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çikhi-varha-vibhüñita-mauli-vara,  
muni-mänasa-mohana-mürttidhara |

cira-keli-para vraja-bhümi-ruhe  
jaya yädava mädhava keçava he ||2||

O You Who are wearing the best of diadems, ador-
ned with the peacock feather! O You Who assume 
the form that bewilders the mind of the munis! O You 
Who are ever engrossed in the pastimes in Vrajabhü-
mi! O Yädava, Mädhava, Keçava! Victory to You!

jagad-éçvara! naçvara-viçva-hitaà  
tava bhäsvara-rüpam idaà vihitam |
hådayaà vyathitaà bhavato virahe  
jaya yädava mädhava keçava he ||3||

O Lord of the universe! This resplendent form of 
Yours is meant for the well-being of the perishable 
world. One’s heart gets afflicted in separation from 
You. O Yädava, Mädhava, Keçava! Victory to You! 
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Dear readers

we post the following 
poem on the occasion 
of the disappearance 
day of our Paramguru-
deva (19 Dec 2013), 
even though the En-
glish rendering cannot 
really convey the beau-
ty of the original work. 

In the rest of the issue 
we resume the topics 
from the Laharés pu-
blished before Mahä-
räjjé’s disappearance.

ÇRÉ-ÇRÉ-RÄDHÄ-MÄDHAVA-STAVAÙ
posted by New Çré Haridäs Niväs, Spain

jaya kåñëa kåpämaya-kalpa-taro  
guëa-gaurava-viçruta-viçva-guro |

mayi dehi dåçaà bhava-duùkha-sahe 
 jaya yädava mädhava keçava he ||1||

O Kåñëa, victory to You! O wish-fullfilling tree full of 
mercy! O Guru of the universe, famous for the mag-
nitude of Your good qualities. Bestow Your glance 
on me who am enduring the pains of material exis-
tence. O Yädava, Mädhava, Keçava! Victory to You!
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vraja-bälaka-lälana-kåtya-paöo  
nija-godhana-pälana-dakña-vaöo |
kåta-rakñaëa bhéñaëa-dävadahe  

jaya yädava mädhava keçava he ||4||
O You Who are skilful at performing frolics with the 
boys of Vraja! O boy, dexterous at protecting Your 
herd of Go! O You Who protected (Your friends) 
from terrible forest fire! O Yädava, Mädhava, Keçava! 
Victory to You! 

yamunä-hrada-çodhana tévra-viñäd  
vraja-jévana täëòava-daëòa-miñät |
caraëa-prada näga-phaëä-nivahe  

jaya yädava mädhava keçava he ||5||
O You Who purified the bank of Yamunä from strong 
poison! O You Who give life to Vraja! O You Who on 
the pretext of giving him punishment by dance, pla-
ced Your feet on the multitude of (Käliya’s) hoods! O 
Yädava, Mädhava, Keçava! Victory to You!

giriräja-taöe ghåta-däna-mahe  
dhåta-hema-ghaöe ramaëé-nivahe |

kåta-kautuka! keli-kalä-kalahe  
jaya yädava mädhava keçava he ||6||  

O You Who playfully performed Your pastime near 
Govardhana where You amusingly quarreled with 
young damsels who had brought there golden jars 
full of ghee for sacrifice. O Yädava, Mädhava, Keçava! 
Victory to You!

tulasé-dala-candana-mälya-mayair  
dayitäli-vinirmita-veça-cayaiù |

pariçobhita! ramya-nikuïja-gåhe  
jaya yädava mädhava keçava he ||7||

O You Who are adorned, being in the pleasant bower 
house, by Tulasé leaves, sandal, chaplets and clothes 
made by Your beloved and her friends! O Yädava, 
Mädhava, Keçava! Victory to You!

madhurädhara häsya-sudhä-sadanaà  
muralé-vara-vädana-kåd-vadanam |
älamädana! tad-gata-gandha-vahe  

jaya yädava mädhava keçava he ||8||
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O sweet-lipped One! You are the dwelling place of 
the nectar of laughter, and Your speech is made by 
the music of the best of flutes. O You Who are so 
exhilarating in the fragrance-bearing breeze! O Yä-
dava, Mädhava, Keçava! Victory to You!

