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(27) dhåtimän: contented 
pürëa-spåhaç ca dhåtimän çäntaç ca kñobha-käraëe     

“The person whose desires are fully satisfied, and 
who is peaceful when there is cause for agitation, is 
called contented.”

  svékurvann api nitaräà yaçaù-priyatvaà
kaàsärir magadha-pater vadha-prasiddhäm 

bhémäya svayam atuläm adatta kértià 
kià lokottara-guëa-çälinäm apekñyam 

--The fully contented person is illustrated as follows:
“Though Kåñëa, the enemy of Kaàsa, is fond of 
fame, He gave to Bhéma that incomparable glory 
which is related to the well-known killing of 
Jaräsandha. What is needed by those who are en-
dowed with superior qualities?” 

ninditasya damaghoña-sünunä
sambhrameëa munibhiù stutasya ca 

räjasüya-sadasi kñitéçvaraiù 
käpi näsya vikåtir vitarkitä 

--An example of being peaceful, in spite of cause for 
agitation:

“Despite being abused by Çiçupäla and being 
praised respectfully by the sages in the assembly 
of the räjasüya sacrifice, the kings present could 
not detect any change in Kåñëa.” 

viçvanäthaù : asya kåñëasya vikåtir nindottha-krodhädi-
vikäraù | evaà stuty-uttha-santoñädi-vikäraç ca kñitéçvarair 
na vitarkitä | pürvatra gambhéra-lakñaëe tasyäntaùkaraëe 
kandarpa-bhävo jätaù | kintu baladevena jïätum açakyaù | 
atra krodha-harñädaya eva na jätä iti bhedo bodhyaù ||119||
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qualities of Kåñëa (26-29)
(26) gambhéraù: inscrutable

durvibodhäçayo yas tu sa gambhéraù itéryate  
“A person whose intentions are difficult to comprehend 
is called inscrutable.”
våndävane varätiù stutibhir nitaräm upäsyamäno’pi 

çakto na harir vidhinä ruñöas tuñöo’thavä jïätum 
“When Brahmä worshipped Kåñëa in Våndävana by 
offering Him the best praises, (Kåñëa remained si-
lent); Brahmä could not understand whether Kåñëa 
was satisfied or angry with him.” 

unmado’pi harir navya-rädhä-praëaya-sédhunä 
abhijïenäpi rämeëa lakñito’yam avikriyaù 

 Another example:
“Though Kåñëa was intoxicated with the new nec-
tar of Rädhä’s love while lifting Govardhana Hill, 
even omniscient Balaräma could not notice any
change in Him.” 
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Viçvanätha: The kings were not able to detect in 
Kåñëa any change produced by Çiçupäla’s abuse, 
such as anger, or by the sages’ praises, such as sa-
tisfaction. When describing the previous quality of 
being inscrutable, the feeling of love was born in 
Kåñëa’s mind but Baladeva could not notice it. Here, 
anger, jubilation and similar emotions were not born 
at all – that is the difference.

(28) samaù: impartial 
räga-dveña-vimukto yaù samaù sa kathito budhaiù   

“The learned say that a person who is free from year-
ning and hatred is called impartial.”

   nyäyyo hi daëòaù kåta-kilbiñe’smiàs
tavävatäraù khala-nigrahäya 

ripoù sutänäm api tulya-dåñöer 
dhatse damaà phalam evänuçaàsan 

An example from the Tenth Canto of ÇB (10.16.33):
The wives of the Käliya serpent said: “The pu-
nishment this offender has received is certainly 
proper. After all, the purpose of Your avätara is 
to repress the wicked. You are so impartial that 
You look equally upon Your enemies and Your 
own sons, for when You impose a punishment on 
someone You say it is for their benefit.” 

    

