-known by the
names Tattva-, Bhagavat-, Paramatma-, Sr1-Krsna-,
Bhakti- and Priti-Sandarbha.

The Supreme Reality has been shown in SB 1.2.11:
vadanti tat tattva-vidas tattvam yaj jianam advayam
brahmeti paramatmeti bhagavan iti sabdyate

The Reality characterized by non-dual consciousness
alone is the only Supreme Reality. According to the
gradation in the qualification of e
the worshipper, this Reality is & ﬁ
perceived in the form of Brah- ¥

man, Paramatma and Bhagavan. §

This Reality has three names in-
deed, but none of them is the sy-
nonym of the word jiva.

When this Reality characterized
by undivided bliss is perceived
in the sadhana of paramahamsas
in the form of non-difference
between Saktis and the possessor
of Saktis, it is called by the name Brahman. When it
is perceived by yogis as endowed by some $akti and
situated in the heart, it is called by the name Paramat-
ma. And the bhagavata-paramahamsas who perceive
it both in their internal organ imbued with bhakti as
well as through their external senses as the Reality of
separated Saktis and the possessor of saktis, call Him
Bhagavan.

That is to say, Bhagavan is but the fully manifested
unfragmented Reality that is characterized by the dis-
tinguishing feature in the form of saktis. Due to the
unmanifest specific form, Brahman is the incomple-
te manifestation of $ri-bhagavat-tattva only. Hence by
describing the tattva concerning Bhagavan, the des-
cription of tattva concerning Brahman automatically
gets accomplished.

There are three expressions listed in the $loka that de-
termines the said Supreme Reality — Brahman, Para-
matma and Bhagavan. Since the meaning order (artha-
krama) is more important than the given word order,
(tirst) Bhagavat-Sandarbha was written (treatise that

i : .
. N
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speaks about Bhagavan, which, as said, also includes
Brahman). Paramatma is one of the associates of Bha-
gavan, so with reference to this fact Paramatma-San-
darbha was (then) written.

In the opinion of Sri Vedavyasa, the categories of the
Lord, the jiva, prakrti, time and karma are real, they
are not fabricated. The jiva is called tatastha-sakti
(intermediate potency), vibhinnamsa (portion of the
Lord but different from Him), and jiva-sakti-visista-
paramatma ka amsa (portion of Paramatma Who is
characterized by jiva-sakti). In Paramatma-Sandarbha
the philosophy of Srimad-Bhagavatam is expounded,
and artificial contradictory opinions are refuted.

These topics are treated in Paramatma-Sandarbha:

(1) inherent nature of Paramatma and His division;
gradation among guna-avataras; explication of state-
ments that indicate (their) non-difference with the Su-
preme Lord; refutation of Sri Siva’s being the supre-
s me deva; division of Puranas
.. -0 into sattvic, rajasic and tama-
sic; with the exception of Pan-
caratra, sastras have two types
of authors: those who know
a little and those who know
everything

(2) jiva-tattva; following the
siddhanta as per Sri Jamatr
g Muni, it is refused that jiva is
*. deva, body, inert, changing and
- characterized only by cons-
ciousness; (rather,) jiva has one form, is conscious,
pervading (the body), characterized by cit (cons-
ciousness) and ananda (bliss); in each body there is a
different jiva; jiva is atomic, eternal and pure; jiva is
knower, agent and enjoyer; jiva is always Paramatma’s
portion (also in liberated state); to those who desire
svariipa-jiana, the instruction about the non-differen-
ce between the jiva and the Lord is given, while to
those who desire bhakti, the instruction about their
difference is given; infinite jiva-sakti

(3) tattva concerning maya (which is of two kinds) -
nimitta (efficient) and upadana (material);

--two kinds of the nimitta type - vidya (knowledge)
and avidya (ignorance); vidya has the nature of the me-
dium through which special knowledge coming from
the function of the svariipa-sakti gets manifested; the
nature of avidya is that of covering and projecting; the
nimitta type has threefold sakti in form of knowledge,
desire and action;