jaya rädhikayäçrita-väma-tano  
hata-darpa-daçäm atanor atanoù |
ramaëé-maëi-mandita-räsamahe  

jaya yädava mädhava keçava he ||9||
O You Whose charming figure Rädhikä takes shelter 
of! May You be victorious! You have subdued the 
pride of the Cupid in the festival of räsa dance ador-
ned by the gems of young damsels. O Yädava, Mäd-
hava, Keçava! Victory to You!

caraëämbujam arpaya déna-pate  
karuëä-kaëayä mama manda-mateù |

çirasi praëate sitakeçavahe  
jaya yädava mädhava keçava he ||10||

O master of the miserable! By the drop of Your mer-
cy, place Your lotus feet on my slow-witted and 
white-haired head that is bowing (in front of You). 
O Yädava, Mädhava, Keçava! Victory to You!

iti déna-vinoda-kåta-stavanair  
nija-citta-vinoda-kåd-vacanaiù |

ratir astu bhavac-caraëämbu-ruhe  
jaya yädava mädhava keçava he ||11||

May there be rati unto Your lotus feet through these 
words of praise that gladden one’s heart and which 
have been composed by the miserable Vinoda. O Yä-
dava, Mädhava, Keçava! Victory to You!

nitya-dhäma-gata-prabhupäda-çréla-vinoda-vihäré-
gosvämi-viracita-çré-çré-rädhä-mädhava-stavaù 

samäptaù |

Thus ends Çré-Çré-Rädhä-Mädhava-Stavaù, composed 
by Prabhupäda Çréla Vinoda Vihäré Gosvämé, who has 
entered the eternal abode of the Lord.

--taken from Mahäräjjé’s Çré-Bhakti-Sarvasvam, p.115 
--colour images from wallpaper.oriyaonline.com & blogheykris-
hna.blogspot.com
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qualities of Kåñëa (30-33)

posted by New Çré Haridäs Niväs, Spain

(30) dhärmikaù: dhärmika
kurvan kärayate dharmaà yaù sa dhärmika ucyate   
“He who follows the principles of dharma, and engages 
others in doing so, is called dhärmika.”

pädaiç caturbhir bhavatä våñasya 
guptasya gopendra tathäbhyavardhi |
svairaà carann eva yathä trilokyäm
adharma-sparçäëi haöhäj jaghäsa ||

“O King of gopas! Under Your protection, the bull 
of dharma with four legs has flourished to such an 
extent that, going unconstrainedly everywhere in 
the three worlds, he has forcefully devoured the 
grass of adharma.” 

vitäyamänair bhavatä makhotkarair
äkåñyamäëeñu patiñv anäratam |

mukunda khinnaù sura-subhruväà gaëas
tavävatäraà navamaà namasyati ||

 Another example:
“O Mukunda! You have performed so many sacri-
fices, attracting thereby continually all the devatäs, 
that their wives who are suffering (in separation 
from their husbands) are praying to Your ninth 
avatära (to stop the sacrifices).”

(31) çüraù: heroic 
utsähé yudhi çüro’stra-prayoge ca vicakñaëaù      

“A heroic person is enthusiastic in fighting and skil-
ful in handling weapons.”

  påthu-samara-saro vigähya kurvan
dviñad-aravinda-vane vihära-caryäm |

sphurasi tarala-bähu-daëòa-çuëòas
tvam agha-vidäraëa väraëendra-lélaù ||

An example of enthusiasm in fighting:
“O destroyer of sin! With Your trembling trunk-like 
arms, getting submerged in the lake of the vast battle-
field, and amusing Yourself in the forest of lotuses 
composed of Your enemies, You appear to be play-
ing like the King of the elephants.” 

kñaëäd akñauhiëé-vånde jaräsandhasya däruëe |
dåñöaù ko’py atra nädañöo hareù praharaëähibhiù ||
An example of being skilful in handling weapons:

“Within a second, one could not see any soldier 
in Jaräsandha’s dreadful army who would not be 
bitten by Hari’s snake-like weapons.” 

