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QUALITIES OF KRSNA (34-38)
posted by New Sri Haridas Nivas, Spain
(34) daksinah: sweet-tempered
sausilya-saumya-carito daksinah kirtyate budhaih
“A person who is gentle due to his good character is
called sweet-tempered by the intelligent.”

bhrtyasya pasyati gurin api naparadhan
sevam manag api krtam bahudhabhyupaiti
aviskaroti pisunesv api nabhyasiyari
silena nirmala-matih purusottamo’yam

“The Supreme Lord, Who is pure-hearted by His
very nature, does not see the serious offenses of
His servant, but He accepts even a slight service
as a great thing. He does not display indignation,
even for those of low character.”
visvanathah: syamantakarh grhitva kasyam gatam
akrtirarh prati srimad-uddhavasya patriyam [|138||
Visvanatha Cakravarti: This was said by Srimad Ud-
dhava in his message to Akrura after he took Sya-
mantaka and went to Kasi.

(35) vinayt: modest
auddhatya-parihari yah kathyate vinayity asau
“He who shuns arrogance is called modest.”
avaloka esa nrpateh sudurato
rabhasad rathad avataritum icchatah
avatirnavan prathamam atmana harir
vinayam visesayati sambhramena sah
An example from Magha-Kavya (13.7):
“Seeing that Yuddhisthira wanted to alight from
his chariot in haste on seeing Krsna, He Himself,

by hurriedly getting down from His chariot first,
showed more modesty than anyone else.”

(36) hriman: bashful
jiate ‘smara-rahasye’nyaih kriyamane stave’thava
salinatvena sankocarin bhajan hriman udiryate
“That person is called bashful who, by his nature, is
shy when praised by others, or when he thinks that
others are aware of his secret love affairs.”

continues on the next page an the left
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darodaricad-gopi-stana-parisara-preksana-bharat
karotkampad isac calati kila govardhana-girau
bhayartair arabdha-stutir akhila-gopaih smita-mukham
puro drstva ramam jayati namitasyo madhuripuh
An example from Lalita-Madhava (9.40):
“All victories to the enemy of Madhu Who made
Govardhan shake a little when glancing upon the
gopis’ slightly upraised breasts, and Who hung
His head in shame on seeing Balarama smiling
before Him, while He was being praised by the
gopas overcome by fear.”

(37) saranagata-palakah: protector of the surrendered
palayan saranapannan sarandagata-palakah
“He who protects those who surrender is called protec-
tor of the surrendered.”
jvara parihara vitrasam tvam atra
samare krtaparadhe’pi
sadyah prapadyamane yad indavati
yadavendro’yam
“O fever, although you have committed offences
in this battle, give up your fear, because the best of
the Yadus acts as a moon towards those who com-
pletely surrender to Him.”

bhokta ca duhkha-gandhair apy asprstas ca sukhi bhavet
“The person who is an enjoyer and is not touched by a
trace of sorrow is a happy person.”

ratnalankara-bharas tava dhana-damano
rajya-vrttyapy alabhyah
svapne dambholi-paner api duradhigamam
dvari tauryatrikam ca
parsve gauri-garisthah pracura-sasi-kalah
kanta-sarvanga-bhajah
simantinyas ca nityarir yaduvara bhuvane
kas tvad-anyo’sti bhogi

SRsRIRICERS ISR

The enjoyer is shown first:

“O best of the Yadus, the quantity of Your jewels
and ornaments cannot be obtained by Kuvera,
the lord of wealth. The music, singing and dan-
cing taking place at Your door cannot be imagi-
ned by Indra, even in his dreams.

At Your side constantly are beautiful women
who enjoy all Your attractive limbs and who are
decorated with the profuse marks of Your moon-
like fingernails, being thus superior to Gauri, the
wife of Siva.