viçvanäthaù : prathamaà stuvatyo nägapatnyaù ko-
pam upaçamayituà daëòam anumodayati—nyäyya iti 
| anena sädhu-droha-lakñaëasya sva-khalatvasya pha-
lam avaçya-präpyaà präptam iti bhävaù | çiñöa-pälana-
duñöa-nigraha-kåtas tava tu kväpi vaiñamyaà nästéty 
ähuù—ripu-sutänäà ripu-suteñu | api-kärät sva-suteñu 
ca tulya-dåñöis tvam | ripor api sutasya çiñöasya prahlä-
dasya pälana-darçanät, svasyäpi sutasya narakäsuras-
ya vadha-darçanäc ceti bhävaù | na ca khala-nigrahe’pi 
nairghåëyam ity ähuù—dhatsa iti | khalatva-hetuka-
nänä-naraka-duùkhopaçama-pürvaka-nitya-sukhama-
ya-mokña-lakñaëaà phalam eva déyate mayety anuçaà-
san kathayann eva damaà daëòaà dhatse ||121||
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Viçvanätha: By this verse, the wives of Käliya first 
appease Kåñëa’s anger approving of the punishment. 
Through that Käliya reaped the inevitable fruit of his 
wickedness, characterized by threatening the sädhus. 
‘When You protect the cultured and chastise the 
wicked, there is no partiality in You – You have the 
equal vision towards both the sons of your enemies 
as well as Your own sons. This can be seen when You 
protected Prahläda, the learned son of Your enemy, 
and when You killed Narakäsura, Your own son.  
Moreover, there is no cruelty in You when you res-
trict the wicked, because You impose punishment 
declaring that You award them the fruit of eternal 
and blissful liberation which extinguishes various 
infernal afflictions produced by their wickedness.’ 

ripur api yadi çuddho maëòanéyas taväsau
yaduvara yadi duñöo daëòanéyaù suto’pi

na punar akhila-bhartuù pakñapätojjhitasya
kvacid api viñamaà te ceñöitaà jäghaöéti

Another example:
“O best of the Yadus, if Your enemy does some-
thing correctly You glorify him, and if Your son 
becomes spoiled You punish him. You are the pro-
tector of all people and take no sides; thus no par-
tiality whatsoever can ever occur in Your actions.”

(29) vadänyaù: generous
däna-véro bhaved yas tu sa vadänyo nigadyate 

“He who is greatly charitable is called generous.”
 sarvärthinäà bäòham abhéñöa-pürtyä 

vyarthékåtäù kaàsa-nisüdanena 
hriyeva cintämaëi-kämadhenu-

kalpa-drumä dväravatéà bhajanti
“The wishing jewel, the desire cow and the wish-
ing tree serve Dvärakä in shame, having been 
made useless by Kåñëa Who fully satisfies all the 
supplicants’ desires.”

    yeñäà ñoòaça-püritä daça-çaté  
sväntaù-puräëäà tathä 

cäñöäçliñöa-çataà vibhäti paritas  
tat-saìkhya-patné-yujäm 

ekaikaà prati teñu tarëaka-bhåtäà  
bhüñä-juñäm anvahaà

gåñöénäà yugapac ca baddham  
adadäd yas tasya vä kaù samaù  

Another example:
“In each of the 16,108 palaces with their queens, 
every day Kåñëa would give in charity 13,084 or-
namented young Go with their first-born calves. 
Who can be equal to Him in charity?”

--Çré Bhakti-Rasämåta-Sindhu, 2.1.114-125; --images from iskcondesi-
retree.net & vina.cc
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ON ÄNUKÜLYA AND SAHAYOGA

published by New Çré Haridäs Niväs, Spain

Çréla Rüpa Gosvämé 
shows in Bhakti-
Rasämåta-Sindhu 
1.1.11 that änukülya 
lies at the very heart 
of uttamä bhakti 
(änukülyena kåñëa-
anuçélanaà bhaktir 
uttamä). In the fol-
lowing lines we offer 
an explication of this 
difficult yet essential 
term, as given by 
Mahäräjjé.

*****
Bhakti is meant for giving happiness to others (parär-
tha). Its characteristic feature is änukülya, which 
means to become happy on seeing the other person 
happy, to feel distress when the other person is in 
distress, not to feel elated with one’s own happiness, 
and not to feel distressed by one’s own distress. 

Another feature is to be ever-ready (tatpara) to serve 
the Lord. It is a product of the mentality of making 
others benefited and not making one’s own self be-
nefited. Here one feels happy by making the other 
person happy. Hence anuküla means asmin uddeñ-
yäya çré-kåñëäya rocamänä pravåttiù (“engaging in 
activities pleasing to Kåñëa”). 

There are two things: anuküla and pratiküla. Anuküla 
is of the nature of joy and happiness, while pratiküla 
is of the nature of distress. 

There are different words in the dictionary that are 
synonyms of sukha (happiness) like mud, préti, pra-
moda, harña, çarma, svärtha, änanda, etc. These are 
indicative of one’s own happiness, or one’s own joy. 
But out of these, there is one word, préti. This means 
to please others. It is an intransitive verb (akarmaka-
dhätu) but it depends on the object (karma). It indi-
cates the act of pleasing others. It indicates that one 
becomes happy by pleasing others. 

