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QUALITIES OF KRSNA (22-25)
(22) vasi: master of one’s senses
vasi jitendriyah proktah
“Master of one’s senses has his senses under control.”

uddama-bhava-pisunamala-valgu-hasa-
vridavaloka-nihato madano’pi yasam
sarimuhya capam ajahat pramadottamas ta
yasyendriyam vimathitum kuhakair na sekuh

Y| This is illustrated in
a8 SB (1.11.37): “Although
. the queens, who have
g . B won over lust, con-
Fl  quered Cupid himself
= | with their beautiful
| smiles and bashful
| glances that were all
| spotless and indicated
profound love, making
him thus give up his
4 bow in bewilderment,
j| they could not agitate
| the senses of the Lord
with their deceitful
1 amorous gestures.”

(23) sthirah: persevering aphalodaya-krt sthirah
“He who works steadily until achieving his goals
is persevering.”
nirvedam dpa na vana-bhramane murarir
ndcintayad vyasanam rksa-vilapravese
ahrtya hanta manim eva purari prapede
syad udyamah krta-dhiyam hi phalodayantah

“Krsna did not loathe wandering in the forest look-
ing for the Syamantaka jewel, and did not consider
distress on entering the cave of Jambavan. Having
taken the jewel, He returned to Dvaraka. Those of
steady intelligence persevere in their efforts until
attaining the result.”

(24) dantah: patient
sa danto duhsaham api yogyam klesam saheta yah
“A person who endures difficult but necessary suffe-
ring is patient.”
gurum api guru-vasa-klesam avyaja-bhaktya
harir ajaganad antah komalango’pi nayam
prakrtir atiduritha hanta lokottaranam
kim api manasi citram cintyamana tanoti
“Although Krsna’s body was very soft, He did not
consider in His heart the enormous difficulties of li-
ving at the house of His guru, because of His sincere
devotion. One’s mind gets filled with wonder upon
contemplating the inscrutable character of extraordi-

nary people.”
continues en the neat page on the left
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(25) ksama-silah: tolerant
ksama-silo’paradhanam sahanah parikirtyate
“He who endures offenses of others is called tolerant.”
prativacam adatta-kesavah sapamanaya na cedi-bhiuibhrte
anuhunkurute ghana-dhvanih na hi gomayu-rutani kesari
An example from Sisupala-Vadha, Magha-Kavya (16.25):
“Though Sisupala was cursing Krsna, He did not
give any response. The lion replies to the thunder,
but not so to the howl of the jackal.”
raghuvara yad abhiis tvam tadrso vayasasya
pranata iti dayalur yac ca caidyasya krsna
pratibhavam aparaddhur mugdha-sayujyado’bhur
vada kim apadam agas tasya te’sti ksamayah
Another example from Yamunacarya’s Stotra-Ratna (60):

“O Ramacandra, best of the Raghus! You were so
merciful to the crow who pecked Mother Sita’s
breast, but who then offered obeisances to You. O
Krsna, so forgetful of others’ sins! You gave attrac-
tive impersonal liberation to Sisupala, who offen-
ded You for many lifetimes. Tell me, what offense
is there that You would not tolerate?”
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--Sri Bhakti-Rasamrta-Sindhu, 2.1.105-113; --images from theliving-
moon.com, harekrsna.de, thekrishnastore.com, & indianetzone.com

DIVINE AND ASURIC NATURE

IN RELATION TO

GO, VEDAS AND BRAHMANAS
published by Murari das, Argentina

Previously we have already discussed the reasons
why Go is so special. We have seen how Go is bene-
ficial for humanity, and also how $astras show their
speciality. Something which is beneficial, not only
for oneself but also for all beings, is worthy of res-
pect and affection.

When something is the object of our affection, its
protection is a natural consequence. This protection
is always performed by persons who are in search
of happiness and development of all beings, while
other persons seek their own satisfaction without
considering the expense and suffering of others, ex-
ploiting whatever object that can give them happi-
ness or sensual enjoyment.