Who is a greater enjoyer in this world than
You?”

visvanathah : he yaduvara ! tava parsve sthitah si-
mantinyah gauryah sakasad api garisthah | tatra he-
tuh—pracurah sva-datta-nakha-cihna-rapa-sasikala
yasam tah | gauryam tu sambhoga-samaye maha-de-
va-lalata-sthaikaiva sasikala candra-rekha pratibim-
bita bhati | punas ca kantasya tava sarvangani bha-
jante yas tah | gaurl tu sva-kantasyardhanga-bhag iti
Slesena yuktam eva, tava priya-gananarh gauri-gari-
sthatvam [|146||

Visvanatha Cakravarti: O Yaduvara! The beautiful
women at Your side are superior even to Gaurl. The
reason for this is as follows:

They are decorated with the profuse marks of Your
moon-like fingernails whereas in Gauri only one
mark is reflected - that of the digit of the moon which
is situated on Mahadeva’s forehead.

Further, the beautiful women enjoy all of Your limbs
whereas Gauri only half of Mahadeva’s body. There-
fore, Your beloveds are superior to Gaurl.

na hanim na mlanim nija-grha-krtya-vyasanitam
na ghorarit nodghurnam na kila kadanam vetti kim api
varangibhih sangikrta-suhrd-anangabhir abhito
harir vindaranye param anisam uccair viharati

continues on the next page on the left
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Being without a trace of sorrow is illustrated next:

“O wives of the brahmanas! In Hari there is no
deprivation, no decay, no suffering in household
chores, no cause for fear and no anxiety. He does
not know any of the affliction of this world. He
is eternally engaged in amusing Himself in Vrn-
davana with beautiful women who have accepted
the god of love situated in His heart.”

-
Lo

--Sri Bhakti-Rasamrta-Sindhu, 2.1.137-147; --images from srihamsa-
dutta.com, ritsin.com, dharmakshetra.com & hariharji.blogspot.com

GLORIES OF THE MAHA-MANTRA (1)
posted by New Sri Haridds Nivds, Spain
atha mantra-varam vaksye dvatrimsad-aksaranvitam
sarva-papa-prasamanam sarva-durvasananalam
caturvarga-pradam saumyarir bhaktidam prema-pirvakam
durbuddhi-haranam suddha-sattva-buddhi-pradayakam
sarvaradhyam sarva-sevyar sarvesam kama-piirakam
sarvadhikara-samyuktar sarva-lokaika-bandhavam
sarvakarsana-samyuktam dusta-vyadhi-vinasanam
diksa-vidhi-vihinam ca kalakala-vivarjitam
van-matrendrcitam bahya-pija-vidhy-anapeksakam
jihva-sparsana-matrena sarvesam phala-dayakam
desa-kalaniyamitam sarva-vadi-susammatam || 1 ||

Now I will describe one of the best mantras of 32 sy-
llables related to Sriman Mahaprabhu, together with
the method and rules associated with it. The said
mantra destroys all kinds of manifest (prarabdha)
and unmanifest (aprarabdha) sins.

Not only that - like fire it is also capable of burning
completely to ashes even all kinds of sinful vasands,
which are the seeds of sins, right from the root.

Furthermore, it gives the four goals of human life,
i.e. dharma (societal and religious duties), artha
(material welfare), kama (sensual contentment) and
moksa (liberation from samsaray).
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Due to giving such a peaceful fruit, it is also auspi-
cious, i.e. full of mercy, and gives the grand fruit of
bhakti characterized by prema.

It eliminates one’s understanding polluted by va-
rious aparadhas (acts that displease the Lord), and
manifests to the worshipper the state of knowledge
that arises out of nistha (deep faith) because of which
one directly perceives bhagavat-tattva that is of the
nature of suddha-sattva.

Therefore, this mantra is worshippable by all, is to be
served by all and gives desired fruits to all. Everyone
has equal eligibility (to chant it) and it is everybody’s
unique benefactor.

It attracts hearts of all equally and destroys all kinds
of diseases born of the disposition to perform wic-
ked actions.

As well as that, this mantra does not depend on diksa
nor does one need to consider suitable or unsuitable
time (for its chanting). Perfection in its piija is accom-
plished simply by japa, without needing to resort to
external piija rituals.

