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“Kåñëa did not loathe wandering in the forest look-
ing for the Çyamantaka jewel, and did not consider 
distress on entering the cave of Jämbavän. Having 
taken the jewel, He returned to Dvärakä. Those of 
steady intelligence persevere in their efforts until 
attaining the result.” 

  

(24) däntaù: patient 
sa dänto duùsaham api yogyaà kleçaà saheta yaù  

“A person who endures difficult but necessary suffe-
ring is patient.”   

gurum api guru-väsa-kleçam avyäja-bhaktyä
harir ajagaëad antaù komaläìgo’pi näyam 

prakåtir atidurühä hanta lokottaräëäà 
kim api manasi citraà cintyamänä tanoti 

“Although Kåñëa’s body was very soft, He did not 
consider in His heart the enormous difficulties of li-
ving at the house of His guru, because of His sincere 
devotion. One’s mind gets filled with wonder upon 
contemplating the inscrutable character of extraordi-
nary people.”    
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qualities of Kåñëa (22-25)
(22) vaçé: master of one’s senses

vaçé jitendriyaù proktaù  
“Master of one’s senses has his senses under control.”

uddäma-bhäva-piçunämala-valgu-häsa- 
vréòävaloka-nihato madano’pi yäsäm 

saàmuhya cäpam ajahät pramadottamäs tä
yasyendriyaà vimathituà kuhakair na çekuù

This is illustrated in 
ÇB (1.11.37): “Although 
the queens, who have 
won over lust, con-
quered Cupid himself 
with their beautiful 
smiles and bashful 
glances that were all 
spotless and indicated 
profound love, making 
him thus give up his 
bow in bewilderment, 
they could not agitate 
the senses of the Lord 
with their deceitful 
amorous gestures.”  

(23) sthiraù: persevering äphalodaya-kåt sthiraù    
“He who works steadily until achieving his goals 
is persevering.”  

nirvedam äpa na vana-bhramaëe murärir
näcintayad vyasanam åkña-vilapraveçe 

ähåtya hanta maëim eva puraà prapede
syäd udyamaù kåta-dhiyäà hi phalodayäntaù 
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(25) kñamä-çélaù: tolerant
kñamä-çélo’parädhänäà sahanaù parikértyate  

“He who endures offenses of others is called tolerant.”
 prativäcam adatta-keçavaù çapamänäya na cedi-bhübhåte 
anuhuìkurute ghana-dhvaniù na hi gomäyu-rutäni keçaré 

An example from Çiçupäla-Vadha, Mägha-Kävya (16.25):
“Though Çiçupäla was cursing Kåñëa, He did not 
give any response. The lion replies to the thunder, 
but not so to the howl of the jackal.”     

raghuvara yad abhüs tvaà tädåço väyasasya 
praëata iti dayälur yac ca caidyasya kåñëa 

pratibhavam aparäddhur mugdha-säyujyado’bhür
vada kim apadam ägas tasya te’sti kñamäyäù 

Another example from Yämunäcärya’s Stotra-Ratna (60):
“O Rämacandra, best of the Raghus! You were so 
merciful to the crow who pecked Mother Sétä’s 
breast, but who then offered obeisances to You. O 
Kåñëa, so forgetful of others’ sins! You gave attrac-
tive impersonal liberation to Çiçupäla, who offen-
ded You for many lifetimes. Tell me, what offense 
is there that You would not tolerate?”          

--Çré Bhakti-Rasämåta-Sindhu, 2.1.105-113; --images from theliving-
moon.com, harekrsna.de, thekrishnastore.com, & indianetzone.com
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Divine and äsuric nature  

in relation to  
Go, Vedas and brähmaëas 

                              published by Murāri dās, Argentina
Previously we have already discussed the reasons 
why Go is so special. We have seen how Go is bene-
ficial for humanity, and also how çästras show their 
speciality. Something which is beneficial, not only 
for oneself but also for all beings, is worthy of res-
pect and affection.
When something is the object of our affection, its 
protection is a natural consequence. This protection 
is always performed by persons who are in search 
of happiness and development of all beings, while 
other persons seek their own satisfaction without 
considering the expense and suffering of others, ex-
ploiting whatever object that can give them happi-
ness or sensual enjoyment.