In Bhagavad-Gita, two types of beings are shown:
dvau bhiita-sargau loke ‘smin daiva asura eva ca
“O son of Prtha, in this world there are two kinds

of created beings. One is called the divine and the
other asurica.” (BG 16.6)

These beings are differentiated by their qualities:
§ri-bhagavan uvaca
abhayam sattva-samsuddhir jiana-yoga-vyavasthitih
danam damas ca yajnas ca svadhyayas tapa arjavam
ahirisa satyam akrodhas tyagah santir apaisunam
daya bhutesv aloluptvarih mardavarm hrir acapalam
tejah ksama dhrtih saucam adroho natimanita
bhavanti sampadam daivim abhijatasya bharata
dambho darpo’timanas ca krodhah parusyam eva ca
ajiianam cabhijatasya partha sampadam dasurim
Bhagavan said: “Fearlessness, purification of one’s
existence, cultivation of spiritual knowledge, cha-
rity, self-control, performance of sacrifice, study of
the Vedas, austerity, simplicity,
non-violence, truthfulness, absence of anger, re-
nunciation, tranquility, freedom from slander,
compassion for all living entities, non-covetous-
ness, gentleness, modesty, absence of fickleness,

vigor, forgiveness, fortitude, cleanliness, absence
of revenge, and freedom from conceit — these,
O son of Bharata, belong to godly men endowed
with divine nature.

Pride, arrogance, conceit, anger, harshness and ig-
norance belong to those of dsurica nature, O son of
Prtha. ” (BG 16.1-4)

continues on the next page an the left
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And while some qualities liberate us, others cause our
bondage:
daivi sampad vimoksaya nibandhayasuri mata
“The divine qualities are deemed to lead to libera-
tion and the asurica ones to bondage.” (BG 16.5)
punyah punyena karmana bhavati papah papena
“One becomes pure by pure actions, and evil by evil
actions.” (Brhad-Aranyaka-Up. 4.4.5)
But from which do we get liberated? Which is what
binds us? The answer is related to what is obtained,
viz. to the fruit of these actions.
gunanvayo yah phala-karma-karta krtasya
tasyaiva sa copabhokta
“Bewildered by the modes of nature, the conditio-
ned soul performs fruitive acts and then experien-
ces their results.” (Svetasvatara-Upanisad V.7)
aneka-citta-vibhranta moha-jala-samavrtah
prasaktah kama-bhogesu patanti narake ‘Sucau
“Thus perplexed by various anxieties, entangled in
the net of delusion, and addicted to the gratification
of desires, they fall into foul hell.” (BG 16.16)

By hell we understand an extreme situation. This is
the summary:
yady adharma-ratah sangad asatam vajitendriyah
kamatma krpano lubdhah straino bhuta-vihimsakah
pasiun avidhinalabhya preta-bhuta-ganan yajan
narakan avaso jantur gatva yaty ulbanam tamah
karmani duhkhodarkani kurvan dehena taih punah
deham abhajate tatra kim sukham martya-dharminah

“If a human being is engaged in sinful activities,
either because of bad association or because of
the inability to control his senses, such a person is
full of desires, miserly, greedy for pleasure, and
covetous of women.

He is violent towards other beings and kills ani-
mals against the rules. He worships ghosts and spi-
rits and goes helplessly to hell. He attains a body
characterized by the mode of ignorance. With his
body he performs actions which create future suf-
fering and by which he attains another body.

What happiness can there be for one who engages
in activities terminating in death? ” SB 11.10.27-
29 (See also BG 16.19-20)

These two classes of beings (divine and dsurica) are
also differentiated by their action. It is here that we
can see the way in which they treat Go, brahmanas and
the Vedas, which are meant for everybody’s well-be-
ing and happiness.

Activities that have to do with protection and service
are eternally performed by the Isvara Himself, Who
descends in order to protect Go, His devotess and
everything related to them:
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$ri-Suka uvaca—
go-vipra-sura-sadhimam chandasam api cesvarah
raksam icchams tanir dhatte dharmasyarthasya caiva hi
Sri Sukadeva Gosvami said: “For the sake of pro-
tecting the Go, brahmanas, gods, devotees, the
Vedic literature, dharma, and artha, the I$vara ac-
cepts the forms of avataras.” (SB 8.24.5)
kridan vidhatte dvija-go-suranam ksemaya
karmany avatara-bhedaih
mano na trpyaty api srnvatarih nah
susloka-maules caritamrtani
“Please describe how Krsna in different avataras
performs pastimes, producing auspiciousness for
the brahmanas, Go and devatas. Though hearing
the sweet pastimes of the most glorified beings,
our minds are never satisfied. ” (SB 3.5.7)
namo brahmanya-devaya go-brahmana-hitaya ca
jagad-dhitaya krsnaya govindaya namo namah
“Obeisances to Govinda, Krsna, Who is the deva
of brahmanas, the well-wisher of Go and the brah-