Due to the influence of its self-manifesting potency,
just by appearing on the sadhakas’ tongue it grants
the highest goal of human life.

No rules regarding (proper) place, time etc apply to
it, and all kinds of learned persons, Vedic or Tantric,
have unanimously accepted its essential nature. In
other words, there is no difference of opinions with
regard to its being the maha-mantra. (7.1)
tasyoddharam pravaksyami samahita-manah srnu
hare dvandvari tatha krsna-dvandvarii vyutkramanat punah
hare-rama-dvayam pascad vilomenaiva tat pathet
sarvagha-haranad dhetor harir ity abhidhiyate
bhakti-yogena sarvesam jivakarsana-karanat
krsna ity ucyate sadbhih suddha-sattva-tanuh prabhuh
ramo’pi loka-ramanat samsara-ccheda-karakah
tasman moksa-prado ramah sarva-sastresu kathyate
21

Now I will give instructions on the manner of for-
ming the mentioned mantra. Listen with a focused
mind. Here the word dvandva (‘pair’) indicates say-
ing the word twice.

First the pair hare and krsna (is said twice), then
each word is doubled and said in reverse order. Af-
ter that the pair hare rama is pronounced two times
in proper order, and then, in reversed order, hare is
said twice and rama is said twice.

continues on the next page on the left
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It is Sriman Mahaprabhu, the embodiment of visud-
dha-sattva, Who with the power of His bhakti-yoga
takes away all distress, attracts all things, right up
to Himself, and gives priti to the whole world, thus
cutting the samsara.

trnid api sunicena
taror apl sahisnuna
aminini minadena
kirtanlj.-';l['l sada |'|;1r1'l;|

Following this, the names contained in the mantra —
Hari, Rama and Krsna - indicate, by their primary
meaning (mukhya-vrtti), the subject matter of the
mantra in question, which is, when these meanings
are brought together, Sriman Mahaprabhu. There is
no reason to raise any doubts about it. (7.2)

--taken from Bhakti-Candrika, verses 7.1-2, accompanied by
the translation-commentary by Sri Haridas Sastri Maharaj

SRI KRSNA-SANDARBHA:

PREFACE (3)

posted by New SrT Haridas Nivds, Spain
Sri Krsna’s being Svayam Bhagavan has been explai-
ned in an undisputed and truthful manner only in
the Sandarbhas written by Sri Jiva Gosvami. Except
for him, the acaryas who accepted sakti within the
Supreme Reality did not acknowledge Sri Krsna as
Bhagavan Svayam.

Their opinions are as follows: Sri Krsna is a portion
(amsa) of Narayana, is Vasudeva, is avatara of Maha-
visnu, is avatara of a hair (kesavatara), is avatara of
Karanarnavasayl Visnu, is avatara of Bhima-Purusa,
is avatara of Aniruddha, is Vikunthasuta, is avatara
of Vamana, is avatara of Rama...

Therefore, apart from Gaudiya sampradaya, in other
places the eternal nature of Sri Krsna'’s svariipa, Bra-
ja, His associates in Braja and braja-bhakti are not
accepted. After assuming the form of an avatara, Sri
Krsna merges in His amsi (whole) form.

Hence the acceptance of Sri Krsna, braja-bhakti, braja-
parikaras, braja-dhama or Sri Krsna’s name is only to
be found in Bhagavata-Sandarbha. The scripture Sri
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Sri Bhagavata-Sandarbha is the unprecedented spe-
cial jewel among all the darsana sastras. And within it
Sri Krsna Sandarbha equals the Kaustubha gem.

Due to the power of His own acintya-sakti, the Su-
preme Brahman in human form Sri Krsna is the
shelter of all opposing attributes. Both smallness
and greatness exist in Him simultaneously. Also His
abode and other characteristics are “all-pervading,
infinite, eternal, same as Krsna’s body.”