In Bhagavad-Gétä, two types of beings are shown:
dvau bhüta-sargau loke ‘smin daiva äsura eva ca
“O son of Påthä, in this world there are two kinds 
of created beings. One is called the divine and the 
other äsurica.” (BG 16.6)

These beings are differentiated by their qualities: 
çré-bhagavän uväca 

abhayaà sattva-saàçuddhir jïäna-yoga-vyavasthitiù 
dänaà damaç ca yajïaç ca svädhyäyas tapa ärjavam 
ahiàsä satyam akrodhas tyägaù çäntir apaiçunam 
dayä bhüteñv aloluptvaà märdavaà hrér acäpalam 

tejaù kñamä dhåtiù çaucam adroho nätimänitä
bhavanti saàpadaà daivém abhijätasya bhärata 

dambho darpo’timänaç ca krodhaù päruñyam eva ca 
ajïänaà cäbhijätasya pärtha saàpadam äsurém  

Bhagavän said: “Fearlessness, purification of one’s 
existence, cultivation of spiritual knowledge, cha-
rity, self-control, performance of sacrifice, study of 
the Vedas, austerity, simplicity, 
non-violence, truthfulness, absence of anger, re-
nunciation, tranquility, freedom from slander, 
compassion for all living entities, non-covetous-
ness, gentleness, modesty, absence of fickleness, 
vigor, forgiveness, fortitude, cleanliness, absence 
of revenge, and freedom from conceit — these, 
O son of Bharata, belong to godly men endowed 
with divine nature. 
Pride, arrogance, conceit, anger, harshness and ig-
norance belong to those of äsurica nature, O son of 
Påthä. ” (BG 16.1-4)

next article: in the column on the right continues on the next page on the left



uttamä-bhakti-sudhä-laharé                                       issue 13, page 3
And while some qualities liberate us, others cause our 
bondage:

daivé saàpad vimokñäya nibandhäyäsuré matä 
“The divine qualities are deemed to lead to libera-
tion and the äsurica ones to bondage.” (BG 16.5)
puëyaù puëyena karmaëä bhavati päpaù päpena 
“One becomes pure by pure actions, and evil by evil 
actions.” (Båhad-Äraëyaka-Up. 4.4.5)

But from which do we get liberated? Which is what 
binds us? The answer is related to what is obtained, 
viz. to the fruit of these actions. 

guëänvayo yaù phala-karma-kartä kåtasya  
tasyaiva sa copabhoktä

“Bewildered by the modes of nature, the conditio-
ned soul performs fruitive acts and then experien-
ces their results.” (Çvetäçvatara-Upaniñad V.7)

aneka-citta-vibhräntä moha-jäla-samävåtäù
prasaktäù käma-bhogeñu patanti narake ‘çucau
“Thus perplexed by various anxieties, entangled in 
the net of delusion, and addicted to the gratification 
of desires, they fall into foul hell.” (BG 16.16)

By hell we understand an extreme situation. This is 
the summary:

yady adharma-rataù saìgäd asatäà väjitendriyaù
kämätmä kåpaëo lubdhaù straiëo bhüta-vihiàsakaù

paçün avidhinälabhya preta-bhüta-gaëän yajan
narakän avaço jantur gatvä yäty ulbaëaà tamaù

karmäëi duùkhodarkäëi kurvan dehena taiù punaù
deham äbhajate tatra kià sukhaà martya-dharmiëaù

“If a human being is engaged in sinful activities, 
either because of bad association or because of 
the inability to control his senses, such a person is 
full of desires, miserly, greedy for pleasure, and 
covetous of women. 
He is violent towards other beings and kills ani-
mals against the rules. He worships ghosts and spi-
rits and goes helplessly to hell. He attains a body 
characterized by the mode of ignorance. With his 
body he performs actions which create future suf-
fering and by which he attains another body. 
What happiness can there be for one who engages 
in activities terminating in death? ”  ÇB 11.10.27-
29 (See also BG 16.19-20)

