
Qualities of Kåñëa (34-38), by New Śrī Haridās Nivās

Glories of the Mahä-mantra (1), by New Śrī Haridās Nivās

Kåñëa-Sandarbha: Preface (3), by New Śrī Haridās Nivās

Let us be active in protecting Go!, by Murāri dās, Argentina

“The Supreme Lord, Who is pure-hearted by His 
very nature, does not see the serious offenses of 
His servant, but He accepts even a slight service 
as a great thing. He does not display indignation, 
even for those of low character.”

viçvanäthaù: syamantakaà gåhétvä käçyäà gatam 
akrüraà prati çrémad-uddhavasya patréyam ||138||
Viçvanätha Cakravarté: This was said by Çrémad Ud-
dhava in his message to Akrüra after he took Sya-
mantaka and went to Käçé.

(35) vinayé: modest 
auddhatya-parihäré yaù kathyate vinayéty asau      

“He who shuns arrogance is called modest.”
  avaloka eña nåpateù sudürato

rabhasäd rathäd avatarétum icchataù 
avatérëavän prathamam ätmanä harir 
vinayaà viçeñayati sambhrameëa saù

An example from Mägha-Kävya (13.7):
“Seeing that Yuddhiñöhira wanted to alight from 
his chariot in haste on seeing Kåñëa, He Himself, 
by hurriedly getting down from His chariot first, 
showed more modesty than anyone else.”  

(36) hrémän: bashful 
jïäte ‘smara-rahasye’nyaiù kriyamäëe stave’thavä 

çälénatvena saìkocaà bhajan hrémän udéryate 
“That person is called bashful who, by his nature, is 
shy when praised by others, or when he thinks that 
others are aware of his secret love affairs.”
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qualities of Kåñëa (34-38)

posted by New Çré Haridäs Niväs, Spain

(34) dakñiëaù: sweet-tempered
sauçélya-saumya-carito dakñiëaù kértyate budhaiù    

“A person who is gentle due to his good character is 
called sweet-tempered by the intelligent.”

bhåtyasya paçyati gurün api näparädhän
seväà manäg api kåtäà bahudhäbhyupaiti

äviñkaroti piçuneñv api näbhyasüyäà
çélena nirmala-matiù puruñottamo’yam
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darodaïcad-gopé-stana-parisara-prekñaëa-bharät
karotkampäd éñac calati kila govardhana-girau 

bhayärtair ärabdha-stutir akhila-gopaiù smita-mukhaà
puro dåñövä rämaà jayati namitäsyo madhuripuù 

An example from Lalita-Mädhava (9.40):
“All victories to the enemy of Madhu Who made 
Govardhan shake a little when glancing upon the 
gopés’ slightly upraised breasts, and Who hung 
His head in shame on seeing Balaräma smiling 
before Him, while He was being praised by the 
gopas overcome by fear.”

(37) çaraëägata-pälakaù: protector of the surrendered
pälayan çaraëäpannän çaraëägata-pälakaù 

“He who protects those who surrender is called protec-
tor of the surrendered.”

jvara parihara viträsaà tvam atra  
samare kåtäparädhe’pi

sadyaù prapadyamäne yad indavati 
yädavendro’yam 

“O fever, although you have committed offences 
in this battle, give up your fear, because the best of 
the Yadus acts as a moon towards those who com-
pletely surrender to Him.” 
 