manas, and the well-wisher of the entire world.”
(Visnu-Purana 1.19.65)

krsnaya vasudevaya devaki-nandanaya ca
nanda-gopa-kumaraya govindaya namo namah
“I repeatedly offer respects to Krsna, the son of
Vasudeva, Who gives joy to Devaki, Who is the
child of Nanda Gopa and Who satisfies Go.” (SB
1.8.21)

sri-krsna krsna-sakha vrsny-rsabhavani-dhrug-
rajanya-vamsa-dahandanapavarga-virya
govinda go-dvija-surarti-haravatara
yogesvarakhila-guro bhagavan namas te
“O Krsna! O friend of Arjuna! Best of the Yada-
vas! Destroyer of the kings who harmed the earth!
Lord of undiminished strength! Govinda! Destro-
yer of the suffering of Go, brahmanas and devatas!
Master of yoga! Guru of all! O Bhagavan! I offer
obeisances to You.” (SB 1.8.43)

continues on the neat page an the left
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Also a bhakta follows the example of Bhagavan, and
gets engaged in protecting Go, brahmanas, Vedas etc:

brhaspatir brahma-vade atmavattve svayam harih

bhaktya go-guru-vipresu visvaksenanuvartisu
“In spiritual knowledge, Prthu Maharaja was like
Brhaspati, and in self-control like Hari Himself. As
far as his bhakti was concerned, he was a great fol-
lower of devotees who were attached to Go-seva
and service to the spiritual master and the brah-
manas.” (SB 4.22.61-2)

annarir coru-rasam tebhyo dattva bhagavad-arpanam
go-viprarthasavah surah pranemur bhuvi miirdhabhih
“The Vrsnis, whose lives were dedicated to Go
and brahmanas, after presenting the brahmanas
with tasty food offered to the Lord, paid their

SRKINIGSREIRES

“O King, we, who are surrendered to you, shall
therefore kill the brahmanas who teach about
Brahman, the persons who are engaged in aus-
terities and sacrifices, and Go that supply milk,
from which clarified butter is obtained for the in-
gredients of sacrifice.” (SB 10.4.40)

The reason behind this viciousness against these spe-
cial beings is explained in the following verses::

visnur dvija-kriya-mulo yajiio dharmamayah puman
devarsi-pitr-bhutanam dharmasya ca parayanam
“Visnu has his roots in the activities of the brah-
manas. He is sacrifice, the embodiment of dharma,
the shelter of dharma, and the shelter of the devatas,
sages, Pitrs and all beings. (When the brahmanas are
destroyed, Visnu will be destroyed) (SB7.2.11)
vipra gavas ca vedas ca tapah satyam damah samah
sraddha daya titiksa ca kratavas ca hares tanih
“The brahmanas, Go, Vedic knowledge, austerity,
truthfulness, control of the mind and senses, fai-
th, mercy, tolerance and sacrifice are the different
parts of the body of Hari, (being the parapherna-
lia for a godly civilization). ” (SB 10.4.41)
miilam hi visnur devanam yatra dharmah sanatanah
tasya ca brahma-go-vipras tapo yajiiah sa-daksinah

pranamas by touching the heads to the ground.” “The foundation of all gods is Visnu, Who lives
(SB 3.3.28) and is worshiped wherever there is the eternal
svasti go-brahmanebhyo ‘stu lokas tisthantu sasvatah dharma, the Vedas, Go, brahmanas, austerities, and

jayatam raghavah samkhye ravanam raksasesvaram
At that time, those gods along with sages, said,
“May all be well with the Go and brahmanas. May
all the worlds endure forever. May Rama conquer
Ravana, the master of Raksasas.” (Ramayana 6-96-
19)
In contrast, we can see that asuras such as Hiranyaka-
sipu, Hiranyaksa, Karnsa etc. try to destroy the Vedas,
brahmanas and especially Go:
yatra yatra dvija gavo veda varnasrama-kriyah
tar tam janapadari yata sandipayata vrscata
“Go wherever there are the Go and brahmanas,

sacrifices accompanied with daksina.” (SB 10.4.39)

study of the Vedas, and activities of varnasrama. ' SR B e WO
Set fire to those places and cut down the trees.” | —images from dharmakshetra.com & krishnasmercy.org
(SB7.2.12) _