These two classes of beings (divine and äsurica) are 
also differentiated by their action. It is here that we 
can see the way in which they treat Go, brähmaëas and 
the Vedas, which are meant for everybody’s well-be-
ing and happiness. 
Activities that have to do with protection and service 
are eternally performed by the Éçvara Himself, Who 
descends in order to protect Go, His devotess and 
everything related to them:

çré-çuka uväca—
go-vipra-sura-sädhünäà chandasäm api ceçvaraù 

rakñäm icchaàs tanür dhatte dharmasyärthasya caiva hi 
Çré Çukadeva Gosvämé said: “For the sake of pro-
tecting the Go, brähmaëas, gods, devotees, the 
Vedic literature, dharma, and artha, the Éçvara ac-
cepts the forms of avatäras.” (ÇB 8.24.5)

kréòan vidhatte dvija-go-suräëäà kñemäya 
karmäëy avatära-bhedaiù 

mano na tåpyaty api çåëvatäà naù 
suçloka-mauleç caritämåtäni 

“Please describe how Kåñëa in different avatäras 
performs pastimes, producing auspiciousness for 
the brähmaëas, Go and devatäs. Though hearing 
the sweet pastimes of the most glorified beings, 
our minds are never satisfied. ” (ÇB 3.5.7)
namo brahmaëya-deväya go-brähmaëa-hitäya ca
jagad-dhitäya kåñëäya govindäya namo namaù

“Obeisances to Govinda, Kåñëa, Who is the deva 
of brähmaëas, the well-wisher of Go and the bräh-
maëas, and the well-wisher of the entire world.” 

(Viñëu-Puräëa 1.19.65)

kåñëäya väsudeväya devaké-nandanäya ca 
nanda-gopa-kumäräya govindäya namo namaù 

“I repeatedly offer respects to Kåñëa, the son of 
Vasudeva, Who gives joy to Devaké, Who is the 
child of Nanda Gopa and Who satisfies Go.” (ÇB 
1.8.21)
çré-kåñëa kåñëa-sakha våñëy-åñabhävani-dhrug-

räjanya-vaàça-dahanänapavarga-vérya 
govinda go-dvija-surärti-harävatära

yogeçvaräkhila-guro bhagavan namas te 
“O Kåñëa! O friend of Arjuna! Best of the Yäda-
vas! Destroyer of the kings who harmed the earth! 
Lord of undiminished strength! Govinda! Destro-
yer of the suffering of Go, brähmaëas and devatäs! 
Master of yoga! Guru of all! O Bhagavän! I offer 
obeisances to You.” (ÇB 1.8.43)

continues in the column on the right continues on the next page on the left
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“O King, we, who are surrendered to you, shall 
therefore kill the brähmaëas who teach about 
Brahman, the persons who are engaged in aus-
terities and sacrifices, and Go that supply milk, 
from which clarified butter is obtained for the in-
gredients of sacrifice.” (ÇB 10.4.40)

The reason behind this viciousness against these spe-
cial beings is explained in the following verses::

viñëur dvija-kriyä-mülo yajïo dharmamayaù pumän
devarñi-pitå-bhütänäà dharmasya ca paräyaëam

“Viñëu has his roots in the activities of the bräh-
maëas. He is sacrifice, the embodiment of dharma, 
the shelter of dharma, and the shelter of the devatäs, 
sages, Pitås and all beings. (When the brähmaëas are 
destroyed, Viñëu will be destroyed)  (ÇB 7.2.11)
viprä gävaç ca vedäç ca tapaù satyaà damaù çamaù

çraddhä dayä titikñä ca kratavaç ca hares tanüù
“The brähmaëas, Go, Vedic knowledge, austerity, 
truthfulness, control of the mind and senses, fai-
th, mercy, tolerance and sacrifice are the different 
parts of the body of Hari, (being the parapherna-
lia for a godly civilization). ” (ÇB 10.4.41)
mülaà hi viñëur devänäà yatra dharmaù sanätanaù
tasya ca brahma-go-vipräs tapo yajïäù sa-dakñiëäù
“The foundation of all gods is Viñëu, Who lives 
and is worshiped wherever there is the eternal 
dharma, the Vedas, Go, brähmaëas, austerities, and 
sacrifices accompanied with dakñiëä.” (ÇB 10.4.39)

