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Those headed by Çré Gadädhara Paëòita are the in-
ternal potency of the Lord. I offer thousands of obei-
sances to the lotus feet of all of them.

kåñëa, guru, bhakta, çakti, avatära, prakäça
kåñëa ei chaya-rüpe, karena viläsa

 (Ädi 1.32)
Kåñëa enjoys manifesting Himself in these six forms: 
as the Lord, gurus, devotees, çaktis, avatäras and 
plenary portions. 

yävän ahaà yathä-bhävo yad-rüpa-guëa-karmakaù 
tathaiva tattva-vijïänam astu te mad-anugrahät 

(Ädi 1.52, ÇB 2.9.32)
(Viñëu to Brahmä) May you attain, by My mercy, the 
true realization of My dimensions, moods, forms, 
qualities and actions.

aham eväsam evägre nänyad yat sad-asat-param 
paçcäd ahaà yad etac ca yo ’vaçiñyeta so ’smy aham 

(Ädi 1.53, ÇB 2.9.33)
I alone existed prior to the creation of the univer-
se, and nothing else – no gross, subtle or primordial 
phenomena. I alone exist as the universe after the 
creation, and I alone remain after the destruction. 
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  Mahäräjjé: One of the Ma-
nifestations of Kåñëa

                        posted by New Śrī Haridās Nivās, Spain
Dear readers,

We hope to please you with this issue of Laharé that 
is dedicated to the glorious day of Guru-Pürëimä. 
It is our heartfelt wish to convey to you conscien-
tiously what has been said, heard and written by 
the great sages who have been authorized to speak 
about these sweet transcendental topics in their line 
of disciplic succession. 

---
çré-rädhäyäù praëaya-mahimä kédåço vänayaivä-

svädyo yenädbhuta-madhurimä kédåço vä madéyaù

saukhyaà cäsyä mad-anubhavataù kédåçaà veti lobhät

tad-bhäväòhyaù samajani çacé-garbha-sindhau harénduù 
(Ädi 1.6)

With the desire to understand of what kind is the 
glory of the love of Çré Rädhä, of what kind is His 
astounding sweetness which She alone relishes, and 
of what kind is the happiness that She feels on expe-
riencing the love that He feels towards Her - Hari, 
endowed with the wealth of Çré Rädhä’s emotions, 
gets born from the womb of Çrématé Çacédevé, like the 
moon appears from behind the ocean. 

gadädhara-paëòitädi - prabhura nija-çakti
täì’ sabära caraëe mora sahasra praëati 

(Ädi 1.41)
continues in the column on the right continues on the next page on the left



 rte ’rthaà yat pratéyeta na pratéyeta cätmani 
tad vidyäd ätmano mäyäà yathäbhäso yathä tamaù 

(Ädi 1.54, ÇB 2.9.34)
If something which in reality does not exist appears 
in Me, or if it exists and does not appear in Me, it 
should be known to be My mäyä in form of illusion 
and darkness.

yathä mahänti bhütäni bhüteñüccävaceñv anu 
praviñöäny apraviñöäni tathä teñu na teñv aham 

(Ädi 1.55, ÇB 2.9.35)
Just as gross elements enter and at the same time do 
not enter into the beings, whether inferior or superior, 
I too exist and at the same time do not exist in them.

etävad eva jijïäsyaà tattva-jijïäsunätmanaù 
anvaya-vyatirekäbhyäà yat syät sarvatra sarvadä 

(Ädi 1.56, ÇB 2.9.36)
He who really wants to experience My reality should 
learn about it from Çré Guru. It is obtained by fol-
lowing injunctions and prohibitions, everywhere and 
always. 

granthera ärambhe kari ‘maìgaläcaraëa’
guru, vaiñëava, bhagavän, - tinera smaraëa 

(Ädi 1.20)
In the beginning of this work, by remembering guru, 
devotees and the Lord I have invoked their blessings.

yadyapi ämära guru - caitanyera däsa
tathäpi jäniye ämi täìhära prakäça  

(Ädi 1.44)
Although I know that my spiritual master is a ser-
vant of Çré Caitanya, I know Him also to be a mani-
festation of the Lord.

guru kåñëa-rüpa hana çästrera pramäëe
guru-rüpe kåñëa kåpä karena bhakta-gaëe 

(Ädi 1.45)
According to the authority of the scriptures, spiri-
tual master is a form of Kåñëa. Çré Kåñëa gives mercy 
to His devotees in form of guru. 