(38) sukhé: happy
bhoktä ca duùkha-gandhair apy aspåñöaç ca sukhé bhavet 
“The person who is an enjoyer and is not touched by a 
trace of sorrow is a happy person.”

ratnälaìkära-bhäras tava dhana-damano  
räjya-våttyäpy alabhyaù

svapne dambholi-päëer api duradhigamaà  
dväri tauryatrikaà ca 

pärçve gauré-gariñöhäù pracura-çaçi-kaläù  
känta-sarväìga-bhäjaù

sémantinyaç ca nityaà yaduvara bhuvane 
 kas tvad-anyo’sti bhogé 
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The enjoyer is shown first:

“O best of the Yadus, the quantity of Your jewels 
and ornaments cannot be obtained by Kuvera, 
the lord of wealth. The music, singing and dan-
cing taking place at Your door cannot be imagi-
ned by Indra, even in his dreams. 
At Your side constantly are beautiful women 
who enjoy all Your attractive limbs and who are 
decorated with the profuse marks of Your moon-
like fingernails, being thus superior to Gauré, the 
wife of Çiva. 
Who is a greater enjoyer in this world than 
You?” 

viçvanäthaù : he yaduvara ! tava pärçve sthitäù sé-
mantinyaù gauryäù sakäçäd api gariñöhäù | tatra he-
tuù—pracuräù sva-datta-nakha-cihna-rüpa-çaçikalä 
yäsäà täù | gauryäà tu sambhoga-samaye mahä-de-
va-laläöa-sthaikaiva çaçikalä candra-rekhä pratibim-
bitä bhäti | punaç ca käntasya tava sarväìgäni bha-
jante yäs täù | gauré tu sva-käntasyärdhäìga-bhäg iti 
çleñeëa yuktam eva, tava priyä-gaëänäà gauré-gari-
ñöhatvam ||146||

Viçvanätha Cakravarté: O Yaduvara! The beautiful 
women at Your side are superior even to Gauré. The 
reason for this is as follows: 
They are decorated with the profuse marks of Your 
moon-like fingernails whereas in Gauré only one 
mark is reflected - that of the digit of the moon which 
is situated on Mahädeva’s forehead. 
Further, the beautiful women enjoy all of Your limbs 
whereas Gauré only half of Mahädeva’s body. There-
fore, Your beloveds are superior to Gauré.  

na hänià na mlänià nija-gåha-kåtya-vyasanitäà
na ghoraà nodghürëäà na kila kadanaà vetti kim api

varäìgébhiù säìgékåta-suhåd-anaìgäbhir abhito
harir våndäraëye param aniçam uccair viharati 
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Being without a trace of sorrow is illustrated next:

“O wives of the brähmaëas! In Hari there is no 
deprivation, no decay, no suffering in household 
chores, no cause for fear and no anxiety. He does 
not know any of the affliction of this world. He 
is eternally engaged in amusing Himself in Vån-
dävana with beautiful women who have accepted 
the god of love situated in His heart.”

--Çré Bhakti-Rasämåta-Sindhu, 2.1.137-147; --images from srihamsa-
dutta.com, ritsin.com, dharmakshetra.com & hariharji.blogspot.com

GLORIES OF THE MAHä-MANTRA (1)
posted by New Çré Haridäs Niväs, Spain

 atha mantra-varaà vakñye dvätriàçad-akñaränvitam
sarva-päpa-praçamanaà sarva-durväsanänalam

caturvarga-pradaà saumyaà bhaktidaà prema-pürvakam
durbuddhi-haraëaà çuddha-sattva-buddhi-pradäyakam
sarvärädhyaà sarva-sevyaà sarveñäà käma-pürakam
sarvädhikära-saàyuktaà sarva-lokaika-bändhavam
sarväkarñaëa-saàyuktaà duñöa-vyädhi-vinäçanam

dékñä-vidhi-vihénaà ca käläkäla-vivarjitam
väì-mätreëärcitaà bähya-püjä-vidhy-anapekñakam
jihvä-sparçana-mätreëa sarveñäà phala-däyakam
deça-käläniyamitaà sarva-vädi-susammatam || 1 ||

Now I will describe one of the best mantras of 32 sy-
llables related to Çréman Mahäprabhu, together with 
the method and rules associated with it. The said 
mantra destroys all kinds of manifest (prärabdha) 
and unmanifest (aprärabdha) sins. 