Bhagavat-svariipas’ abodes, lilas, associates etc each
correspond to the particular bhagavat-svaripa. Fol-
lowing the gradation in the diverse manifestations
of svariipa-sakti, better than dhama, associates or lilas
of various bhagavat-svariipas are the dhama, associa-
tes or lilas of Sri Narayana. Better than Sri Narayana
is the dhama, glories, associates or lilas of Dvaraka
and Mathura. And in comparison with Dvaraka and
Mathura, the dhama, glories, associates or lilas of Sri
Gokula are superior in an unparalleled way.

In Gokula, Nandanandana Sri Krsna relishes the ra-
sas of dasya, sakhya, vatsalya and madhura with His
servants, friends, mother and father, and beloveds.
At the same time He causes His associates to relish
the incomparable astonishment full of bliss.

Among Sri Krsna’s associates in Gokula, the exce-
llence of His beloveds surpasses everything. All of
them are Sr1 Krsna’s play-body (krida-tanu) and be-
loveds, having with Him the relationship as unma-
rried women.

The natural relationship they have with Sri Krsna is
based on prema only, characterized by internal ener-
gy, and not on transitory society-based marital ties. It
should be understood on the example of Laksmi who-
se union with Narayana is not some social custom.

Superior among the said beloveds is Srimati Radhika
Who is Krsna’s beloved full of complete rasa, being
the daughter of Vrsabhanu. The excellency of Her
form, qualities, sweetness and rasa is all-surpassing.
s T IRl .

continues en the next page on the left
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It is in Sri Nandanandana Whose form is condensed
consciousness and bliss characterized by complete
rasa where there is the highest development of Su-
preme Brahmanhood. And it is in Srimati Radhika,
His beloved full of complete rasa, where the svariipa-
Sakti finds its highest manifestation.

Thus the supreme svariipa is the couple of Sri Radha
and Krsna alone Who are the supreme manifestation

been divided into the following 16 categories:

(1) deliberation on Sri Krsna’s being Svayam Bha-
gavan; position of Paramatma; determining svariipa
etc; svaripa- and tatastha-laksana (essential and se-
condary characteristic); Paramatma’s form

(2) reflection on lila-avataras; excellency of Sri Krsna-
Balarama; eternal nature and division of avataras;
depiction of the condition of amsa (portion); consi-
deration of vibhiitis, etc

(3) deliberation on the condition of being Svayam
Bhagavan; pointing out the cause for Sri Krsna’s des-
cent into material world; svamsa and vibhinnamsa;
refutation of any doubts with regard to (His) con-
dition of being Svayam Bhagavan; rejection of (His)
being the avatdra of a hair;

contradictions found in Visnu-Purana, Mahabharata,
Nrsithha-Purana and Harivarhsa-Purana with regard
to the present work and their reconciliation; agency
of Sr1 Bhagavan in lila-avataras and purusa-avataras

(4) eternal nature of Sri Krsna’s svariipa; purpose of
the great speaker and audience in Srimad-Bhagava-
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tam is related to Sri Krsna only; Srimad-Bhagavatam’s
abhyasa, or repeated statements, refer to Sri Krsna
alone, and all these statements represent the defini-
tion statement krsnas tu bhagavan svayam;

the main purpose of Srimad-Bhagavatam, that is re-
presentative of Sr1 Krsna, is also related only to Sri
Krsna; deliberation on the superexcellency of Sri
Krsna, His having two arms, and other topics

(5) svariipa of Sri Baladeva, Pradyumna and Anirud-
dha

(6) Sri Krsna and His form, omnipresence, being
Bhagavan Svayam, human form
(8) tattva on Sri Dhama; oneness of Sri Vrndavana and

Goloka; the dhamas that appear on Earth; dhamas are
non-material and eternal; eternality of Goloka

(9) depiction of Sri Krsna’s associates

(10) Yadavas etc are Sri Krsna’s associates; gopis are
His eternal associates; analysis of gopis’ leaving their
bodies (made) of the gunas

(11) Sri Krsna is Nanda and Yasoda'’s son, etc

(12) the secret of Sr1 Krsna'’s lila; manifest and unma-
nifest lila; mantropasanamayi and svarasiki upasand;
associates’ identity, actions and division of their ma-
nifestation