cintämaëir jayati somagirir gurur me
çikñä-guruç ca bhagavän çikhi-piïcha-mauliù
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yat-päda-kalpataru-pallava-çekhareñu

lélä-svayaàvara-rasaà labhate jayaçréù 
(Ädi 1.57)

All glory to my guru Somagiri who is the touchs-
tone. All glories to my çikñä-guru, Bhagavän, Who 
has peacock feathers in His diadem. At His beautiful 
feet, that are like wish-fulfilling trees, Rädhä enjoys 
the pastimes filled with conjugal rasa.

satäà prasaìgän mama vérya-saàvido
bhavanti håt-karëa-rasäyanäù kathäù

taj-joñaëäd äçv apavarga-vartmani
çraddhä ratir bhaktir anukramiñyati 

(Ädi 1.60, ÇB 3.25.25)
When associating with My devotees, topics of My glo-
rious pastimes become an elixir for the heart and ears. 
By serving them, one quickly develops faith, liking 
and bhakti in this path which destroys ignorance.  

éçvara-svarüpa bhakta täìra adhiñöhäna
bhaktera hådaye kåñëera satata viçräma 

(Ädi 1.61)
The devotee has the nature of the Lord and is His abo-
de. Kåñëa always rests in the heart of His devotee.
bhavad-vidhä bhägavatäs tértha-bhütäù svayaà vibho 

térthé-kurvanti térthäni sväntaù-sthena gadäbhåtä 
(Ädi 1.63)

Devotees like you are holy places personified. You 
purify the holy places because Kåñëa is situated wi-
thin you.

dévyad-våndäraëya-kalpa-drumädhaù-
çrémad-ratnägära-siàhäsana-sthau
çrémad-rädhä-çréla-govinda-devau

preñöhälébhiù sevyamänau smarämi 
I remember Çré-Çré Rädhä-Govinda, Who are served 
by Their most intimite female friends, and Who are 
seated on a throne studded with gems under a wish-
fulfilling tree, in a pavillion made of jewels situated 
in the resplendent forest of Våndävana. (Ädi 1.16)
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çrémän räsa-rasärambhé vaàçévaöa-taöa-sthitaù

karñan veëu-svanair gopér gopénäthaù çriye ‘stu naù 
(Ädi 1.17)

The all-opulent Gopénätha, Who engages in the räsa 
dance and tastes its rasa, is on the bank of the Yamunä 
in Vaàçévaöa, and attracts the gopés with the sound of 
His flute. May He shower auspiciousness on us.

naivopayanty apacitià kavayas taveça
brahmäyuñäpi kåtam åddha-mudaù smarantaù

yo ’ntar bahis tanu-bhåtäm açubhaà vidhunvann
äcärya-caittya-vapuñä sva-gatià vyanakti 

(Ädi 1.48, ÇB 11.29.6)

O Lord! Discriminative persons, who are greatly 
blissful on remembering what You have done for 
them, cannot fully express their indebtedness to 
You, even if they were endowed with the lifetime of 
Brahmä - You appear externally as guru and inter-
nally as Paramätmä, destroying materialistic impres-
sions and revealing the path towards You.

---
It is clear that considering everything the Lord has 
provided to us, we can only be grateful for having 
given us His representative (Guru).
Anything one can say about Guru will never be 
sufficient. This has already been made clear in the 
past in many literary works by the great Vaiñëavas. 
This fact will come alive, or its scriptural meaning 
will get manifest, when our living together (in any 
of its forms) with such a great soul becomes a reality 
in our lives. 
This is so because the influence of his saintly asso-
ciation sheds light on our lives, for only he has the 
capacity to transmit to us - due to being continually 
immersed in the mellows of pure devotional service  
and due to his causeless mercy - this sublime love 
which we constantly hanker for.  

Nowadays we can say that we are really rich and hap-
py in the company of such a great soul as His Holiness 
Çré Haridäs Çästré Mahäräjjé, who is present on this ear-
th, and who benefits us in all circumstances of our life. 
Because of all this we can sweetly conclude that 
Kåñëa could not have done it better :) when He mani-
fested His internal potency in such a servant, excee-
ding thus all our expectations of His mercy on us. 

THERE IS NO HIGHER PRINCIPLE 
THAN GURU (1)

 

posted by New Śrī Haridās Nivās, Spain
As it was demonstrated by the Lord Caitanya Himself, 
the çlokas of Çrémad-Bhägavatam can be understood in 
many ways. Çréniväsa Äcärya has written a commen-
tary on the famous catuù-çloké verses, which form the 
essence of the whole Bhägavatam, where he elucidates 
points which are not usually mentioned. 