 

--images from dharmakshetra.com & krishnasmercy.org

PARAMäTMA-sandarbha:  
prefacE (2)

 

published by New Śrī Haridās Nivās, Spain
According to the advaita-vädés, the sky which is contai-
ned in the pot gets merged with the outside sky when 
the pot gets broken. There is no separate existence of 
the sky in the pot anymore. In the same way, in the li-
berated stage the jéva gets one with Brahman, without 
maintaining her separate existence. 

Also a bhakta follows the example of Bhagavän, and 
gets engaged in protecting Go, brähmaëas, Vedas etc:
båhaspatir brahma-väde ätmavattve svayaà hariù 

bhaktyä go-guru-vipreñu viñvaksenänuvartiñu 
“In spiritual knowledge, Påthu Mahäräja was like 
Båhaspati, and in self-control like Hari Himself. As 
far as his bhakti was concerned, he was a great fol-
lower of devotees who were attached to Go-sevä 
and service to the spiritual master and the bräh-
maëas.” (ÇB 4.22.61-2) 

annaà coru-rasaà tebhyo dattvä bhagavad-arpaëam 
go-viprärthäsavaù çüräù praëemur bhuvi mürdhabhiù 

“The Våñëis, whose lives were dedicated to Go 
and brähmaëas, after presenting the brähmaëas 
with tasty food offered to the Lord, paid their 
praëämas by touching the heads to the ground.” 
(ÇB 3.3.28) 
svasti go-brähmaëebhyo ‘stu lokäs tiñöhantu çäçvatäù
jayatäà räghavaù saàkhye rävaëaà räkñaseçvaram
At that time, those gods along with sages, said, 
“May all be well with the Go and brähmaëas. May 
all the worlds endure forever. May Räma conquer 
Rävaëa, the master of Räkñasas.” (Rämäyaëa 6-96-
19)

In contrast, we can see that asuras such as Hiranyaka-
ñipu, Hiranyakña, Kaàsa etc. try to destroy the Vedas, 
brähmaëas and especially Go:

yatra yatra dvijä gävo vedä varëäçrama-kriyäù
taà taà janapadaà yäta sandépayata våçcata

“Go wherever there are the Go and brähmaëas, 
study of the Vedas, and activities of varëäçrama. 
Set fire to those places and cut down the trees.”  
(ÇB 7.2.12)

tävad yäta bhuvaà yüyaà brahma-kñatra-samedhitäm
südayadhvaà tapo-yajïa-svädhyäya-vrata-däninaù

“While I am killing Viñëu, go down to the planet 
earth, which is flourishing thanks to brähmaëas 
and kñatriyas. Destroy all the people engaged in 
austerity, sacrifice, Vedic study, vows, and chari-
ty.” (ÇB 7.2.10)

tasmät sarvätmanä räjan brähmaëän brahma-vädinaù
tapasvino yajïa-çélän gäç ca hanmo havir-dughäù

continues in the column on the right continues on the next page on the left
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According to Paramätma-Sandarbha, the jéva is minute, 
has minute çakti, and it is never possible for her to get 
one with the all-pervading Brahman, Who possesses 
all çaktis. Indeed, the jéva is always – i.e., in the past, 
present and future – separate from Brahman. 
A rod of iron, which becomes red hot when placed into 
fire, attains the similitude of character (tädätmya) with 
fire, but does not lose its own existence. It always main-
tains its separateness. In the same way, although in the 
liberated stage the jéva attains the similitude of character 
with Brahman, and is present in the existence of Brah-
man, she distinctively maintains her separate existence. 

Here the word mukti refers to the attainment of the lo-
tus feet of Çré Bhagavän, i.e. of Brahman endowed with 
peculiar characteristics (saviçeña-brahman).