(32) karuëaù: compassionate 
para-duùkhäsaho yas tu karuëaù sa nigadyate ||  

“A person who cannot tolerate the suffering of others 
is called compassionate.”

  räjïäm agädha-gatibhir magadhendra-kärä-
duùkhändhakära-paöalaiù svayam andhitänäm |

akñéëi yaù sukhamayäni ghåëé vyatänéd
vande tam adya yadunandana-padma-bandhum ||
“I offer my respects to the compassionate son of 
the Yadus, who like the sun made all the kings’ 
eyes blossom with joy. These kings had blinded 
themselves with the cataract of impenetrable 
darkness of suffering caused by being impriso-
ned by Jaräsandha.” 
skhalan-nayana-väribhir viracitäbhiñeka-çriye

tvarä-bhara-taraìgataù kavalitätma-visphürtaye |
niçänta-çara-çäyinä sura-sarit-sutena småteù

sapady avaça-vartmaëo bhagavataù kåpäyai namaù ||

“I offer my respects to the compassion of the 
Lord, produced instantly when Bhéñma, who was 
lying on the bed of sharp arrows, remembered 
Him. Moved by great haste, He forgot His posi-
tion of independent Lord, and His body bathed 
in a shower of tears.”

(33) mänya-mäna-kåt: respectful
guru-brähmaëa-våddhädi-püjako mänyamäna-kåt || 

“A person who worships guru, brähmaëas, the elderly 
etc is respectful.”

 abhivädya guroù padämbujaà 
pitaraà pürvajam apy athänataù |

harir aïjalinä tathä girä
yadu-våddhän anamat kramäd ayam ||

continues in the column on the right continues on the next page on the left
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One surrenders his own self and follows the Lord’s ins-
tructions and the guru’s instructions – thus he satisfies 
his guru and God and becomes perfect. 

For perfectionism this path of bhakti (bhakti-märg) has 
been brought about. Bhakti is of the nature of existence-
knowledge-bliss (sat-cit-änanda-svarüpa) and is of the 
nature of knowledge transcending the phenomenal 
world (parärtha-jïäna-svarüpa). 

The perfection of human life is in achieving perfect 
bliss (pürëa-änanda). The life of a human is perfect when 
there doesn’t exist any distress in any form and when 
there is a constant uninterrupted flow of bliss.

What is that entity of bliss like? For that, the concept 
of änanda (bliss) in bhakti has been promulgated. This 
bliss is in the form of hlädiné-çakti and in the form of 
all knowledge. It is not different from God. It is of the 
nature of God Himself. Just as God is blissful (änan-
damaya) in nature, bhakti is also constantly blissful in 
nature. 

The chief features of bhakti are tyäg (renunciation), 
sevä (service) and samarpaë (surrender). The constant 
feelings associated with bhakti are that of bliss and that 
of a desire to perform it more. 

For materialists, similar feelings are directed towards 
the material sense-objects. Bhakti occurs when one’s 
mind and consciousness (mana and citta) are directed 
towards the transcendental objects. 

It happens under the influence of çuddha-sattva (the sta-
te beyond the three modes of material nature). It does 
not occur in the material mode of sattva (the mode of 
goodness), which is a part of the material world. Hen-
ce çuddha-sattva appears in the material world to give 
bhakti. It appears from the Lord. 

oà pürëam adaù pürëam idam pürëät pürëam udacyate
pürëasya pürëam ädäya pürëam eva avaçiñyate

From Perfection originates Perfection and the proce-
dure for this to occur is uttamä bhakti. The fundamen-
tal nature of uttamä bhakti is änukülya (performing 
favourable service), which leads to ekatä (oneness of 
heart). Bhakti does not occur from pratikülya (unfa-
vourable service). 

When a person’s mind, at all times, becomes eager to 
perform änukülya and achieve ekatä, he or she is said 
to have become perfect. And when there is the absence 
of ekatä and änukülya, consider the person to be imper-
fect. In material nature (prakåti) bhakti does not occur 
at all. This is the principle for Perfection. Experience 
ekatä and änukülya!!    