On the occasion of Guru-Pürëimä, we present his com-
mentary on the last catuù-çloké verse, which he shows 
in the light of guru-tattva. Çréniväsa Äcärya’s words 
come in green, and are accompanied by Çré Haridäs 
Çästré’s translation-commentary, as found in Çré-Kåñëa-
Bhajanämåta tathä Catuùçloké-Bhäñyam, pp. 52-53. The 
translation of the verse in question was done in accor-
dance with Çréniväsa Äcärya’s commentary. 

etävad eva jijïäsyaà tattva-jijïäsunätmanaù 
anvaya-vyatirekäbhyäà yat syät sarvatra sarvadä

ÇB 2.9.35 
He who desires to know My reality should in-
quire about it this much, by following with en-
thusiasm his Guru, everywhere and always. 

continues in the column on the right continues on the next page on the left
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“Everywhere” indicates the whole bhajana-sädhana, 
and “always” means at all times, i.e. while living and 
while dying, when having success and when in ad-
versity, while being far and while being near him, 
at dawn and at dusk, when starting saìkértana and 
when honoring prasädam - in short, one needs to fol-
low one’s Gurudeva at every step and at every mo-
ment, while constantly carrying out his work. 

The uniform evidence of this can be found in Çrémad-
Bhägavatam and many other scriptures: 

tasmäd guruà prapadyeta jijïäsuù çreya uttamam 
çäbde pare ca niñëätaà brahmaëy upaçamäçrayam
He who desires to know about the highest welfa-
re should surrender to Guru who is deeply ver-
sed in çästras, has realized them and is peaceful, 
having taken shelter in Brahman (i.e. he practises 
what he has learnt and realized). (ÇB 11.3.21),

tatra bhägavatän dharmän çikñed gurv-ätma-daivataù
amäyayänuvåttyä yais tuñyed ätmätma-do hariù

He should learn bhägavata-dharmas from the 
Guru who is his very self and adorable deity, by 
following him and having no personal agenda. 
That will please Hari, Who gives Himself to His 
devotees. (ÇB 11.3.22)

gurur eva ätmä daivataà ca | tasmai çré-gurave namaù 
Guru alone is one’s self and one’s worshipable 
deity. I pay obeisances to that Çré Guru.
nanv artha-kovidä brahman varëäçrama-vatäm iha

ye mayä guruëä väcä taranty aïjo bhavärëavam

tad evaà madhureëa samäpayet—etävad eveti | ätmano 
mama tattvaà pürvoktaà sugopyaà sarva-guhyatamaà 
parama-rahasyaà jijïäsunä jïätum icchunä çiñyeëa 
etävad eva jijïäsyaà—punaù punar jïätavyaà, kutaù 
param astu ? parama-sädhana-parama-puruñärtha-vicära-
nipuëa-çré-bhägavata-rakta-rasikäsaìga-saìgi-prasanno-
jjvala-citta-jévané-bhüta-govinda-päda-padma-sudhäsvä-
daka-çré-caitanya-candra-caraëäbja-caïcaréka-çré-räd-
hä-pada-nakha-candra-cakora-çré-gurutaù çikñaëéyaà, 
pürvoktam eva, çré-kåñëa-lélä-rahasya-svakéyä-parakéyä, 
gopéñu parakéyä-bhävädikaà nänyat | 
kena prakäreëa ? ity äha—anvaya-vyatirekäbhyäm | an-
vayena anugamanena anusevayety arthaù | vyatirekeëa 
viçiñöena atirekeëa autkaöyena | yat çré-guror anugama-
naà sarvatra sarva-bhajana-sädhane anusaraëaà sar-
vadä sarva-kälena jévane maraëe vipadi sampadi düre 
nikaöe dinädau niçädau saìkértanädau mahä-prasäde 
anuçélane ity ädi |
Çré Haridäs Çästré: Now the author concludes this 
topic in a sweet manner. Having awoken to the need 
for inquiring into My (Çré Kåñëa’s) innermost secret 
and supremely confidential Reality spoken of before, 
the disciple should investigate this matter again and 
again. 
The only solid ground for such an inquiry can be 
found at the lotus feet of Çré Guru. It is also impres-
cindible for Çré Gurudeva to be perfectly familiar with 
reflecting on the topic of the supreme path to the su-
preme goal and similar matters. 
Moreover, he is attached to Çrémad-Bhägavatam, is who-
lly devoted to association with rasika devotees and has, 
therefore, pure and bright mind. He relishes the nectar 
of the lotus feet of Çré Govinda (Who is the essence of 
life), is the bumblebee at the lotus feet of Çré Caitanya 
Candra, and as the cakora bird relishes the moons of Çré 
Rädhä’s feet nails. The secret of Çré Kåñëa’s lélä is to be 
inquired only from this kind of Çré Gurudeva, who is 
expert in adoring Çré Gaura and Çré Govinda. 
This secret lélä is twofold – svakéyä and parakéyä. It 
should be known that in the case of gopés there is only 
parakéyä, and nothing else (no svakéyä). 
How should it be learnt? The author describes the 
manner of how to do it – by anvaya and vyatireka. An-
vaya means following (änugatya), which translates as 
constant service, and vyatireka indicates abundance 
(autkaöya), in other words tremendous eagerness. 
Thus, the secret of Kåñëa’s lélä can only be known by 
performing service constantly, following, with great 
eagerness, the lotus feet of Çré Guru. For this reason, 
following one’s Gurudeva everywhere and always is 
an absolutely necessary dharma. 