--in the upadana type there is pradhana; universe is the
product of maya; refutation of mayavada, establishing
continues on the next page an the left
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parinamavada; there are two kinds of parinama-sakti —
in the nimitta type it is maya and in the upadana type
it is pradhana; though cause and effect are identical
they are different; the universe is real but transitory
(nasvara); refutation of anasvara-vada; siddhanta by
Sridhara Svami

(4) establishing the doership of the Lord Who has no
material qualities

(5) various lilas and avataras etc of Bhagavan are there
only to give pleasure to His devotees

(6) employment of the six items beginning with
upakrama (opening lines) when establishing the su-
premacy of Bhagavan; explanation of Gayatri, etc.

Paramatma-Sandarbha specifically analyzes - the
svariipa-sakti of Bhagavan, which consists of hladini,
sandhini and samvit, - bahiranga-sakti, whose another
name is maya-sakti, and - tatastha-sakti or jiva-sakti.

In the opinion of Sr1 Sanikaracarya, the guru of advaita-
tattva, and others, following the sruti statement ekam
evadvitiyam brahma (“Brahman is one only and with-
out a second”), Brahman is free from the three kinds
of difference: sajatiya (between objects of the same
class), vijatiya (between objects of different classes)
and svagata (between an object and its parts), and ex-
cept for Brahman there is no other phenomenon.

Paramatma-Sandarbha maintains that although in
Brahman there are no sajatiya and vijatiya differences,
svagata difference is present, and Brahman is never with-
out the parts (niramsa). Brahman is not without quali-
ties, He does have them, being the crown jewel of all
auspicious qualities.

He is also the unique form of qualities like mercy etc,
and He possesses specific characteristics (savisesa), and
is not without them (nirvisesa). When Sruti and smrti
speak about His being without qualities and specific
characteristics, they actually refuse His having contact
with the material qualities.

According to advaitavadis, the perceptible material
universe is false, made of maya, and maya too is just
trifling in comparison with the Sakti of the Isvara. Ac-
cording to Paramatma-Sandarbha, the universe is not
false, it is not an illusion similar to that of seeing a
snake in the rope. (Rather,) the universe originates
from Brahman, hence it is not false. Maya is Brahman’s
sakti, therefore she is not false, either.

In advaita-vada the jiva is not accepted, (but) is seen as
Brahman’s mere semblance or reflection. In the opi-
nion of the author of the Sandarbha, jiva is a real phe-
nomenon. Alike to a fire spark, jiva comes forth from
the splendour substance that has the form of Brah-
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man, and is Brahman’s portion. Jiva is anu (minute)
whereas Brahman is vibhu (all-pervading). Jiva has
little knowledge and possesses very little sakti, while
Brahman is omniscient and possesses all saktis.

--taken from the Preface to Paramatma-Sandarbha by Sri Hari-
das Sastri Maharajji; --image from suhotraswami.net

NO FALL FROM VAIKUNTHA (4)
posted by Aditya das, Israel

Therefore we have to understand this concept of
tatastha-sakti very clearly. Tatastha is called so becau-
se it can be either in contact with bahiranga-sakti or
antaranga-sakti. Just like a shore can be in contact with
water also and it can be in contact with sand also.

Bhagavan has no contact with bahiranga-sakti, it is
Paramatma’s field. And it is never totally abheda, means
jivaand God are never one, and it is never totally bheda
also, as Madhva says. Madhva says that God and jiva
are eternally different.

And there is no visista-advaita also, means Lord be-
ing qualified by jivas. In that case, this question of
poison comes, poison which affects a finger, affects
the body also. This fault applies actually to them,
those who say that there is only one qualified reality,
visista-advaita.

In our case it is acintya-bhedabheda [inconceivable
oneness and difference]. Maharaja says that this phi-
losophy [acintya-bhedabheda] is faultless and people
accept Sankara’s philosophy because they are attrac-
ted to materialism.

When you say that everything is maya and only
Brahman exists, you are not bound at all, there is no
such thing as liberation... Then you have to do no-
thing, you just do whatever you want to do and then
you say “whatever defects you see in me is maya, I'm
doing nothing, only Brahman exists”. So, it is a play
of words like that.