“Kåñëa first offered respects to the lotus feet of His 
guru. Then He offered respects to His father and 
elder brother. Then with folded hands and hum-
ble words, He offered respects to the elders of the 
Yadu dynasty in the proper order.”

--Çré Bhakti-Rasämåta-Sindhu, 2.1.126-136; --images from 2ndlook.
wordpress.com & brajdhamsewa.org

AN IDEAL HUMAN BEING
posted by New Çré Haridäs Niväs, Spain

from the darçan by Çré Haridäs Çästré Mahäräjjé

Q: Who is an ideal (ädarç) human being?
A: An ideal human being is one who does what he says 
and says what he does. This means that he speaks the 
truth as it is (yathärtha bhäñaë). And he does that for 
the benefit of the human society. He does not invol-
ve himself in unrighteous work (asat-kärya), through 
which others may be put to distress or where destruc-
tion may be involved. He follows the advice that he 
gives. In short, he does what he says and says what 
he does. This is the chief symptom of an ideal human 
being. It is on the basis of speech that the whole human 
society is running. Hence honouring one’s own words 
is the chief trait of an ideal human being.

Q: What makes human life perfect (pürëa)? How do 
we know about perfectionism?
A: The perfection of human life is attained by achie-
ving bhakti. Bhakti involves sevä (service), samarpaë 
(surrender) and tyäg (renunciation). This is the com-
pleteness of human life. 

continues in the column on the right continues on the next page on the left
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It is because of imperfection that there exists dissa-
tisfaction, because of which there is material desire. 
There are fundamentally three kinds of desires, desi-
re for progeny, desire for wealth and desire for bodily 
beauty. One’s existence in the material world is based 
on these desires. 
A human being in the material world is imperfect and 
incomplete. Hence he keeps pursuing material desi-
res but one can never become complete by pursuing 
them. Completeness can come about only through 
bhakti-märga, for which the basic principles are ekatä 
(oneness of heart) and änukülya (the act of performing 
favourable service). 

Bhakti is hindered through unfavourable service. If 
awe, fear or aversion exists at any time, bhakti does not 
occur. 

Bhakti means service (sevä). For doing service, tyäg 
(renunciation) is required, i.e. we have to give up our 
attachments (äsakti). 

Bhakti means service (sevä)

For example, if you want to serve others by feeding 
them from a stock of limited supplies, you have to re-
duce your own intake of food. Only then will you be 
able to feed others. 

At times when a mundane priest is offering bhog to the 
temple deity, he hides the better offerings so that he 
may eat them off on the way to the temple! He too has 
hunger. Otherwise, later, when the prasäd gets distri-
buted, his share would be reduced. He eats beforehand 
since he too has hunger and greed. Thus the attitude 
that a mundane person has is quite different. 

One has to give up (tyäg) these attitudes while ente-
ring the path of bhakti. He has to do favourable service 
for someone else and not for one’s own self. He has to 
achieve oneness of heart (ekatä).    

The processes like dékñä, etc are meant for bringing 
about oneness of heart, first with the guru, then with 
God and finally with the universe. This is the supreme 
knowledge that has been flowing (jïäna-dhära). It is 
through this knowledge that a human being can beco-
me perfect and complete. One does not become perfect 
if he has any material desires. On the path of uttamä 
bhakti, one will always desire to serve more and his 
mind will always be filled with bliss. 
In the mundane world the incomplete people are sel-
fish (svärthé), hostile (jhagrälu) and greedy (lälcé). One 
who is on the path of bhakti, since there is oneness (eka-
tä) of heart, with guru and God, does not experience an 
independent existence. 
In case of the mundane priest described above, there 
is a separate home and a separate body, for which he 
has to make an effort towards acquiring things. But in 
bhakti he becomes a surrendered soul (samarpit-ätmä). 
He puts his faith only in God. He depends only on the 
Truth for survival. He says that he will accept the em-
bodiment of Truth (on whom he will depend). 