continues in the column on the right continues on the next page on the left
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(Kåñëa to Sudäma) O brähmaëa, among the fol-
lowers of varëäçrama those are knowledgeable 
about their true welfare who easily cross the ocean 
of wordly existence by following the words of the 
Guru who is but Me. (ÇB 10.80.33) 
sa vai sat-karmaëäà säkñäd dvijäter iha sambhavaù
ädyo ‘ìga yaträçramiëäà yathähaà jïäna-do guruù

(Kåñëa to Sudäma) My dear friend, he who has 
given one his physical birth is his first guru, and 
he who has initiated one as a twice-born, enga-
ging him in his prescribed duties, is indeed di-
rectly his guru. But he who bestows transcenden-
tal knowledge to the members of all äçramas is 
the best Guru. Indeed, He is as good as My own 
self. (ÇB 10.80.32) 

guror anugraheëaiva pürëaù  
hari-guru-caraëäravinda-yugalänuçélanena

One gets complete only by the mercy of the Guru, 
performing devoted service to the lotus feet of 
Hari and Guru.

balavän ädaro yasya na syäd guru-pädämbuje 
çrutair apy asya sac-chästraiù kåñëe bhaktir na jäyate

Bhakti unto Kåñëa is not born in those who do not 
hold their Guru in greatest respect, even if they 
study çrutis and other genuine çästras. 

harir eva guruù, gurur eva hariù 
Hari is indeed Guru, Guru is indeed Hari.

nå-deham ädyaà su-labhaà su-durlabhaà
plavaà su-kalpaà guru-karëadhäram

mayänukülena nabhasvateritaà
pumän bhaväbdhià na taret sa ätma-hä

(Kåñëa to Uddhava) Having attained the human 
body, which is rarely obtained, but can be achie-
ved easily by good fortune, and which is like a 
well-constructed boat, with the Guru as the cap-
tain, pushed by the favorable wind of serving Me, 
a person who does not cross the ocean of material 
existence is a killer of himself. (ÇB 11.20.17) 

guruñu nara-matiù
He who sees the Guru as an ordinary human be-
ing goes to hell. (Padma-Puräëa)

guror avajïä çruti-çästra-nindanaà
(The two greatest näma-aparädhas are) disrespect 
of Guru and criticizing çruti and bhakti-çästra. 
(Padma-Puräëa)

äcäryaà mäà vijänéyän nävanmanyeta karhicit
na martya-buddhyäsüyeta sarva-deva-mayo guruù

(Kåñëa to Uddhava) One should know the äcär-
ya to be Myself and never disrespect him in any 
way. One should not envy him, thinking him an 
ordinary person, since Guru contains all the de-
vatäs. (ÇB 11.17.27)

kià bahunä? nästi tattvaà gurau param iti dik ||35|| 
(Thus) it is absolutely essential to surrender at the 
feet of Çré Gurudeva and to study bhägavata-dharma 
only from him who is one’s ätmä, i.e. supreme friend, 
and devatä, i.e. supreme object of adoration. Why say 
more? There is no tattva superior to that of Guru. 