Not only that - like fire it is also capable of burning 
completely to ashes even all kinds of sinful väsanäs, 
which are the seeds of sins, right from the root. 

Furthermore, it gives the four goals of human life, 
i.e. dharma (societal and religious duties), artha 
(material welfare), käma (sensual contentment) and 
mokña (liberation from saàsära). 

Due to giving such a peaceful fruit, it is also auspi-
cious, i.e. full of mercy, and gives the grand fruit of 
bhakti characterized by premä. 

It eliminates one’s understanding polluted by va-
rious aparädhas (acts that displease the Lord), and 
manifests to the worshipper the state of knowledge 
that arises out of niñöha (deep faith) because of which 
one directly perceives bhagavat-tattva that is of the 
nature of çuddha-sattva. 

Therefore, this mantra is worshippable by all, is to be 
served by all and gives desired fruits to all. Everyone 
has equal eligibility (to chant it) and it is everybody’s 
unique benefactor.

It attracts hearts of all equally and destroys all kinds 
of diseases born of the disposition to perform wic-
ked actions. 

As well as that, this mantra does not depend on dékñä 
nor does one need to consider suitable or unsuitable 
time (for its chanting). Perfection in its püjä is accom-
plished simply by japa, without needing to resort to 
external püjä rituals. 

Due to the influence of its self-manifesting potency, 
just by appearing on the sädhakas’ tongue it grants 
the highest goal of human life. 

No rules regarding (proper) place, time etc apply to 
it, and all kinds of learned persons, Vedic or Tantric, 
have unanimously accepted its essential nature. In 
other words, there is no difference of opinions with 
regard to its being the mahä-mantra. (7.1)

tasyoddhäraà pravakñyämi samähita-manäù çåëu
hare dvandvaà tathä kåñëa-dvandvaà vyutkramaëät punaù

hare-räma-dvayaà paçcäd vilomenaiva tat paöhet
sarvägha-haraëäd dhetor harir ity abhidhéyate
bhakti-yogena sarveñäà jéväkarñaëa-käraëät

kåñëa ity ucyate sadbhiù çuddha-sattva-tanuù prabhuù
rämo’pi loka-ramaëät saàsära-ccheda-kärakaù

tasmän mokña-prado rämaù sarva-çästreñu kathyate 
|| 2 ||

Now I will give instructions on the manner of for-
ming the mentioned mantra. Listen with a focused 
mind. Here the word dvandva (‘pair’) indicates say-
ing the word twice. 

First the pair hare and kåñëa (is said twice), then 
each word is doubled and said in reverse order. Af-
ter that the pair hare räma is pronounced two times 
in proper order, and then, in reversed order, hare is 
said twice and räma is said twice. 

continues in the column on the right continues on the next page on the left
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Çré Bhägavata-Sandarbha is the unprecedented spe-
cial jewel among all the darçana çästras. And within it 
Çré Kåñëa Sandarbha equals the Kaustubha gem. 

Due to the power of His own acintya-çakti, the Su-
preme Brahman in human form Çré Kåñëa is the 
shelter of all opposing attributes. Both smallness 
and greatness exist in Him simultaneously. Also His 
abode and other characteristics are “all-pervading, 
infinite, eternal, same as Kåñëa’s body.”

Bhagavat-svarüpas’ abodes, léläs, associates etc each 
correspond to the particular bhagavat-svarüpa. Fol-
lowing the gradation in the diverse manifestations 
of svarüpa-çakti, better than dhäma, associates or léläs 
of various bhagavat-svarüpas are the dhäma, associa-
tes or léläs of Çré Näräyaëa. Better than Çré Näräyaëa 
is the dhäma, glories, associates or léläs of Dvärakä 
and Mathurä. And in comparison with Dvärakä and 
Mathurä, the dhäma, glories, associates or léläs of Çré 
Gokula are superior in an unparalleled way.    