The bound jéva is a servant of mäyä that makes impos-
sible possible and that is subject to Bhagavän. The jéva 
is subservient to mäyä. (However) in her intrinsic na-
ture, the jéva is a servant of Çré Bhagavän, and the only 
task of a servant is to serve one’s master.
Although the sunrays originate in the sun, the sun does 
not have the intrinsic nature of the sunrays. Rather, 
the sun’s svarüpa is distinct and superior to the sun-
rays. In the same way, jéva is a portion of Bhagavän, but 
Bhagavän’s svarüpa is superior to that of jéva. Although 
the jéva, compared here to the sunrays, is different from 
Bhagavän, likened here to the sun, she is also non-diffe-
rent from Him, being His portion. This is acintya-bhe-
däbheda-väda, accepted by the Gauòéya Vaiñëava äcär-
yas, and is treated in detail in the present work.

The Sandarbhas were composed in a condensed man-
ner by the South-Indian Çré Gopäla Bhaööa Gosvämé, the 
son of Çré Veìkaöa Bhaööa, who compiled the essence 
of siddhäntic granthas written by Çré Madhva and Çré 
Rämänujäcärya. Çré Jéva Gosvämé gave the said work a 
sequential structure. 

These are the titles written by Çré Jéva Gosvämé: Six 
Sandarbhas, Sarva-Samvädiné, Gopäla-Campü, Hari-
Nämämåta-Vyäkaraëa, Dhätu-Mälikä, Sütra-Mälikä, 
Govinda-Virudävalé, Mädhava-Mahotsava (Mahäkäv-
ya), Saàkalpa-Kalpa-Våkña, Çré-Çré-Rädhä-Kåñëa-Ka-
ra-Pada-Cihna-Vinirëaya, Bhävärtha-Sücaka-Campü, 

Rädhä-Kåñëa-Arcana-Dépikä, Bhakti-Rasämåta-Çeña, 
commentary on Ujjvala-Nélamaëi, commentary on 
Bhakti-Rasämåta-Sindhu, commentary on Brahma-
Saàhitä, commentary on Gopäla-Täpané, Agni-Puräëé-
ya-Gäyatré-Vyäkhyä, commentary on Yoga-Sära-Stava, 
Çré-Bhägavata ké Laghu-Vaiñëava-Toñaëé, Krama-San-
darbha, Båhat-Krama-Sandarbha etc. 

In the opinion of Çré Caitanya Deva, Çrémad-Bhägava-
tam indeed is the unique pramäëa because it stands 
for all Vedas and çrutis. Thus in the Six Sandarbhas, 
the object of knowledge, as shown below, has been ex-
pounded through the çlokas contained in the Çrémad-
Bhägavatam. 

ärädhyo bhagavän vrajeça-tanayas tad-dhäma 
våndävanam ramyä käcid upäsanä vraja-vadhü-

vargeëa yä kalpitä 
çrémad-bhägavataà pramäëam amalaà  

premä pum-artho mahän
çré-caitanya-mahäprabhor matam idaà  

tatädaro naù paraù
Bhagavän, the son of the master of Vraja, is (our) 
worshipable. His abode is Våndävana. The gopés 
of Vraja adore Him with ramyä upäsanä. Çrémad-
Bhägavatam is the immaculate pramäëa. Premä 
is the supreme goal of human life. We hold this 
opinion of Çré Caitanya Mahäprabhu in great es-
teem.   

güòhärthasya prakäçaç ca säroktiù çreñöhatä tathä
nänärthavattvaà vedyatvaà sandarbhaù  

kathyate budhaiù
A literary work that elucidates the confidential 
aspects of the subject, provides the essence of 
the statements, is superior, deals with various 
meanings and contains vedyatva, i.e. the subject 
matter that is necessary to know, in abundance, 
is called Sandarbha. 