THERE IS NO HIGHER PRINCIPLE 
THAN GURU (2)
posted by New Śrī Haridās Nivās, Spain

To support Çréniväsa Äcärya’s point about there be-
ing no higher tattva than that of Guru, we offer the 
following statements by our teachers.
--In his Sädhana-Dépikä, Çré Rädhäkåñëa däs analy-
zes rägänuga-bhakti as defined by Rüpa Gosvämé in 
Bhakti-Rasämåta-Sindhu 1.2.270. He says that tac ca 
çré-kåñëa-preñöhänugataniñöhaà tad evänugatyam iti 
phalitärthaù | tac ca tad-anugatatve sati tädåça-käya-
väì-mänaséya-sevä-kartåtvaà ceti - “The essence of 
rägänuga (räga+anuga) is to follow the beloved of Çré 
Kåñëa, which means becoming a follower of one’s Gu-
rudeva and performing service (to him) through one’s 
body, speech and mind.” 
He goes on to analyze other related verses and states 
categorically tathä çré-kåñëa-preñöha-guru-saàsargeëai-
va tad-bhävotpattiù syät | nänyatheti bhävaù (10.15) - “It 
is only by the union with the Guru, the beloved of 
Kåñëa, that the bhäva (of a Kåñëa’s associate) can origi-
nate. There is no other way.” 
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Later on, he concludes tasmät çré-guror ävaçyakatvam 
| tac-caraëävalambanaà vinä premotpattir na bhavaté-
ti niñkarñärthaù (10.19) - “Therefore, the conclusion is 
drawn that Śrī Gurudeva is necessary and without ta-
king shelter of his lotus feet premä will not originate.” 
(For the full treatment of the topic, see Laharé 3 and 4). 

--In the similar vein, Baladeva Vidyäbhüñaëa quotes 
this verse from småti in his Govinda-Bhäñya (3.3.45) 

guru-prasädo balavän na tasmäd balavattaram 
tathäpi çravaëädiç ca kartavyo mokña-siddhaye

“The Guru’s mercy is most important. Nothing is 
more important than that. Still, in order to attain 
liberation one should certainly engage in devo-
tional practices such as hearing etc.” 

--Indeed, Rüpa Gosvämé shows in Bhakti-Rasämåta-
Sindhu (1.2.83) that the direct relationship with the 
Guru forms but the door for entering into uttamä 
bhakti (see Laharé 1 for a more detailed discussion). In 
other words, without the Guru one cannot be said to 
perform uttamä bhakti.  

--Actually, service to Guru eliminates the necessity of 
other spiritual practices:

asaìkalpäj jayet kämaà krodhaà käma-vivarjanät
arthänarthekñayä lobhaà bhayaà tattvävamarçanät
änvékñikyä çoka-mohau dambhaà mahad-upäsayä
yogäntaräyän maunena hiàsäà kämädy-anéhayä

kåpayä bhütajaà duùkhaà daivaà jahyät samädhinä 
ätmajaà yoga-véryeëa nidräà sattva-niñevayä
rajas tamaç ca sattvena sattvaà copaçamena ca

etat sarvaà gurau bhaktyä puruño hy aïjasä jayet
ÇB 7.15.22-25

Çré Närada told King Yudhiñöhira, “To conquer lust 
one must give up one’s determination to enjoy, to win 
over anger one must give up lust, to overcome greed 

one must see the uselessness of objects of greed, and 
to give up fear one needs to reflect on the Absolute 
Reality. 

By considering what is ätmä and non-ätmä one can 
conquer lamentation and illusion, by serving a great 
soul one can become prideless, by a vow of silence one 
can avoid obstacles on the path of yoga, and by giving 
up desire for sense gratification one can subdue vio-
lence. 
Suffering caused by other living entities can be miti-
gated by doing beneficial acts for them, suffering cau-
sed by the elements can be alleviated by entering into 
samädhi (uniting the mind with Bhagavän), and suffe-
ring caused by one’s own body and mind can be tem-
pered by practice of yoga. Sleep is overcome through 
sättvika food. 

One wins over rajas and tamas by a predominance of 
sattva, and one conquers sattva by being indifferent to 
the results of sattva. However, one overcomes all of 
these obstacles easily by devotion to Guru.” 