In Gokula, Nandanandana Çré Kåñëa relishes the ra-
sas of däsya, sakhya, vätsalya and madhura with His 
servants, friends, mother and father, and beloveds. 
At the same time He causes His associates to relish 
the incomparable astonishment full of bliss. 

Among Çré Kåñëa’s associates in Gokula, the exce-
llence of His beloveds surpasses everything. All of 
them are Çré Kåñëa’s play-body (kréòä-tanu) and be-
loveds, having with Him the relationship as unma-
rried women. 

The natural relationship they have with Çré Kåñëa is 
based on premä only, characterized by internal ener-
gy, and not on transitory society-based marital ties. It 
should be understood on the example of Lakñmé who-
se union with Näräyaëa is not some social custom.  

Superior among the said beloveds is Çrématé Rädhikä 
Who is Kåñëa’s beloved full of complete rasa, being 
the daughter of Våñabhänu. The excellency of Her 
form, qualities, sweetness and rasa is all-surpassing.  

It is Çréman Mahäprabhu, the embodiment of viçud-
dha-sattva, Who with the power of His bhakti-yoga 
takes away all distress, attracts all things, right up 
to Himself, and gives préti to the whole world, thus 
cutting the saàsära. 

Following this, the names contained in the mantra – 
Hari, Räma and Kåñëa – indicate, by their primary 
meaning (mukhya-våtti), the subject matter of the 
mantra in question, which is, when these meanings 
are brought together, Çréman Mahäprabhu. There is 
no reason to raise any doubts about it. (7.2) 
--taken from Bhakti-Candrikä, verses 7.1-2, accompanied by 
the translation-commentary by Çré Haridäs Çästré Mahäräj

çRé KåñëA-sandarbha:  
prefacE (3)

 

posted by New Śrī Haridās Nivās, Spain
Çré Kåñëa’s being Svayam Bhagavän has been explai-
ned in an undisputed and truthful manner only in 
the Sandarbhas written by Çré Jéva Gosvämé. Except 
for him, the äcäryas who accepted çakti within the 
Supreme Reality did not acknowledge Çré Kåñëa as 
Bhagavän Svayam. 
Their opinions are as follows: Çré Kåñëa is a portion 
(aàça) of Näräyaëa, is Väsudeva, is avatära of Mahä-
viñëu, is avatära of a hair (keçävatära), is avatära of 
Käraëärëavaçäyé Viñëu, is avatära of Bhüma-Puruña, 
is avatära of Aniruddha, is Vikuëöhäsuta, is avatära 
of Vämana, is avatära of Räma… 
Therefore, apart from Gauòéya sampradäya, in other 
places the eternal nature of Çré Kåñëa’s svarüpa, Bra-
ja, His associates in Braja and braja-bhakti are not 
accepted. After assuming the form of an avatära, Çré 
Kåñëa merges in His aàçé (whole) form. 

Hence the acceptance of Çré Kåñëa, braja-bhakti, braja-
parikaras, braja-dhäma or Çré Kåñëa’s name is only to 
be found in Bhägavata-Sandarbha. The scripture Çré 

continues in the column on the right continues on the next page on the left
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It is in Çré Nandanandana Whose form is condensed 
consciousness and bliss characterized by complete 
rasa where there is the highest development of Su-
preme Brahmanhood. And it is in Çrématé Rädhikä, 
His beloved full of complete rasa, where the svarüpa-
çakti finds its highest manifestation. 

Thus the supreme svarüpa is the couple of Çré Rädhä 
and Kåñëa alone Who are the supreme manifestation 
of çakti and possessor of çakti.  