tavad yata bhuvar yiiyam brahma-ksatra-samedhitam PARAMATMA-SANDARBHA:
sudayadhvam tapo-yajiia-svadhyaya-vrata-daninah PREFACE (2)
“While I am killing Visnu, go down to the planet published by New Sr Haridas Nivds, Spain

earth, which is flourishing thanks to brahmanas | According to the advaita-vadis, the sky which is contai-
and ksatriyas. Destroy all the people engaged in | ned in the pot gets merged with the outside sky when
austerity, sacrifice, Vedic study, vows, and chari- | the pot gets broken. There is no separate existence of

ty.” (SB 7.2.10) the sky in the pot anymore. In the same way, in the li-
tasmat sarvatmana rajan brahmanan brahma-vadinah | berated stage the jiva gets one with Brahman, without
tapasvino yajia-silan gas ca hanmo havir-dughah maintaining her separate existence.
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According to Paramatma-Sandarbha, the jiva is minute,
has minute sakti, and it is never possible for her to get
one with the all-pervading Brahman, Who possesses
all saktis. Indeed, the jiva is always — i.e., in the past,
present and future — separate from Brahman.

Arod of iron, which becomes red hot when placed into
fire, attains the similitude of character (tadatmya) with
fire, but does not lose its own existence. It always main-
tains its separateness. In the same way, although in the
liberated stage the jiva attains the similitude of character
with Brahman, and is present in the existence of Brah-
man, she distinctively maintains her separate existence.

Here the word mukti refers to the attainment of the lo-
tus feet of Sri Bhagavan, i.e. of Brahman endowed with
peculiar characteristics (savisesa-brahman).

The bound jiva is a servant of mdya that makes impos-
sible possible and that is subject to Bhagavan. The jiva
is subservient to maya. (However) in her intrinsic na-
ture, the jiva is a servant of Sri Bhagavan, and the only
task of a servant is to serve one’s master.

Although the sunrays originate in the sun, the sun does
not have the intrinsic nature of the sunrays. Rather,
the sun’s svariipa is distinct and superior to the sun-
rays. In the same way; jiva is a portion of Bhagavan, but
Bhagavan’s svariipa is superior to that of jiva. Although
the jiva, compared here to the sunrays, is different from
Bhagavan, likened here to the sun, she is also non-diffe-
rent from Him, being His portion. This is acintya-bhe-
dabheda-vada, accepted by the Gaudiya Vaisnava dacar-
yas, and is treated in detail in the present work.

The Sandarbhas were Composed in a condensed man-
ner by the South-Indian Sri Gopala Bhatta Gosvami, the
son of Sri Venkata Bhatta, who compiled the essence
of siddhantic granthas written by Sr1 Madhva and Sri
Ramanujacarya. St Jiva Gosvami gave the said work a
sequential structure.

These are the titles written by Sr1 Jiva Gosvamt: Six
Sandarbhas, Sarva-Samvadini, Gopala-Camput, Hari-
Namamrta-Vyakarana, Dhatu-Malika, Satra-Malika,
Govinda-Virudavali, Madhava-Mahotsava (Mahakav-
ya), Sarkalpa-Kalpa-Vrksa, Sri-Sri-Radha-Krsna-Ka-
ra-Pada-Cihna-Vinirnaya, Bhavartha-Stcaka-Campn,
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Radha-Krsna-Arcana-Dipika,  Bhakti-Rasamrta-Sesa,
commentary on Ujjvala-Nilamani, commentary on
Bhakti-Rasamrta-Sindhu, commentary on Brahma-
Sarhhita, commentary on Gopala-Tapani, Agni-Purani-
ya-Gayatri-Vyakhya, commentary on Yoga-Sara-Stava,
Sri-Bhagavata ki Laghu-Vaisnava-Tosani, Krama-San-
darbha Brhat-Krama-Sandarbha etc.
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In the opinion of Sri Caitanya Deva, Srimad-Bhagava-
tam indeed is the unique pramana because it stands
for all Vedas and srutis. Thus in the Six Sandarbhas,
the object of knowledge, as shown below, has been ex-
pounded through the slokas contained in the Srimad-
Bhagavatam.
aradhyo bhagavan vrajesa-tanayas tad-dhama
vrndavanam ramya kacid upasana vraja-vadhii-
vargena ya kalpita
srimad-bhagavatari pramanam amalarit
prema pum-artho mahan
sri-caitanya-mahaprabhor matam idam
tatadaro nah parah
Bhagavan, the son of the master of Vraja, is (our)
worshipable. His abode is Vrndavana. The gopis
of Vraja adore Him with ramya upasana. Srimad-
Bhagavatam is the immaculate pramdna. Prema
is the supreme goal of human life. We hold this
opinion of Sri Caitanya Mahaprabhu in great es-
teem.
gudharthasya prakasas ca saroktih sresthata tatha
nanarthavattvam vedyatvam sandarbhah
kathyate budhaih
A literary work that elucidates the confidential
aspects of the subject, provides the essence of
the statements, is superior, deals with various
meanings and contains vedyatva, i.e. the subject

matter that is necessary to know, in abundance,
is called Sandarbha.