This is the only state of human dharma and human 
civilization that can be called ideal. In this state, it is 
said, eñäà pratiküläni manasäpi na samäcaret (“In 
this state one does not even think of anything pra-
tiküla”). Anuküla leads to happiness, and pratiküla 
leads to distress.    

Bhakti means ekatä (oneness in heart) and änukül-
ya (the state of being favourable). This is bhakti that 
rests on satya, on truthfulness. First comes ekatä. To 
have oneness of heart, one requires änukülya in the 
mind, i.e. the desire to please others. 

The word Kåñëa in this verse (in BRS 1.1.11) is used 
in a universal sense. It indicates that the devotee 
will be anuküla towards the Person Kåñëa as well as 
towards everyone and everything connected with 
Kåñëa. Here anuküla is devoid of anything pratiküla. 
He will be anuküla in thought, word and deed.  

The word “anuçélana” here includes all activities. 
All his activities will be meant for the happiness of 
others, they will be directed towards that which the 
others like. This is the fundamental symptom (müla-
lakñaëa) of bhakti and the intrinsic nature (svarüpa) 
of bhakti. It doesn’t work out if there is anything pra-
tiküla. 

Bhakti is service (sevä, paricarya). It involves plea-
sing others. In bhakti one aims at pleasing others by 
all his actions. And he feels pleased to see that the 
other person is getting pleased. 

*****
So the goal of bhakti is to please the Lord. Bliss (änan-
da) is the goal of human life here. By pleasing, you 
give happiness to everybody. Because Lord is all-
pervading, is everywhere, so if you please everybody, 
Lord is happy. 

And how is this possible? Only with änukülya. If you 
have änukülya you can please everybody and make 
the Lord happy. Lord is pleased only by bhakti which 
is to do änukülya for Him. He is not happy by any-
thing else. 

That is why it is said that even if you give Him a 
little Tulasé leaf or a drop of water He is very happy. 
If you do it with a tendency to please Him you don’t 
have to do great great things, you just have to do 
simple things but with this feeling and He feels very 
happy. 

If you have änukülya you develop the tendency to 
please everyone. Without änukülya you cannot plea-
se anyone. Only by doing favourable activity to 
others you please them.   

So this änukülya should be learnt from a sad-guru 
who has heard the scriptures properly and who has 
realized it, who has experienced it and who is enga-
ged in his practice. To such a person you should go 
and learn. 

continues in the column on the right continues on the next page on the left
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your difference with the other person. Out of com-
passion you want to share the burden of the person, 
but you have your own identity, life and goals.

In änukülya you are engaged in sevä. There is a ten-
dency to please and this happens only by being con-
nected. You don’t maintain any independent ego 
based on the body. You do only that pleases the mas-
ter. In order to please him the independent identity 
should be completely washed out. 

In this there is no cheating - that is having some-
thing for the master and something for your self. In 
sahayoga there is. Since you are interested only in 
supporting the master in a limited way you have a 
lot for yourself too. 

änukülya happens according to the injunction and 
follows the taste of the master. You always try to 
please the master through your activity. 
http://www.uttama-bhakti.org/forum/viewtopic.php?f=7&t=123 
(question by Govinda däs); http://www.uttama-bhakti.org/forum/
viewtopic.php?f=23&t=74

çRé KåñëA-sandarbha:  
prefacE (1)

 

published by New Śrī Haridās Nivās, Spain

Çré Kåñëa Sandarbha is a philosophical scripture 
written by Çré Jéva Gosvämé. This scripture is very 
well known as (part of) Çré Bhägavata-Sandarbha or 
Six Sandarbhas. It is called Bhägavata-Sandarbha due 
to expounding saàbandha, abhidheya and prayojana 
tattvas found in Çrémad-Bhägavatam, and its another 
name is Six Sandarbhas owing to its division into six 
parts: Tattva-, Bhagavat-, Paramätma-, Çré-Kåñëa-, 
Bhakti-, and Préti-Sandarbha.

Among these, the first four deal with saàbandha-
tattva (relationship between the Lord, jévas and ma-
terial nature), Bhakti-Sandarbha explains abhidhe-
ya-tattva, i.e. bhakti, and Préti-Sandarbha describes 
prayojana-tattva, viz. préti (premä).