To explain the subject matter described above, it has 
been divided into the following 16 categories: 

(1) deliberation on Çré Kåñëa’s being Svayam Bha-
gavän; position of Paramätmä; determining svarüpa 
etc; svarüpa- and taöastha-lakñaëa (essential and se-
condary characteristic); Paramätmä’s form 

(2) reflection on lélä-avatäras; excellency of Çré Kåñëa-
Balaräma; eternal nature and division of avatäras; 
depiction of the condition of aàça (portion); consi-
deration of vibhütis, etc   

(3) deliberation on the condition of being Svayam 
Bhagavän; pointing out the cause for Çré Kåñëa’s des-
cent into material world; sväàça and vibhinnäàça; 
refutation of any doubts with regard to (His) con-
dition of being Svayam Bhagavän; rejection of (His) 
being the avatära of a hair; 

contradictions found in Viñëu-Puräëa, Mahäbhärata, 
Nåsiàha-Puräëa and Harivaàça-Puräëa with regard 
to the present work and their reconciliation; agency 
of Çré Bhagavän in lélä-avatäras and puruña-avatäras    

(4) eternal nature of Çré Kåñëa’s svarüpa; purpose of 
the great speaker and audience in Çrémad-Bhägava-

tam is related to Çré Kåñëa only; Çrémad-Bhägavatam’s 
abhyäsa, or repeated statements, refer to Çré Kåñëa 
alone, and all these statements represent the defini-
tion statement kåñëas tu bhagavän svayam; 

the main purpose of Çrémad-Bhägavatam, that is re-
presentative of Çré Kåñëa, is also related only to Çré 
Kåñëa; deliberation on the superexcellency of Çré 
Kåñëa, His having two arms, and other topics    

(5) svarüpa of Çré Baladeva, Pradyumna and Anirud-
dha
(6) Çré Kåñëa and His form, omnipresence, being 
Bhagavän Svayam, human form 

(8) tattva on Çré Dhäma; oneness of Çré Våndävana and 
Goloka; the dhämas that appear on Earth; dhämas are 
non-material and eternal; eternality of Goloka  

(9) depiction of Çré Kåñëa’s associates 

(10) Yädavas etc are Çré Kåñëa’s associates; gopés are 
His eternal associates; analysis of gopés’ leaving their 
bodies (made) of the guëas  
(11) Çré Kåñëa is Nanda and Yaçoda’s son, etc

(12) the secret of Çré Kåñëa’s lélä; manifest and unma-
nifest lélä; mantropäsanämayé and svärasiké upäsanä; 
associates’ identity, actions and division of their ma-
nifestation  
(13) connection between manifest and unmanifest 
lélä; determining time and place of Çré Kåñëa in Braja; 
account of His return to Braja; entrance into unmani-
fest lélä; entrance of Nanda and other associates into 
Parama Vaikuëöha and Çré Kåñëa’s going to Dvärakä  
(14) the reason why Çrémad Bhägavatam does not 
clearly describe Çré Kåñëa’s going to Braja 
(15) deliberation on the bhäva related to unmanifest 
lélä; reflection on the svarüpa of Yädavas and Brajavä-
sés; determination of (Çré Kåñëa’s) Queens’ svarüpa  

continues in the column on the right continues on the next page on the left



(16) Brajadevé’s glories and greatness; Çré Rädhä’s 
svarüpa and excellency; sweetness of Çré Rädhä-Mäd-
hava couple 

Through the description of these and other points the 
sambandha-tattva has been presented in this work.

--taken from Preface to Çré Kåñëa-Sandarbha written by Çré Ha-
ridäs Çästré Mahäräjjé; --images from vishnu108.deviantart.com, 
dollsofindia.com & vrindavan-dham.com

LET US BE ACTIVE 
IN PROTECTING GO!

posted by Muräri däs, Argentina

It is quite sad to see that persons interested in bhakti 
unto Çré Kåñëa do not attach importance to Go, or that 
they do not care about the deplorable treatment that 
Go are receiving in the present-day Indian society. 
They prefer to speak about the subtleties of philoso-
phy, karma or Hari-kathä rather than to inspire per-
sons to adopt an active attitude towards this unfor-
tunate situation. 
How can one listen to the stories about Hari and at 
the same time hear about the suffering of Go, if Bha-
gavän Himself in His own complete and supreme 
form as Çré Kåñëa (1) takes charge of the protection 
and care of Go? 