Çréla Viçvanätha Cakravarté comments: aïjasä çéghram 
äyäsäbhävena sarvaà jayet | sarva-rogopaçamanaà 
mukhyam ekam eva mahauñadham ivety arthaù | ta-
tra kämädi-jayo jïäninäà guru-bhakter anusaàhitaà 
phalaà çuddha-bhaktänäà tv änuñaìgikam iti viçeño 
drañöavyaù “One overcomes all obstacles quickly and 
easily by bhakti to Guru. This is like taking just one 
principal medicine which cures all other diseases. 
For the jïänés, destruction of lust and other obstacles 
is a sought result of devotion to Guru. For the pure 
devotees, destruction of lust is a secondary result of 
devotion to Guru. That is the difference.”

--In the ÇB verse 11.2.21 quoted in the preceding arti-
cle, it is said that one of the characteristics of a genuine 
Guru is not only that he thoroughly knows çästras but 
that he has also realized them. 
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Çrédhara Svämé comments, çäbde brahmaëi vedäkhye 
niñëätaà, anyathä saàçaya-niräsakatväyogyatväd 
dhetoù, pare brahmaëi aparokñänubhave ca niñëätam, 
anyathä yato bodha-saàcäräbhävät – 

“(Firstly,) he is learned in the scriptures such as Ve-
das and others, otherwise he will not be able to dispel 
the doubts (of his disciples). (Secondly), he has direct 
experience (aparokña-anubhava) of the Absolute Truth, 
otherwise he will not be able to transmit the unders-
tanding (to his disciples).”

This means that mere theoretic study of çästra is of litt-
le use for a spiritual practitioner, since he needs help 
of Guru for real understanding to be transmitted unto 
him.  

--Çvetäçvatara-Upaniñad (6.28) puts it this way:
yasya deve parä bhaktir yathä deve tathä gurau 

tasyaite kathitä hy arthäù prakäçante mahätmanaù
“Only to those great souls who are devoted to 
both the Supreme Lord and the spiritual master 
are the imports of Vedic knowledge revealed.”

--Finally, Çrédhara Svämé sums it up beautifully at the 
end of his commentary on the Bhagavad-Gétä:

   sva-prägalbhya-baläd viloòya bhagavad-gétäà tad-
antargataà tattvaà prepsur upaiti kià  

guru-kåpä-péyüña-dåñöià vinä
ambu sväïjalinä nirasya jaladher äditsur  

antar-maëénävarteñu na kià nimajjati janaù  
sat-karëadhäraà vinä

“Does a person who desires to attain the Truths 
contained within the Bhagavad-Gétä by trying 
to understand them on the strength of his own 
proficiency, realize them without the gracious 
nectarean look of the Guru? 
Is a person who desires to get the jewels that lie at 
the bottom of the ocean by bailing out the water 
with the hollow of his hands, not doomed to fai-
lure unless he is helped by an able seaman?” 

THERE IS ONLY ONE  
Main GURU 

posted by New Śrī Haridās Nivās, Spain 
There is a tendency to believe that one can have more 
spiritual masters, and this seems corroborated also 
by the statements of çästra. The following lines will 
analyze some of them, and will show that actually 
they refer only to one principal guru. 

--In Tattva-Sandarbha, Çré Jéva Gosvämé writes 
atha natvä mantra-gurün gurün bhägavatärtha-dän

çré-bhägavata-sandarbhaà sandarbhaà vaçmi lekhitum
After offering obeisances to my initiating spiritual 
master and to those spiritual masters who taught 
me the meaning of Çrémad-Bhägavatam, I wish to 
write this work called Çré Bhägavata-Sandarbha.

In the Sanskrit original, the expression mantra-guru 
(initiating spiritual master) comes in plural. When 
asked about it, Mahäräjjé clarified that in Sanskrit 
grammar, plural may be used in a honorific way 
when referring to a single great personality, which 
is the case also here. Therefore, the mantra-guru, 
though used in plural, is only one, and has been ren-
dered in singular in its English translation. 