And after taking dékñä we should learn from Guru, 
take çikñä (instructions) – only by çikñä we can know 
what is änukülya. If you don’t take any çikñä from 
the Guru, if you don’t learn from him, then you will 
never understand what is änukülya, because it is 
the Guru who has realized it, who is practicing this 
änukülya and can 
thus teach us and 
also give us reali-
zation by engaging 
us in his service. 

So after taking 
çikñä from Guru 
you experience it 
and then you put it 
into practice, and 
then when you 
put it into practice 
that is when you 
give happiness to 
everybody in the 
world. 

Everybody is seek-
ing dharma, artha, 
käma and mokña, but this änanda is beyond that. 
Everybody seeks änanda but Lord is the abode of all 
änanda, unlimited änanda. So by doing änukülya you 
get the Lord who is personification of änanda and 
when you attain Him you also feel very happy. 

*****
So how do you understand änukülya? It’s very diffi-
cult. What people generally do when a disciple takes 
dékñä is that they do some service - what they do is 
sahayoga (cooperation) which is that they start su-
pporting the Guru, offering him various kinds of 
services etc. That is very easy to understand but 
änukülya is very difficult to understand. 

Like the word called amåta which in English is trans-
lated as nectar and which is used a lot in poetry - 
whenever you want to describe something exquisite 
or relishable then they use the word amåta. It is very 
imaginative, in practice you don’t know how amåta 
can be.  

In the same way änukülya also – when people use 
this word, it’s only for activities where you are su-
pporting, actual änukülya is something different and 
it’s very difficult to see that. 

Indeed, there is a lot of difference between sahayo-
ga and änukülya. In sahayoga you support the other 
person in whichever way you can. But you maintain 

continues in the column on the right continues on the next page on the left
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A complete unity among all humans is possible only 
through superior instruction. It is possible to esta-
blish unity of all human goals and endeavours on 
the basis of Çrémad-Bhägavatam, the crest jewel of all 
pramäëas. 

In it, the Supreme Reality is (described as) single 
non-dual consciousness, which is seen as Brahman, 
Paramätmä, Bhagavän and Çré Kåñëa, depending on 
the sädhaka’s view. Inspired by the ideal of Çré Kåñëa, 
Who is soft in character, tender, generous, and acting 
for the welfare of others, humans can achieve a heart-
felt unity in all spheres of life. This is because Çré Kåñëa 
alone is the unique condensed supreme bliss.

This scripture is not only the dhärmic foundation for 
those following Vaiñëava dharma, as propounded by 
Çréman Mahäprabhu Çré Caitanya Deva, but indeed is 
the foundation of flourishing dharma for all human 
beings.   

The instruction which thoroughly enlightens the 
whole world is the çikñä of Våndävana where the 
principle is to always make others happy, through 
all of one’s behavior – physical, verbal and mental.

It is a very difficult undertaking to establish Çrémad-
Bhägavatam as a pramäëa (authentic source of valid 
knowledge), but it is even more difficult, indeed ar-
duous, to explain the tattva of Çré Kåñëa, the tattva 
of His associates, bhakti-tattva and the tattva of His 
abode on the basis on Çrémad-Bhägavatam. It is in the 
Sandarbhas that Çré Jéva Gosvämé Mahodaya, with an 
extraordinary genius, established all these tattvas in 
a definite manner. 

This scripture is not concocted; rather, it is approved 
by çruti and other çästras, and is in line with the sidd-
hänta set forth in the works by Çréman Madhväcärya 
and Çré Rämänujäcärya.  

The model for this Sandarbha is the work by Çré 
Gopäla Bhaööa Gosvämé Caraëa, who hailed from a 
South-Indian brähmaëa family, which he compiled 
to give pleasure to Çré Rüpa and Çré Sanätana, the fol-
lowers of Çré Caitanya Caraëa. In the beginning, it is 
mentioned thus: 

tau santoñayatä santau çréla-rüpa-sanätanau
däkñiëätyena bhaööena punar etad vivicyate

tasyädyaà granthanälekhaà  
kräntam utkränta-khaëòitam 

paryälocyätha paryäyaà kåtvä likhati jévakaù 
“This subject matter was taken up again by Çré-
la Gopäla Bhaööa Gosvämé in order to please Çré-
la Rüpa and Sanätana Gosvämé. As some parts of 
his work were in correct sequence and some not, 
while others were incomplete or lost, after care-
fully analysing the content and then following a 
structured method, Jéva is writing this book.”

güòhärthasya prakäçaç ca säroktiù çreñöhatä tathä
nänärthavattvaà vedyatvaà sandarbhaù  

kathyate budhaiù
A literary work that elucidates the confidential 
aspects of the subject, provides the essence of 
the statements, is superior, deals with various 
meanings and contains vedyatva, i.e. the subject 
matter that is necessary to know, in abundance, 
is called Sandarbha. 