Firstly we should note that whenever Bhagavän des-
cends, it is to protect Go and His devotees (2) :

govinda go-dvija-surärti-harävatära (ÇB 1.8.43)
“O Govinda! You descend to relieve the distress 
of Go, brähmaëas and devatäs.” 

 go-vipra-sura-sädhünäà chandasäm api ceçvaraù 
rakñäm icchamàs tanür dhatte dharmasyärthasya 

caiva hi (ÇB 8.24.5)
Çré Çukadeva Gosvämé said: “O King! For the sake 
of protecting Go, brähmaëas, gods, devotees, Ve-
dic literature, dharma and artha, Éçvara accepts 
the forms of incarnations.”

When the talk is about Go-sevä, many persons are 
under the impression that it does not have a lot of 
connection with bhakti, or that the previous äcäryas 
do not speak much about this Go-sevä and thus one 
should not find it so relevant… or they simply think 
that Go-sevä surely is just one of so many pious ac-
tivities which the Vedas prescribe for purification of 
the mind which then serves as a medium to access 
superior knowledge etc.  

In general it is not understood that Bhagavän ins-
tructs us that He is to be worshipped in form of Go: 

süryo ‘gnir brähmaëä gävo vaiñëavaù  
khaà maruj jalam bhür ätmä sarva-bhütäni  

bhadra püjä-padäni me (ÇB 11.11.42)
“O saintly Uddhava, please know that you may 
worship Me in the sun, fire, brähmaëas, Go, Vai-
ñëavas, sky, wind, water, earth, ätmä and all li-
ving entities.”  

Çré Sanätana Gosvämépada offers this prayer to Çré 
Hari:

namo brähmaëa-rüpäya nija-bhakta-svarüpiëe 
namaù pippala-rüpäya go-rüpäya namo’stu te

nänä-tértha-svarüpäya namo nanda-kiçora he sar-
vadä loka-rakñärtha-rüpa-païcaka-dhäriëe

(Kåñëa-Lélä-Stava 105, verses 407-408)
“O Kåñëa, You manifest Yourself in the form of 
the brähmaëas, in the form of Your own devotees, 
in the form of the banyan tree, and in the form of 
the Go. O Lord, I offer respectful obeisances unto 
You. O Kåñëa, son of Nanda! Your nature is that 
of many different holy places of pilgrimage. You 
always assume these five forms to continually 
protect the living entities in this universe.”   

Also:
viprä gävaç ca vedäç ca tapaù satyaà damaù çamaù

çraddhä dayä titikñä ca kratavaç ca hares tanüù 
(ÇB 10.4.41)

“The brähmaëas, Go, Vedas, austerity, truthful-
ness, control of the mind and senses, faith, mercy, 
tolerance and sacrifices are parts of Hari’s body.” 

issue 18, page 6                                                      mRrekHkfDrlq/kkygjh

continues in the column on the right continues on the next page on the left



uttamä-bhakti-sudhä-laharé                                       issue 18, page 7
By no means should a doubt be entertained about 
Go being a special form of Bhagavän: 

ye me tanür dvija-varän duhatér madéyä bhütäny 
alabdha-çaraëäni ca bheda-buddhyä 

drakñyanty agha-kñata-dåço hy ahi-manyavas tän 
gådhrä ruñä mama kuñanty adhidaëòa-netuù 

(ÇB 3.16.10)
“The enraged servants of Yama, alike to vultures, 
tear out eyes of those who, their vision being im-
paired by sin, see a difference between My body 
and the brähmaëas, Go and shelterless beings.” 