First, in Tattva-Sandarbha, when determining the 
inconceivable Reality (acintya-tattva), the status of 
pramäëa has been established in Vedas, Upaniñads, 
Puräëas etc using the scriptural logic. On that oc-
casion, the reflection on the svarüpa of éçvara, jéva, 
prakåti, time, karma etc has also been done. 

continues in the column on the right continues on the next page on the left



In Bhagavat-Sandarbha, the reality concerning Bha-
gavän has elaborately been dealt with. In Paramät-
ma-Sandarbha, the topics of Paramätmä, jévätmä and 
çaktis have been considered. In Çré-Kåñëa-Sandarbha 
Çré Kåñëa’s being Svayam Bhagavän has been establis-
hed, dispelling thus all doubts in this regard. Bhakti-
Sandarbha has expounded on bhakti, the king of all 
sädhanas (spiritual practices) and sädhyas (goals to be 
achieved). Préti-Sandarbha has determined the nature 
of préti unto Bhagavän, the highest goal of human life. 
Paramätma-Sandarbha is accompanied by the com-
mentary called Sarva-Samvädiné. The following topics 
are mentioned there: 
(1) anubhüti and saàvit, 
(2) explanation of the word aham (“I”), 
(3) refutation of the one-jéva theory, 
(4) jéva is minute, 
(5) jéva is knower and agent, 
(6) jéva comes from Paramätmä, 
(7) reflection on the three doctrines beginning with pa-
riccheda, 
(8) the difference btw. Brahman and jéva caitanya, 
(9) refutation of the vivarta-väda, 
(10) pariëäma-väda, 
(11) acintya-bhedäbheda-väda, 
(12) deliberation on caturvyüha, 
(13) establishing the opinion of Païcarätra, etc.   

Genealogy of Çré Jéva Gosvämé Caraëa

Jagadguru, the king of Karëäöa (1203 Çaka) had a son 
Aniruddha (1238 Çaka), who had two sons, Rüpeçva-
ra and Harihara. Rüpeçvara’s son Padmanäbha had 
five sons: Puruñottama, Jagannätha, Näräyaëa, Muräri 
and Mukunda. Mukunda’s son Kumäradeva had five 
sons: the names of the first two are unknown, Amara 
(Sanätana), Santoña (Rüpa) and Vallabha (Anupama). 
Çré Jéva was born to Vallabha.     
Among the six Gosvämés, who were followers of the 
lotus feet of Çré Caitanya Deva – called Çré Rüpa, Sanäta-
na, Gopäla Bhaööa, Raghunätha Bhaööa, Raghunätha 
Däsa, and Çré Jéva Gosvämé – and who came together in 
order to propound vraja-bhakti following the authori-
ty of Çrémad-Bhägavatam, Çré Jéva Gosvämé is supreme 
(anyatama). 
There is a difference of opinions as to the time of his bir-
th. In fact, he appeared in 1433 Çaka period and made 
his disappearance in 1518 Çaka period on the third day 
of the bright half of the month of Pauña. 

--taken from Preface to Paramätma-Sandarbha written by Çré 
Haridäs Çästré Mahäräjjé; --first image from foundwalls.com

NO FALL FROM VAIKUëöHA (5)
published by āditya dās, Israel

Mahäräja explains this anädi, what he has explained 
earlier in great detail. He explains it again because 
all these things we have to know, in the answer to 
your question we need to know those fundamentals, 
why we did not fall down from Vaikuëöha.

In the word “anädi” prefix “a” means negation, it 
means “na”. The word “na” has many meanings, 
six meanings actually. Which meaning do you give 
here?

Mahäräja explains this by relating four kinds of non-
existence discussed in nyäya.

Präg-abhäva [previous non-existence, as of a jar be-
fore it was made], pradhvaàsa-abhäva [subsequent 
non-existence, as when a jar is broken to pieces], at-
yanta-abhäva [complete non-existence, like horn of 
a hare or lotus in the sky] and anyonya-abhäva [mu-
tual non-existence, as a jar does not exist in a cloth 
nor a cloth in a jar].

These four categories are divided again into two, one 
is saàsarga-abhäva and another is anyonya-abhäva. 
In the saàsarga-abhäva again those three come, präg-
abhäva, pradhvaàsa-abhäva and atyanta-abhäva.
We have to understand these basics about these 
abhävas properly because we are here to counter 
Çaìkara and to show how this sädhana is necessary 
and to explain what is liberation and even in libe-
ration how we maintain our distinction from the 
Lord.
If we say that we are eternally bound, it means that 
we don’t have knowledge of the Absolute, now. But 
unless we have knowledge of the Absolute, then the-
re is no question of getting liberation and trying to 
attain the Lord. We have to have knowledge of the 
Absolute.
But how does the knowledge of the Absolute come? 
For that you have to explain properly about the bon-
dage, the state of no-knowledge. Our non-existence 
of knowledge, is it präg-abhäva, pradhvaàsa-abhäva, 
atyanta-abhäva or anyonya-abhäva?