First, in Tattva-Sandarbha, when determining the
inconceivable Reality (acintya-tattva), the status of
pramana has been established in Vedas, Upanisads,
Puranas etc using the scriptural logic. On that oc-
casion, the reflection on the svariuipa of i$vara, jiva,
prakrti, time, karma etc has also been done.

continues on the next page an the left
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In Bhagavat-Sandarbha, the reality concerning Bha-
gavan has elaborately been dealt with. In Paramat-
ma-Sandarbha, the topics of Paramatma, jivatma and
saktis have been considered. In Sri-Krsna-Sandarbha
Sri Krsna's being Svayam Bhagavan has been establis-
hed, dispelling thus all doubts in this regard. Bhakti-
Sandarbha has expounded on bhakti, the king of all
sadhanas (spiritual practices) and sadhyas (goals to be
achieved). Priti-Sandarbha has determined the nature
of priti unto Bhagavan, the highest goal of human life.

Paramatma-Sandarbha is accompanied by the com-
mentary called Sarva-Samvadini. The following topics
are mentioned there:

(1) anubhiiti and samvit,

(2) explanation of the word aham (“1”),

(3) refutation of the one-jiva theory,

(4) jiva is minute,

(5) jiva is knower and agent,

(6) jiva comes from Paramatma,

(7) reflection on the three doctrines beginning with pa-
riccheda,

(8) the difference btw. Brahman and jiva caitanya,
(9) refutation of the vivarta-vada,

(10) parinama-vada,

(11) acintya-bhedabheda-vada,

(12) deliberation on caturvyiiha,

(13) establishing the opinion of Paficaratra, etc.

GENEALOGY OF SRI JTIVA GOSVAMI CARANA

Jagadguruy, the king of Karnata (1203 Saka) had a son
Aniruddha (1238 Saka), who had two sons, Riipesva-
ra and Harihara. Rapesvara’s son Padmanabha had
five sons: Purusottama, Jagannatha, Narayana, Murari
and Mukunda. Mukunda'’s son Kumaradeva had five
sons: the names of the first two are unknown, Amara
(Sanatana), Santosa (Ruipa) and Vallabha (Anupama).
Sri Jiva was born to Vallabha.

Among the six Gosvamis, who were followers of the
lotus feet of Sri Caitanya Deva — called Sri Riipa, Sanata-
na, Gopala Bhatta, Raghunatha Bhatta, Raghunatha
Dasa, and Sri Jiva Gosvami — and who came together in
order to propound vraja-bhakti following the authori-
ty of Srimad-Bhagavatam, Sr1 Jiva Gosvami is supreme
(anyatama).

There is a difference of opinions as to the time of his bir-
th. In fact, he appeared in 1433 Saka period and made
his disappearance in 1518 Saka period on the third day
of the bright half of the month of Pausa.

--taken from Preface to Paramatma-Sandarbha written by Sri
Haridas Sastri Maharajji; —first image from foundwalls.com

NO FALL FROM VAIKUNTHA (5)
published by Aditya das, Israel

Maharaja explains this anadi, what he has explained
earlier in great detail. He explains it again because
all these things we have to know, in the answer to
your question we need to know those fundamentals,
why we did not fall down from Vaikuntha.

‘o _7

In the word “anadi” prefix “a” means negation, it
means “na”. The word “na” has many meanings,

six meanings actually. Which meaning do you give
here?

Maharaja explains this by relating four kinds of non-
existence discussed in nyaya.

Prag-abhava [previous non-existence, as of a jar be-
fore it was made], pradhvamsa-abhava [subsequent
non-existence, as when a jar is broken to pieces], at-
yanta-abhava [complete non-existence, like horn of
a hare or lotus in the sky] and anyonya-abhava [mu-
tual non-existence, as a jar does not exist in a cloth
nor a cloth in ajar].