(13) connection between manifest and unmanifest
lila; determining time and place of Sri Krsna in Braja;
account of His return to Braja; entrance into unmani-
fest lila; entrance of Nanda and other associates into
Parama Vaikuntha and Sri Krsna’s going to Dvaraka

(14) the reason why Srimad Bhagavatam does not
clearly describe Sri Krsna’s going to Braja

(15) deliberation on the bhava related to unmanifest
lila; reflection on the svariipa of Yadavas and Brajava-
sis; determination of (Sri Krsna’s) Queens’ svariipa

continues on the neat page on the left
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(16) Brajadevi’s glories and greatness; Sri Radha’s
svariipa and excellency; sweetness of Sri Radha-Mad-
hava couple

Through the description of these and other points the
sambandha-tattva has been presented in this work.

--taken from Preface to Sr1 Krsna-Sandarbha written by Sri Ha-
ridas Sastri Maharajji; --images from vishnu108.deviantart.com,
dollsofindia.com & vrindavan-dham.com

LET US BE ACTIVE
IN PROTECTING GO!

posted by Murari dds, Argentina

It is quite sad to see that persons interested in bhakti
unto Sri Krsna do not attach importance to Go, or that
they do not care about the deplorable treatment that
Go are receiving in the present-day Indian society.

They prefer to speak about the subtleties of philoso-
phy, karma or Hari-katha rather than to inspire per-
sons to adopt an active attitude towards this unfor-
tunate situation.

How can one listen to the stories about Hari and at
the same time hear about the suffering of Go, if Bha-
gavan Himself in His own complete and supreme
form as Sri Krsna (1) takes charge of the protection
and care of Go?

Firstly we should note that whenever Bhagavan des-
cends, it is to protect Go and His devotees (2) :
govinda go-dvija-surarti-haravatara (SB 1.8.43)
“O Govinda! You descend to relieve the distress
of Go, brahmanas and devatas.”
go-vipra-sura-sadhunarm chandasam api cesvarah
raksam icchammiis taniir dhatte dharmasyarthasya
caiva hi (SB 8.24.5)

Sri Sukadeva Gosvami said: “O King! For the sake
of protecting Go, brahmanas, gods, devotees, Ve-
dic literature, dharma and artha, 1$vara accepts
the forms of incarnations.”
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When the talk is about Go-sevd, many persons are
under the impression that it does not have a lot of
connection with bhakti, or that the previous dcaryas
do not speak much about this Go-seva and thus one
should not find it so relevant... or they simply think
that Go-seva surely is just one of so many pious ac-
tivities which the Vedas prescribe for purification of
the mind which then serves as a medium to access
superior knowledge etc.

In general it is not understood that Bhagavan ins-
tructs us that He is to be worshipped in form of Go:
sitryo ‘gnir brahmana gavo vaisnavah
kham maruj jalam bhiir atma sarva-bhutani
bhadra puja-padani me (SB 11.11.42)

“O saintly Uddhava, please know that you may
worship Me in the sun, fire, brahmanas, Go, Vai-
snavas, sky, wind, water, earth, atma and all li-

ving entities.”

Sri Sanatana Gosvamipada offers this prayer to Sri
Hari:
namo brahmana-riipaya nija-bhakta-svarupine
namah pippala-riipaya go-riipdya namo’stu te
nand-tirtha-svariipaya namo nanda-kisora he sar-
vada loka-raksartha-riipa-paiicaka-dharine
(Krsna-Lila-Stava 105, verses 407-408)
“O Krsna, You manifest Yourself in the form of
the brahmanas, in the form of Your own devotees,
in the form of the banyan tree, and in the form of
the Go. O Lord, I offer respectful obeisances unto
You. O Krsna, son of Nanda! Your nature is that
of many different holy places of pilgrimage. You
always assume these five forms to continually
protect the living entities in this universe.”