Having churned the ocean of all Upaniñads, maharñi 
Vedavyäsa composed Vedänta-Sütras, or Brahma-
Sütras. Then, to show their meaning, he composed 
Çrémad-Bhägavatam. Thus, following the statement 
found in Garuòa-Puräëa artho’yaà brahma-sütränäm 
(“This Bhägavatam constitutes the meaning of Brah-
ma-Sütras”), Çrémad-Bhägavatam indeed is the na-
tural commentary on 
Vedanta-Sütras, and it 
was written by Çréla 
Vyäsadeva, the author 
of Vedänta. 

The complete corres-
pondence between the 
particular sütras and 
Çrémad-Bhägavatam 
verses is available in the 
work called Vedänta-
Darçana, written by Çré 
Haridäs Çästré.   

In Çrémad-Bhägavatam, 
(1.2.11) it is written: 
vadanti tat tattva-vidas tattvaà yaj jïänam advayam

brahmeti paramätmeti bhagavän iti çabdyate
The knowers of Reality declare that this Reality is 
non-dual consciousness, and is called Brahman, 
Paramätmä and Bhagavän. 

continues in the column on the right
continues on the next page on the left



This non-dual consciousness manifests in three 
ways, according to three types of sädhana - jïäna, 
yoga and bhakti. This Supreme Reality is never de-
void of çaktis. It is only from the sädhaka’s point of 
view that this Reality appears with His çaktis unma-
nifested. 

This is because çruti says paräsya çaktir vividhaiva 
çrüyate sväbhäviké jïäna-bala-kriyä ca (“It is heard 
that the Supreme Reality has many different çaktis, 
and inherent knowledge, power and action.”) Thus 
the Brahman acceptable to Çré Vedavyäsa is not de-
void of çaktis; rather, He has specific characteristics. 

In the Brahman endowed with unlimited çaktis, 
three of them are principal: internal (antaraìgä, or 
cit-çakti), external (bahiraìgä, or mäyä-çakti) and in-
termediate (taöastha, or jéva-çakti).  

Cit-çakti is eternally present in the intrinsic nature 
(svarüpa) (of the Supreme Reality), hence is also ca-
lled svarüpa-çakti.

Mäyä-çakti never touches the intrinsic nature of 
Brahman, which is why it is called bahiraìgä-çakti 
(external potency). 

Jéva-çakti can be connected with both internal and 
external potency, therefore it is called intermediate 
potency. Jéva is but portion of Brahman characteri-
zed by jéva-çakti. Jéva is a portion of Brahman’s cons-
cious particle, and from the svarüpa point of view 
she is a servant of Brahman. 

As çruti also says, däsa-bhüto harer eva nänyasyaiva 
kadäcana – jéva is a servant of Hari only, never of 
anyone else. 

--taken from Preface to Çré Kåñëa-Sandarbha written by Çré Ha-
ridäs Çästré Mahäräjjé; 

--third image from daghdaprod.com/krishna

NO FALL FROM VAIKUëöHA (6)
published by āditya dās, Israel

One acquires knowledge by the mercy of the Lord, 
because of which he becomes favorable to the Lord. 
But one thing which Mahäräja always mentions - we 
have to be free from aparädha. 

If we commit an aparädha, this knowledge will go 
away and we again become ignorant and rooted in 
bodily consciousness. We start thinking that I am 
this body, this body is mine and we start take plea-
sure from this body. 

An aparädhé never gets mercy. If we are not aparäd-
hés then by the mercy of God and devotee we get 
the inspiration and we start liking the service of the 
Lord. And since this svarüpa-yogyatä, an eligibility 
to acquire knowledge or a desire to serve is internal 
to him, he likes it very much. If he does not have this 
svarüpa-yogyatä, then he would never acquire this 
knowledge or this liking.