--Çréla Narahari Sarkär Öhäkur writes in Çré Kåñëa-
Bhajanämåta: yadi täv alpa-balau tathäpy anya-maha-
täm mukhäc chikñä-viçeñaà jïätväpi gurave deyam | 
tad eva guruñu paöhanéyaà na tu gurau helä kartavyä, 
yathä sneha-bhäjana-putro’rthopärjanaà pitre dattvä 
prärthya ca svayaà bhuìkte | yadi svayam änéya khä-
dati, tataù kuputraù päpé syät | tasmät sarvatra vaiñëa-
vänäà guroù samädhikärä püjä käryä | tathäpi käya-
mano-väkyair guror eva sevanaà kuryät |  
“If one’s dékñä guru and çikñä guru [Mahäräjjé ex-
plains that one´s living dékñä guru is at the same time 
one’s çikñä guru] are spiritually weak, then even if 
one gets to know some specific information from the 
lotus mouth of another great soul, still he must offer 
it to his Guru and study it under him, else it would 
amount to disrespecting him. 
The same attitude can be observed in a loving son 
who gives all that he earns to his father and enjoys it 
himself only after requesting and getting his father’s 
permission. On the other hand, the son who eats on 
his own what he has brought himself is a bad son 
and a sinner. 
Therefore, while it is true that all the Vaiñëavas should 
be seen on the same level as Guru and worshiped as 
such, still one should serve with (all of) one’s body, 
mind and speech one’s own Guru only.“
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--In the Bhagavad-Gétä, the famous 4.34 verse speaks 
about Gurus in plural:

tad viddhi praëipätena paripraçnena sevayä
upadekñyanti te jïänaà jïäninas tattva-darçinaù

Acquire that through prostration, inquiry and 
service. The wise who are knowers of the Truth 
will teach you that knowledge.

However, this does not mean that one should have 
many Gurus. Çré Madhusüdana Sarasvaté comments:  
bahu-vacanaà cedam äcärya-viñayam ekasminn api 
gauravätiçayärthaà na tu bahutva-vivakñayä | ekas-
mäd eva tattva-säkñätkäravata äcäryät tattva-jïänoda-
ye satyäcäryäntara-gamanasya tad-artham ayogäd iti 
drañöavyam |

“The äcärya is mentioned here in plural case but still 
he is one. The plural case was only used here to show 
the immense respectability (of the Guru), and not to 
convey the idea of many Gurus. The knowledge about 
Absolute Reality arises from a single Guru alone who 
has directly realized that Absolute Reality. It is not 
proper to go to other sad-gurus for this purpose.” 
Çré Viçvanätha Cakravarté also refers only to one Guru 
in his comment: praëipätena jïänopadeñöari gurau 
daëòavan-namaskäreëa | bhagavan! kuto’yaà me 
saàsäraù? kathaà nivartiñyate? iti paripraçnena ca | 
sevayä tat-paricaryayä ca | tad vijïänärthaà sa gurum 
eväbhigacchet samit-päëiù çrotriyaà brahma-niñöham 
iti çruteù | 
“Praëipätena (through prostration) means offering 
prostrated obeisances to the Guru who teaches know-
ledge. Paripraçna (inquiry) is: ‘O Bhagavän (Gurudeva)! 
Why am I am in the material world? How can I stop 
material life?’ Sevayä (through service) means serving 
him (or her).” Çruti says “With firewood in his hands, 
one should approach a Guru who is learned and reali-
zed, in order to acquire realized knowledge”.  

--Another verse which suggests the notion of many 
spiritual masters comes in ÇB 11.9.31 where a bräh-
maëa speaking to King Yadu explains that various ob-
jects serve him as gurus. In this connection, he says
na hy ekasmäd guror jïänaà susthiraà syät supuñkalam

brahmaitad advitéyaà vai géyate bahudharñibhiù
Although the Lord is one without a second, the 
sages have described him in many different ways. 
Therefore one may not be able to acquire firm and 
complete knowledge from one Guru.

Çré Viçvanätha Cakravarté comments: nanu mad abhi-
jïaà guruà çäntam upäséta iti, tasmäd guruà pra-
padyeta jijïäsuù çreya uttamam ity ädy uktibhya eka 
eva gurur äçrayaëéyo’vagamyate | näpi çvetaketu-bhå-
gu-pramukhair bahavo gurava äçritäù | satyaà ma-
mäpi mantropadeñöä gurur eka eva upäsyo vartate | 
kintüpäsanäyäm änukülya-prätikülya-dåñöäntébhütä 
ete padärthäù parämåçya gurü-krtä ity anvaya-vya-
tirekäbhyäà me çikñä-gurava evaite jïeyäù | tathäpi 
svämi-caraëair upanibaddhau çlokau—

kapota-ména-hariëä kumäré-gaja-pannagäù | 
pataìgaù kuraraç cäñöau heyärthe guruvo matäù ||

madhukån madhuhartä ca piìgalä ca dvayos trayaù |
upädeyärtha-vijïäne çeñäù påthvy-ädayo matäù || iti |