Also:
vipra gavas ca vedas ca tapah satyam damah samah
sraddha daya titiksa ca kratavas ca hares tanith
(SB 10.4.41)
“The brahmanas, Go, Vedas, austerity, truthful-
ness, control of the mind and senses, faith, mercy,
tolerance and sacrifices are parts of Hari’s body.”

continues on the next page an the left
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By no means should a doubt be entertained about
Go being a special form of Bhagavan:
ye me tanur dvija-varan duhatir madiya bhutany
alabdha-saranani ca bheda-buddhya
draksyanty agha-ksata-drso hy ahi-manyavas tan
grdhra rusa mama kusanty adhidanda-netuh
(SB 3.16.10)
“The enraged servants of Yama, alike to vultures,
tear out eyes of those who, their vision being im-
paired by sin, see a difference between My body
and the brahmanas, Go and shelterless beings.”

It may not be very well-known that Go-seva is one of
the ten principal angas of bhakti, but it is mentioned
in Bhakti-Rasamrta-Sindhu by Sri Rapa Gosvami-
pada:

10. dhatry-asvatthadi-gauravam, yatha skande—
asvattha-tulasi-dhatri-go-bhimisura-vaisnavah
pujitah pranatah dhyatah ksapayanti ninam agham

10. Respect amalaki, asvattha and other entities, as
said in the Skanda-Purana:

“The human beings eliminate sin by worship-
ping, respecting and reflecting on asvattha, Tula-
si, amalaki, Go, brahmanas and Vaisnavas.”

The commentary by Sri Jiva Gosvami (Durgama-
Sarhgamini-Tika) on this verse is as follows:

“The Asvattha tree is worthy of worship because it is
a vibhiti of the Lord (as explained in the Gita). Bhii-
misura (gods on Earth) refer to brahmanas. Since the
Lord descended on the Earth as the benefactor of Go
and brahmanas, they also should be worshipped by
the devotees.

All those other entities are mentioned along with Tu-
lasi and Vaisnavas to remove doubt about worship-
ping them. Among the other items, worship of the
Go bestows the ultimate goal for the worshippers of
Krsna.

The Gautamiya-Tantra says:
gavam kandityanam kuryad go-grasam
go-pradaksinam gosu nityar prasanndasu
gopalo’pi prasidati
One should scratch Go, feed them and circumbu-
late them. If Go are always pleased, Gopala is also
pleased.”

The commentary by Sri Jiva Gosvamipada is clear:
for the devotees of Sri Krsna Go-seva is of supreme
importance — it pleases Sr1 Krsna and pleasing Sri
Krsna is the objective of bhakti, being bhakti in itself.
This activity of pleasing is called prema or priti; Sri
Maharajji explains priti in the following manner:
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“... Priti comes from the root pri, which means to sa-
tisfy. So priti or love means satisfying another person
- here in bhakti it means the Lord or the guru....priti
is a special type of feeling or consciousness, which
comes, when you see the object of your priti is plea-
sed by your service. When you understand or feel
that, that there is pleasure in the other person’s heart
because of your service, then that gives a kind of feel-
ing in your own heart. That is called priti ...”(3)

Therefore, what is the use of big festivals and tem-
ples when Go do not have places to reside in? And
what reasons are there for celebrations if Go are
tormented every day? What is the use of big piijas,
dhyanas, kirtanas etc unto Sri Krsna if His beloved
mother is suffering? How would this possibly please
Sr1 Govinda?

It is not a matter of duty but of defending the object
of our affection and devotion. It is of vital importan-
ce that each devotee of Krsna be active in the service
and protection of Go.

It is also true that many are not in the position of
doing Go-seva directly, but Go-seva can be done in
various ways, for example by raising awareness in
others propagating Go-seva or by helping out finan-
cially the gosalas that are sincerely dedicated to the
exclusive service of Go.

Notes: 1) It is not that there are differences in Bhagavan’s

forms; rather, He manifests greater or lesser level of sakti
according to the work He wishes to carry out; in His form

as Govinda He manifests His sakti in its entirety.

2) The reason why Go is so special has already been dis-
cussed in the previous issues of Lahari.

3) Gurudeva Darsan2, 07 March 2001
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