These four categories are divided again into two, one
is samsarga-abhava and another is anyonya-abhava.
In the samsarga-abhava again those three come, prag-
abhava, pradhvamsa-abhava and atyanta-abhava.

We have to understand these basics about these
abhavas properly because we are here to counter
Sankara and to show how this sadhana is necessary
and to explain what is liberation and even in libe-
ration how we maintain our distinction from the
Lord.

If we say that we are eternally bound, it means that
we don’'t have knowledge of the Absolute, now. But
unless we have knowledge of the Absolute, then the-
re is no question of getting liberation and trying to
attain the Lord. We have to have knowledge of the
Absolute.

But how does the knowledge of the Absolute come?
For that you have to explain properly about the bon-
dage, the state of no-knowledge. Our non-existence
of knowledge, is it prag-abhava, pradhvamsa-abhava,
atyanta-abhava or anyonya-abhava?

Maharaja says that if it is anyonya-abhava [mutual
non-existence], means in jiva knowledge does not
exist, like in a pot clothness does not exist, never
exists, and in cloth the potness never exists...

If we accept that it is anyonya-abhava, then there can
be no knowledge in you. Because knowledge never
exists in you, now there is no knowledge in you.

continues on the neat page on the left
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There is no clothness in pot, at this time. But would
it exist in future? We say “No, it will not exist in
future”. Why we say that it will not exist in future
also? Because there is anyonya-abhava in that. Means
in pot the clothness never exists and in cloth potness
never exists. So, there is no question of clothness co-
ming into pot and potness coming into cloth. Simi-
larly, now we don’t have knowledge.

s 7
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If you explain this non-existence of knowledge in
terms of anyonya-abhava, in future there cannot be
any knowledge, either. So this non-existence is not
of this kind, anyonya-abhava.

Then if you talk about atyanta-abhava [complete
non-existence], atyanta-abhava means it never exis-
ted. The horns of a rabbit never existed. When it
takes birth they do not exist, in future they will ne-
ver exist. And they do not exist for any rabbit also.

For example, a cow is white. But it does not mean
that cow can never be black. There could be one
cow which is black, some cows which are black. But
horns of rabbit are never existent.

Similarly, if you explain the non-existence of
knowledge in terms of atyanta-abhava, then we are
never going to acquire knowledge, because there
is non-existence of knowledge in us. Our lack of
knowledge is characterized by eternal non-existen-
ce of knowledge. So, in future, there cannot be any
knowledge for us.

And then we come to pradhvamsa-abhava [subse-
quent non-existence]. Pradhvarmsa-abhava means
that after a pot is destroyed, there is non-existence
of a pot. Before the creation of a pot there was non-
existence of a pot. After a pot is destroyed there is
also non-existence of a pot. And after it is destroyed,
there can never be [that very] pot again.

If you create a pot, this is another pot, it is not this
pot. A pot never existed and came into existence.
This is different from a pot which was destroyed.
The pot which was destroyed can never come into
existence.
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If you say that there is pradhvarsa-abhava of
knowledge in us, then there can be never knowled-
ge in us. Because destroyed knowledge can never be
created again. It will be new knowledge.

And now, finally, we come to prag-abhava [previous
non-existence]. Prag-abhava means a pot is still not
created, there is non-existence of a pot, but it has a
potential to be created. Prak means “before”. Before
of what? Prior to the existence of a pot. Prag-abhava
means the non-existence prior to existence of a pot.

In this very sentence we see that it talks about exis-
tence of a pot. This non-existence leads, ultimately,
to existence of a pot. There is possibility of that. Not
possibility, it is sure, it is going to happen.

In the same way, in the case of jiva’s ignorance, there
is prag-abhava. There is prag-abhava of knowledge,
means there is non-existence of knowledge, which is
prior to existence of knowledge. Which means that
we can acquire knowledge in future.

A jiva has svariipa-yogyata of this knowledge. “Yog-
yata” means “eligibility”. “Svariipa” means that this
eligibility is internal to him, it is his own. This eli-
gibility is not external to him, he has this internal
eligibility to acquire knowledge.

And he acquires knowledge by the mercy of the
Lord, because of which he becomes favorable to the
Lord.

--to be continued, --images from chandrakantha.com &
pinturayartistas.com

--taken from Maharajji’s darsan ‘No Fall from Vaikuntha,
available at the facebook page of Aditya das
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