çikñä-gurüëäà tu bähulyam eva präyo jïäna-däròhya-
prayojakam ity äha—na héti | nanu çikñä-guravo’py 
abhijïa-janä eva bhavyair äçriyante ? satyam, abhijïa-
janänäà hi gautamädi- nänä-matänusäritvän mayä 
svajätéyas te kutra kutra katy anveñöavyä ? ity äha—
brahmeti | advitéyam yad brahma etat khalu sa-viçeña-
nirviçeña-bheda-vibhedair bahudhaiva åñibhir géyate iti 
| näsäv åñir yasya mataà na bhinnam ity abhiyukta-
väkyäc ca | mayä vyavahärikä eva padärthäù çikñä-gu-
ravaù krtä iti bhävaù ||31 ||

“It is said ‘One should worship a peaceful Guru who 
knows Me’ (ÇB 11.10.5) and ‘The person inquisitive 
about the highest welfare should surrender to Guru.’ 
(ÇB 11.3.21) From these statements it is understood 
that one should accept only one Guru. Çvetaketu, Bhå-
gu and others did not accept many Gurus, either. And 
true, my mantra-giving Guru, too, is my only worshi-
pable. But considering things which act as examples of 
what is favorable or unfavorable for performing wor-
ship and service, I have made those things my gurus. 
They are my çikñä-gurus, teaching by negative or posi-
tive example. Çrédhara Svämé has provided this verse:

‘The pigeon, fish, deer, young girl, elephant, snake, 
moth and kurara bird are eight gurus teaching 
what to avoid. The three gurus - bee, honey col-
lector, and Piìgalä - teach what to avoid and what 
to accept. Others, such as the earth, teach what 
should be accepted.’

continues on the next page on the leftcontinues in the column on the right



The purpose of having many çikñä-gurus is generally 
to strengthen one’s knowledge. That is explained in 
this verse. ‘But should we not accept as çikñä-gurus 
those who have knowledge?’ That is true, but becau-
se knowledgeable persons have many philosophies, 
where will I find someone with the same philosophy 
as mine? Brahman which is only one is glorified in 
many ways—personal and impersonal—by the sages. 
It is also said that ‘a person is not a sage if he does not 
have a different opinion’ (Mahäbhärata, Vana-Parva 
313.117). Therefore I have accepted common objects 
alone as my çikñä-gurus.“

Çréla Jéva Gosvämé comments in his Krama-Sandarbha: 
…tat-tan-matena mati-bhaìgäd ity arthaù | tasmän 
mahä-gurüpadiñöa-mata-poñäya tad-viruddha-mata-
nirasanäya ca sva-buddhyä mananärthaà vyävahärika-
padärthä eva gurutvena sambhävitäù, na tu käpilädi-
matäntara-sthäpakä iti bhävaù |

“By hearing many different opinions our purpose gets 
disturbed. Therefore, ordinary objects indeed, and not 
persons establishing different doctrines like that of Ka-
pila, are considered to be gurus, for duly reflecting on 
them with one’s intelligence one strengthens the phi-
losophy taught by one’s principal Guru (mahä-guru) 
and refutes views that oppose him.”  

--As seen in many instances mentioned in this Laharé, 
words referring to Guru often come directly in singu-
lar case. Let us conclude this topic by ÇB 11.3.48 and 
Çréla Jéva Gosvämé’s authoritative statements:

labdhvänugraha äcäryät tena sandarçitägamaù 
mahä-puruñam abhyarcen mürtyäbhimatayätmanaù
Having obtained the mercy of his Guru, and ha-
ving been shown the injunctions of Ägamas by 
him, one should worship the Supreme Lord in the 
particular personal form he finds most attractive.  

Çréla Jéva Gosvämé comments: mantra-gurus tv eka eve-
ty äha—labdhänugraha iti | anugraho mantra-dékñä-
rüpaù | ägamo mantra-vidhi-çästram | asyaikatvam 
eka-vacanatvena bodhyate | “This verse says that man-
tra-guru is only one. The “mercy” refers here to ini-

tiation into mantra. The “Ägamas” refer to çästras that 
describe rules concerning the mantra. The fact that the 
mantra-guru is one is shown by the word äcärya in 
singular case.”

To sum up, we can conclude that one can only have one 
principal Guru, who initiates him into mantra (dékñä) 
and teaches and transmits him knowledge (çikñä). If 
one obtains some information from other persons or 
objects, he must compare it against what he has learnt 
from his Guru and consult it with him. In this way he 
can remain unshaken in his purpose, develop a stable 
relationship with a beloved of Kåñëa, and experience 
the Absolute Reality. 
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