Mahäräja says that if it is anyonya-abhäva [mutual 
non-existence], means in jéva knowledge does not 
exist, like in a pot clothness does not exist, never 
exists, and in cloth the potness never exists... 

If we accept that it is anyonya-abhäva, then there can 
be no knowledge in you. Because knowledge never 
exists in you, now there is no knowledge in you.
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There is no clothness in pot, at this time. But would 
it exist in future? We say “No, it will not exist in 
future”. Why we say that it will not exist in future 
also? Because there is anyonya-abhäva in that. Means 
in pot the clothness never exists and in cloth potness 
never exists. So, there is no question of clothness co-
ming into pot and potness coming into cloth. Simi-
larly, now we don’t have knowledge.

If you explain this non-existence of knowledge in 
terms of anyonya-abhäva, in future there cannot be 
any knowledge, either. So this non-existence is not 
of this kind, anyonya-abhäva.

Then if you talk about atyanta-abhäva [complete 
non-existence], atyanta-abhäva means it never exis-
ted. The horns of a rabbit never existed. When it 
takes birth they do not exist, in future they will ne-
ver exist. And they do not exist for any rabbit also.
For example, a cow is white. But it does not mean 
that cow can never be black. There could be one 
cow which is black, some cows which are black. But 
horns of rabbit are never existent.
Similarly, if you explain the non-existence of 
knowledge in terms of atyanta-abhäva, then we are 
never going to acquire knowledge, because there 
is non-existence of knowledge in us. Our lack of 
knowledge is characterized by eternal non-existen-
ce of knowledge. So, in future, there cannot be any 
knowledge for us. 

And then we come to pradhvaàsa-abhäva [subse-
quent non-existence]. Pradhvaàsa-abhäva means 
that after a pot is destroyed, there is non-existence 
of a pot. Before the creation of a pot there was non-
existence of a pot. After a pot is destroyed there is 
also non-existence of a pot. And after it is destroyed, 
there can never be [that very] pot again.
If you create a pot, this is another pot, it is not this 
pot. A pot never existed and came into existence. 
This is different from a pot which was destroyed. 
The pot which was destroyed can never come into 
existence.

If you say that there is pradhvaàsa-abhäva of 
knowledge in us, then there can be never knowled-
ge in us. Because destroyed knowledge can never be 
created again. It will be new knowledge.

And now, finally, we come to präg-abhäva [previous 
non-existence]. Präg-abhäva means a pot is still not 
created, there is non-existence of a pot, but it has a 
potential to be created. Präk means “before”. Before 
of what? Prior to the existence of a pot. Präg-abhäva 
means the non-existence prior to existence of a pot.
In this very sentence we see that it talks about exis-
tence of a pot. This non-existence leads, ultimately, 
to existence of a pot. There is possibility of that. Not 
possibility, it is sure, it is going to happen. 

In the same way, in the case of jéva’s ignorance, there 
is präg-abhäva. There is präg-abhäva of knowledge, 
means there is non-existence of knowledge, which is 
prior to existence of knowledge. Which means that 
we can acquire knowledge in future.

A jéva has svarüpa-yogyatä of this knowledge. “Yog-
yatä” means “eligibility”. “Svarüpa” means that this 
eligibility is internal to him, it is his own. This eli-
gibility is not external to him, he has this internal 
eligibility to acquire knowledge. 
And he acquires knowledge by the mercy of the 
Lord, because of which he becomes favorable to the 
Lord.

--to be continued, --images from chandrakantha.com & 
pinturayartistas.com

--taken from Mahäräjjé’s darçan ‘No Fall from Vaikuëöha’, 
available at the facebook page of äditya däs
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