In the case of Çaìkara and Buddha, this is not there. 
For them, this liberated state is their svarüpa-sidd-
hi (perfection), in a sense that they consider them-
selves as eternally liberated. When you say that all 
your bondage is mäyä, then the process of liberation 
is also mäyä and you are already liberated. You are 
already that Brahman. Even now you are Brahman. 
You (just) don’t see it because of mäyä. 

So, (according to them) you don’t have to do any 
sädhana and acquire it. It is already there. And you 
only, you know, (when) sometime all of a sudden it 
happens and you realize that you are already a libe-
rated person and you are that Brahman. 

But for us it is not like that. That is why we have to 
explain all this by using the concept of präg-abhäva, 
which means non-existence prior to existence of 
something, (in this case) knowledge. And we say 
that now it does not exist and since you have this 
svarüpa-yogyatä, you can acquire it, through mercy 
of the Lord. 

Mahäräja repeats again that we get it by mercy of the 
Lord and mercy of a Guru. And when we have mercy 
of the Lord, we get preraëä, inspiration from within, 
and then we desire to serve the Lord.  When devotee 
gets the inspiration, he understands that this is for his 
own good, actually the path of bhakti is very good for 
him. Whereas material pleasures are temporary and 
wherever there is a pleasure, there is always a scope 
for disease... [unclear words in Hindi] ...and happi-
ness is always mixed with duùkha, unhappiness. 
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In order to get unlimited bliss we have to be situated 
in our svarüpa, which means in our own nature. Our 
svarüpa is to be a servant of the Lord and we have to 
become favorable to the Lord. The five senses which 
we experience here, if we want to experience them 
eternally without any fear of disease or losing happi-
ness, then we have to follow the words of the Lord.

Mahäräja again mentions those people who do this 
sort of business, they just teach people but they 
themselves do not do it. They say that you do fa-
vorable activity in order to collect groups. So that 
people will do favorable activity towards them and 
they will start snatching everything from them, to 
improve their own position.

But the person who is really inspired by the Lord and 
who is sincere, who has no cheating propensity, such 
a person will not give any importance to this kind of 
people and he will never associate with them.

Then finally Mahäräja says that the whole material 
creation is created in order to manifest the unlimited 
qualities of God. When He protects His devotees, His 
quality of unlimited compassion is revealed. A devo-
tee understands how the Lord is like thousands of 
mothers and thousands of fathers and He has com-
passion of... You have experience of your mother’s 
compassion and He has compassion of thousands of 
mothers, thousandfold.

One more thing we have to remember (since here we 
compare it to Buddhism and Çaìkara-väda), in those 
philosophies if you say that everything is çünya and 
mäyä, then there can be no activity. They become niñ-
kriya (passive). You just become a sannyäsé, sit under 
a tree and you will realize that you are Brahman and 
things like that.

But in our case, we have to accept that we have to 
always be sakriya, always be active. When we con-
sider ourselves as servants of the Lord then we do 
paricarya, we please Him through various activities, 
so we have to be active and never be passive. By be-

ing constantly engaged in activities, we experience 
unlimited bliss. This bliss comes through the contact 
of antaraìga-çakti.
When we serve the Lord and please Him, when He 
is pleased we get His mercy. Once we get in contact 
with antaraìga-çakti, there is no question of falling 
down. Unless we commit an aparädha. When we 
are free from aparädha and we serve properly, we 
come into contact with antaraìga-çakti and there is 
no question of falling down from that.

Mahäräja explains all those things because we have 
to understand, in case a particular person makes a 
statement which is not our philosophy, from where 
comes this influence. And with what agenda, with 
what goal, with what purpose somebody makes a 
statement like that.
Why is he getting this kind of knowledge? If he is get-
ting false knowledge then there seems to be purpose 
for it. And the purpose may be many things, to beco-
me inactive, not to do any sädhana, to collect groups, 
to do business... And to perpetuate hatred for those 
blessed by the Lord, perpetuate hatred against bräh-
maëas... And to disturb the society. All that hidden 
agenda (may be) here in this negative influence. 

That is why Mahäräja wants us to understand all 
those things, the historical context of this kind of 
thought and how our äcäryas have solved all these... 
by giving a proper understanding of our position 
and how they have divided everything into the Lord 
and His çaktis to make the whole thing faultless.
--last image from vallessyamatos.blogspot.com;--taken from 
Mahäräjjé’s darçan ‘No Fall from Vaikuëöha’, available at the fa-
cebook page of äditya däs
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