It is very clearly said in $astra that if somebody... As
Maharaja explained yesterday, if somebody thinks that
he is Brahman, even if he becomes a jivan-mukta, if he
does not give respect to Bhagavan, he will fall down
from his jivan-mukta stage and become materially
conscious. He will become attached to matter again,
body and bodily things again. When one is in a bound
state and he starts saying that I am Brahman, them he
will go eternally to naraka, which means hell.

That is why we have to accept this jiva-sakti which is
distinct from... which is Lord’s sakti only but it main-

continues en the neat page on the left
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tains distinct identity too and it is bound eternally.
“Eternally” here means “without beginning”. But
when we say “bound eternally”, it does not mean it is
bound on its own. It is bound by His will.

If you say that it is anadi and that it is bound on its
own, which would mean that it is not bound by the
will of the Lord and that it is eternally bound like
that, then in that case it will fall down. Even [though]
jiva has jiana, iccha and kriya, knowledge, desire
and activity, these three qua- |
lities which the Lord also has,
still he is Paramatma’s portion | A4
[and thus dependent on Him [ {i*
and His will].

When I was translating Ma- [
haraja’s words, the order in [
which I have read, I've made
a mistake there, instead of
saying Garbhodakasaya Vi-
snu, I've said Ksirodakasaya Visnu and then I said...
I don’t remember but Maharaja corrects me that you
have to maintain this order clearly because those who
are affected by demons, Brahma and everybody, they
pray to Ksirodakasaya Visnu, Who is very close to this
material world.

Ksirodakasaya Visnu is the antaryami of vyasti, which
means He is the antaryami of each individual, He re-
sides in the heart of everybody. And Garbhodakasa-
ya Visnu is the antaryami of samasti-tattva, means
the antaryami of the whole universe, He pervades
all universe. And Lord Brahma is born from Garbho-
dakasaya Visnu.

Hence this distinction should be maintained. That is
why this order is necessary, Karanodakasaya Visnu,
Garbhodakasaya Visnu and Ksirodakasaya Visnu.

Then Maharaja goes into details about those three
saktis, that He has His internal energy which is His
svariipa-sakti and which is made of pure conscious-
ness. And then there is bahiranga-sakti which is made
of inert matter. And tatastha-sakti, which is actually
Lord’s ammsa, means a part of the Lord, it is conscious
energy too, but can be in contact with inert energy,
i.e. bahiranga-sakti also, and with internal energy,
i.e. antaranga-sakti also.

The internal energy has unlimited potencies, out
of which these three potencies are very important,
sandhini, sarvit and hladini. Sandhini means that
which holds all existence, it is because of this Sakti
only that dhama, parikaras, all which exists, is mani-
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fested. Because of this sakti Lord also exists and He
protects others also, all of His parikaras.

Samvit-sakti, also called jidna-sakti, is the Sakti of
knowledge, related to knowledge, because of this
sakti Lord has knowledge about Himself and He gi-
ves us a knowledge.

Hladini-sakti which is pleasure potency, He gets
pleasure out of this pleasure potency and He gives
pleasure to others too.

Bhakti manifests out of sam-
vit and hladini, which means
knowledge and ananda. It is
characterized by anukiilya [fa-
vorable activity]. The Lord pas-
ses on this bhakti-sakti to His
devotees, both do anukiilya to
% each other and live happily.

: jlva who is tatastha-sakti, is
divided into two: One who is
nitya-unmukha and one who is anadi-bahirmukha.
Nitya is “eternally”, and unmukha “favorable” - one
who is eternally favorable to the Lord is His associa-
te and serves Him in His lilas. Those who are bahir-
mukha from times without beginning*, turning their
faces away from the Lord, are bound to this material
world.

[*Note: The word anadi translates as “without begin-
ning”, which means that something has no begin-
ning but it has an end. It will be explained in detail
in the next issue.]

--to be continued, image from harekrsna.com

--taken from Maharajji’s darsan ‘No Fall from Vaikuntha’, avai-
lable on Aditya das’ facebook page
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