It may not be very well-known that Go-sevä is one of 
the ten principal aìgas of bhakti, but it is mentioned 
in Bhakti-Rasämåta-Sindhu by Çré Rüpa Gosvämé-
pada:

10. dhätry-açvatthädi-gauravam, yathä skände—
açvattha-tulasé-dhätré-go-bhümisura-vaiñëaväù 

püjitäù praëatäù dhyätäù kñapayanti nèëäm agham

10. Respect ämalaké, açvattha and other entities, as 
said in the Skanda-Puräëa:

“The human beings eliminate sin by worship-
ping, respecting and reflecting on açvattha, Tula-
sé, ämalaké, Go, brähmaëas and Vaiñëavas.”

The commentary by Çré Jéva Gosvämé (Durgama-
Saàgaminé-Öékä) on this verse is as follows: 

“The Açvattha tree is worthy of worship because it is 
a vibhüti of the Lord (as explained in the Gétä). Bhü-
misura (gods on Earth) refer to brähmaëas. Since the 
Lord descended on the Earth as the benefactor of Go 
and brähmaëas, they also should be worshipped by 
the devotees. 

All those other entities are mentioned along with Tu-
lasé and Vaiñëavas to remove doubt about worship-
ping them. Among the other items, worship of the 
Go bestows the ultimate goal for the worshippers of 
Kåñëa.

The Gautaméya-Tantra says:
gaväà kaëòüyanaà kuryäd go-gräsaà  

go-pradakñiëam goñu nityaà prasannäsu  
gopälo’pi prasédati 

One should scratch Go, feed them and circumbu-
late them. If Go are always pleased, Gopäla is also 
pleased.”

The commentary by Çré Jéva Gosvämépada is clear: 
for the devotees of Çré Kåñëa Go-sevä is of supreme 
importance – it pleases Çré Kåñëa and pleasing Çré 
Kåñëa is the objective of bhakti, being bhakti in itself. 
This activity of pleasing is called premä or préti; Çré 
Mahäräjjé explains préti in the following manner:   

“… Préti comes from the root pré, which means to sa-
tisfy. So préti or love means satisfying another person 
- here in bhakti it means the Lord or the guru….préti 
is a special type of feeling or consciousness, which 
comes, when you see the object of your préti is plea-
sed by your service. When you understand or feel 
that, that there is pleasure in the other person’s heart 
because of your service, then that gives a kind of feel-
ing in your own heart. That is called préti ...”(3) 
Therefore, what is the use of big festivals and tem-
ples when Go do not have places to reside in? And 
what reasons are there for celebrations if Go are 
tormented every day? What is the use of big püjäs, 
dhyänas, kértanas etc unto Çré Kåñëa if His beloved 
mother is suffering? How would this possibly please 
Çré Govinda?   
It is not a matter of duty but of defending the object 
of our affection and devotion. It is of vital importan-
ce that each devotee of Kåñëa be active in the service 
and protection of Go. 
It is also true that many are not in the position of 
doing Go-sevä directly, but Go-sevä can be done in 
various ways, for example by raising awareness in 
others propagating Go-sevä or by helping out finan-
cially the goçäläs that are sincerely dedicated to the 
exclusive service of Go.   
Notes: 1) It is not that there are differences in Bhagavän’s 
forms; rather, He manifests greater or lesser level of çakti 
according to the work He wishes to carry out; in His form 
as Govinda He manifests His çakti in its entirety.
2) The reason why Go is so special has already been dis-
cussed in the previous issues of Laharé.
3) Gurudeva Darçan2, 07 March 2001 

uttamä-bhakti-sudhä-laharé 
a free monthly magazine published by

New Çré Haridäs Niväs
Alicante, Spain

To subscribe, post articles, ask for information etc,  
contact us by one of the following ways:

Phone: (0034) 622 87 48 36
Email: info@uttama-bhakti.org

Website: www.uttama-bhakti.org

New Çré Haridäs Niväs is the first official branch of 
Çré Haridäs Çästré´s äçram Çré Haridäs Niväs. 

Permission is given to redistribute Laharé in electronic 
or printed form provided no changes are made to the 

contents, and a link to the download site is given.

All rights reserved.