Thus in the first verse of Çrémad-Bhägavatam, the name 
of Kåñëa has not been mentioned. It says, satyaà pa-
raà dhémahi (‘We meditate on the Supreme Truth’). 
Actually, Kåñëa is the embodiment of the supreme 
Truth. Hence uttamä bhakti is dependent on Kåñëa, on 
Håñékeça, on Väsudeva. It is not dependent on any other 
demigod (devatä).  

Q: Apart from uttamä bhakti, does bhakti have any 
other form?
A: Many forms are there, but the root is one. The body 
must exist first, only then does the question of the 
other organs arise. Uttamä bhakti is the root. Its basis is 
änukülya and ekatä. 
--responses by Mahäräjjé, taken from http://www.uttama-
bhakti.org/forum/viewtopic.php?f=7&t=122

çRé KåñëA-sandarbha:  
prefacE (2)

 

posted by New Śrī Haridās Nivās, Spain
“Çakti is of the nature of the cause, and the effect is of 
the nature of çakti.” Following this rule, Brahman is 
eternal, active and endowed with çakti. Çakti, too, is 
continually active, because if she were not eternally 
active, there would be no knowledge whatsoever of 

continues in the column on the right continues on the next page on the left



her existence.Through the manifold divisions of cit-
çakti’s diverse viläsa (sporting manifestation), Brah-
man too, since the times without beginning, keeps 
manifesting in various forms. 

As a due consequence of this very cit-çakti’s viläsa 
there are also various dhämas of various svarüpas, 
and in each dhäma the said various svarüpas mani-
fest also in the léläs etc that are favourable to tho-
se svarüpas. It follows that in each and every dhä-
ma there are also associates etc appropriate for the 
viläsa of the svarüpa-çakti. It is due to the existence 
of svarüpa-çakti’s viläsa that these svarüpas are called 
Bhagavän.

Brahman, Who is sat-cit-änanda, and His çakti, as 
well as the diverse manifestation of svarüpa-çakti, are 
eternal, hence the said bhagavat-svarüpa, His dhäma, 
associates, léläs etc are also eternal. 

In Supreme Reality (para-tattva) there is gradation 
of svarüpa-çakti’s viläsa. When svarüpa-çakti’s viläsa 
is not distinctly clear - it is necessary to accept also 
such type of svarüpa – it is called non-differentiated 
Brahman (nirviçeña-brahman). Where this svarüpa is 
present that dhäma too is non-differentiated.The cit-
çakti is indispensable there but there is no viläsa of it. 

It is also necessary to accept that type of svarüpa 
Where all the çaktis are manifest in its fullest mea-
sure. It is in this svarüpa that Brahman manifests 
His Brahmanhood to the fullest extent. The name 
of this svarüpa is indeed naräkåti para brahman (Su-
preme Brahman in Human Form) Vrajendranandana 
Çré Kåñëa. The Supreme Reality in form of non-dual 
consciousness also finds its fullness in Vrajendra-
nandana Çré Kåñëa.

yasyäà vai çrüyamäëäyäà kåñëe parama-puruñe 
bhaktir utpadyate puàsäà çoka-moha-bhayäpahä 
By listening to Vedic literature, bhakti for the Su-
preme Person Kåñëa arises in men, destroying la-
mentation, illusion and fear. 

Through this verse found in Çrémad-Bhägavatam 
(1.7.7) the fourfold name of one non-dual conscious-
ness has been shown. 

Since in Vrajéya Çré Kåñëa all çaktis are manifest in their 
fullest measure, it is Çré Kåñëacandra Who is the ful-
lest Bhagavän, or Svayam Bhagavän. Çré Kåñëa indeed 
is Lélä-Puruñottama, and it is Him Who is described 
in verses such as kåñëas tu bhagavän svayam or kåñëo 
vai parama-daivatam (‘Kåñëa is the Supreme God’).

Çré Kåñëa’s being Bhagavän does not depend on any-
thing else. Çré Kåñëa is naturally perfect, and free 
from the three kinds of differences (sajätéya, vijätéya 
and svagata). Thus Çré Kåñëa alone is non-dual cons-
cious Reality.

In the svarüpas of other Bhagaväns there is a partial 
development of the svarüpa-çakti of Çré Kåñëa alone, 
and their being Bhagavän springs from Çré Kåñëa’s be-
ing Bhagavän. Hence none of them is Svayam Bhaga-
vän.

The word which generally describes Çré Kåñëa’s dhä-
ma is Çré Kåñëaloka. It manifests in three manners: 
as Dvärakä, Mathurä and Gokula. But in comparison 
with Dvärakä and Mathurä, verily Çré Gokula is su-
perior and unparalleled. It is Çré Gokula that is Çré 
Nandanandana’s very own dhäma. Goloka is the 
opulent aspect (vaibhava-viçeña) of the said dhäma.

A general name for the various dhämas of various 
Bhagaväns’ svarüpas is Paravyoma. Beyond the ag-
gregate of dhämas that possess specific qualities and 
are situated in Paravyoma, there is non-differentia-
ted luminous space called Siddhaloka, this being the 
dhäma of Brahman. 
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Outside the Siddhaloka there is the Causal Ocean 
full of conscious and Vedic waters, which, as a 
trench around a fort, surrounds Paravyoma. Outside 
this Causal Ocean there is the material universe, the 
place of manifestation of the external çakti, or mäyä-
çakti. 
The viläsa-mürti of Çré Kåñëa is the four-armed 
Çré Näräyaëa, master of Paravyoma. Väsudeva, 
Saìkarñaëa, Pradyumna and Aniruddha are His 
fourfold expansion (catur-vyüha). Saìkarñaëa’s aàça-
avatära, thousand-headed Puruña, is situated in the 
Causal Ocean. His other name is Mahä-Viñëu, and is 
also called First Puruña. 

During the total annihilation (mahä-pralaya) all jé-
vas get situated in His body, and at the beginning 
of creation, by the will of Bhagavän, He glances at 
prakåti whose three guëas are in the state of equili-
brium, transmitting thus His çakti, and puts all jévas 
that were merged in His body (into prakåti). Having 
become agitated, prakåti starts transforming, and 
from her, through this Puruña’s çakti, innumerable 
universes get created. 

Käraëärëavaçäyé (Viñëu reposing in the Causal Ocean), 
or First Puruña, is the antaryämé of the totality of uni-
verses (samañöi-brahmäëòa) or their controller. After 
their creation he enters into each universe as the an-
taryämé of individual universe (vyañöi-brahmäëòa). 
The antaryämé of individual universe is also the 
thousand-headed Puruña. He is called Second Puruña 
and Garbhodakaçäyé (Viñëu) as well. 

Brahmä, Viñëu and Rudra manifest from Him. Taking 
support from rajo-guëa, Brahmä creates the fourteen 
planetary systems and individual souls (vyañöi-jéva). 
Accepting tamo-guëa, Rudra destroys the universe 
at the time of annihilation. Çré Viñëu maintains the 
universe by casting a glance on sattva-guëa.  

It is this Viñëu Who is the antaryämé of individual 
souls. He has four arms, and due to being situated in 
the Ocean of Milk He is called Kñérodaçäyé (Viñëu), 
Third Puruña, or Aniruddha. 

The three Puruñas are indeed called antaryämé (Inner 
Ruler), thus Paramätmä is the controller. The work 
of the three Puruñas is connected with the external 
energy, i.e. mäyä-çakti. All of them are portions of 
Saìkarñaëa’s portions (aàça-aàça), hence they are 
just aàça-kaläs of Svayam Bhagavän Çré Kåñëa.  

The Paramätmä, being the antaryämé with manifest 
çaktis, is superior to non-differentiated Brahman 
where no çaktis are manifest. Since the three antaryä-
més are portions of the master of Paravyoma Närä-
yaëa, He is superior to Paramätmä. Superior to Çré 
Näräyaëa is Çré Kåñëa Who is the master of Dvärakä 
and Mathurä, and superior to Him is Svayam Bhaga-
vän Nandanandana Çré Kåñëa. 
 --taken from Preface to Çré Kåñëa-Sandarbha written by Çré Ha-
ridäs Çästré Mahäräjjé; 

--images from firstpost.com, play.google.com, vishnu108.devian-
tart.com, backtogodhead.in
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