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avatérëaù | tataç cäveçena skhalitottaréyaù, tenaiva cä-
viñkåta-balatayä calanté gauù påthvé yena tädåço bhütvä 
mäà hantum äbhimukhyena yo’gät, na tv avadhét | sa 
mukundo mama gatir bhavatv ity uttareëänvayaù | kaà 
ka iva ibhaà hariù siàha iveti väkyärthaù | ya itthaà 
bandhutvaà sva-mähätmya-häni-sahanenäpi man-
mähätmya-vardhana-lakñaëaà vyaïjitavän | so’yaà 
çuddha-däsänäà sarvathaiva bandhutvaà kuryäd iti 
bhävaù ||150||

Viçvanätha Cakravarté: This was said by Bhéñma. Çré 
Kåñëa broke His promise that He would not use arms 
in the battle, and to fulfil my vow that I would make 
Him take up arms, He got down from the chariot on 
the ground holding a wheel in his hand. In His great 
anger He lost His upper garment, and, showing His 
power, He made the earth tremble. 
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QUALITIES OF Kåñëa (39-43)
posted by New Çré Haridäs Niväs, Spain

(39) bhakta-suhåt: friend of His devotees
susevyo däsa-bandhuç ca dvidhä bhakta-suhån mataù     
“There are two ways in which Kåñëa is a friend of His 
devotees: He is easily served and is a friend of His 
servant.”

tulasé-dala-mätreëa jalasya culukena ca vikréëéte 
svam ätmänaà bhaktebhyo bhakta-vatsalaù

An example of being easily served, taken from Viñëu-
Dharma:

“On being offered just a Tulasé leaf and a handful 
of water, He Who is bhakta-vatsala puts Himself 
under the control of His devotees.”  

sva-nigamam apahäya mat-pratijïäm
åtam adhikartum avapluto rathasthaù
dhåta-ratha-caraëo’bhyayäc caladgur
harir iva hantum ibhaà gatottaréyaù

An example of being the friend of His servant, from 
the First Canto of Çrémad-Bhägavatam (1.9.37): 

“Breaking His own promise and to fulfil my vow, 
He got down from the chariot, took up its wheel, 
and ran towards me, causing the earth to tremble. 
He was like a lion that is about to kill an elephant. 
He even lost His upper garment on the way.” 

viçvanäthaù : sva-nigamam iti bhéñma-stavaù | astra-tyä-
ga-rüpaà sva-nigamaà sva-pratijïäm apahäya tam eva 
çré-kåñëam ahaà çastraà grähayiñyäméti mat-pratijïäà 
satyäà kartuà ratha-stho’pi dhåta-cakraù san bhuvy 
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In such a state of mind, He ran towards me with the 
intention of killing me, but did not kill me. May that 
Mukunda be my refuge. He was like Hari, i.e. lion, 
who is about to kill an elephant. It is indicated that 
through this friendship Kåñëa increases my glory 
even if He Himself has to tolerate diminishing of His 
glory. The meaning is that He would always indeed 
show friendship to His pure servants. 

(40) prema-vaçyaù: controlled by love 
priyatva-mätra-vaçyo yaù prema-vaçyo bhaved asau      

“He who is controlled only by affection is called con-
trolled by love.”

  sakhyuù priyasya viprarñer aìga-saìgäti-nirvåtaù 
préto vyamuïcad ab-bindün neträbhyäà puñkarekñaëaù 
An example from Çrémad-Bhägavatam (10.80.19):

“The lotus-eyed Supreme Lord felt intense happi-
ness upon touching the body of His dear friend, the 
wise brähmaëa, and shed tears of love.”

sva-mätuù svinna-gäträyä visrasta-kavara-srajaù 
dåñövä pariçramaà kåñëaù kåpayäsét sva-bandhane 
Another example from Çrémad-Bhägavatam (10.9.18):

Seeing hard labour of His mother, her body pers-
piring and flowers falling from her hair, Kåñëa 
became merciful and agreed to be bound.”

issue 19, page 2                                                      mRrekHkfDrlq/kkygjh
(41) sarva-çubhaìkaraù: benefactor of all 

sarveñäà hita-käré yaù sa syät sarva-çubhaìkaraù 
“He who works for the benefit of everyone is called 
benefactor of all.”

kåtäù kåtärthä munayo vinodaiù 
khala-kñayeëäkhila-dhärmikäç ca

vapur-vimardena khaläç ca yuddhe 
na kasya pathyaà hariëä vyadhäyi 

“He satisfied the sages by displaying His pastimes 
and qualities. He benefitted all the followers of 
dharma by destroying the wicked. He gave success 
to evil persons by killing them in battle. To whom 
did Hari not give benefit?”

(42) pratäpé: tormentor
pratäpé pauruñodbhüta-çatru-täpi prasiddhi-bhäk 

“He who is famous for heroically tormenting enemies 
is called tormentor.”

bhavataù pratäpa-tapane
bhuvanaà kåñëa pratäpayati 

ghoräsura-ulukänäà
çaraëam abhüt kandarä-timiram 

“O Kåñëa! When You torment the world with Your 
heat, the terrible owl-like asuras take shelter of the 
darkness of the mountain caves.”  

(43) kértimän: renowned
sädguëyair nirmalaiù khyätaù kértimän iti kértyate  

“A person who is famous for spotless good qualities is 
called renowned.”

tvad-yaçaù-kumuda-bandhu-kaumudé
çubhra-bhävam abhito nayanty api 
nandanandana kathaà nu nirmame
kåñëa-bhäva-kalilaà jagat-trayam 

“O son of Nanda! Since the light of the moon of 
Your fame has already turned everything white, 
how can it make the three worlds dark with Kåñëa-
bhakti?” (‘kåñëa’ means both ‘dark’ and ‘Kåñëa’) 

bhétä rudraà tyajati girijä çyämam aprekñya kaëöhaà
çubhraà dåñövä kñipati vasanaà vismito néla-väsäù 

kñéraà matvä çrapayati yamé-néram äbhérikotkä
géte dämodara yaçasi te véëayä näradena 

Another example from Lalita-Mädhava:
“O Dämodara! When Närada, playing his véëä, be-
gan to sing Your glories, Pärvaté left Çiva, not see-
ing the blue color on his throat; Balaräma, seeing 
His blue cloth turn white, tossed it away in asto-
nishment; and the cowherd women, seeing the 
Yamunä water as milk, began to churn it with en-
thusiasm.”    

--Çré Bhakti-Rasämåta-Sindhu, 2.1.148-160;--images from wallpapers-
4ever.com, godistruth2011.blogspot.com & folknet.in
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GLORIeS of the MAHä-MANTRA (2)

posted by New Çré Haridäs Niväs, Spain

sambodhana-priyaù kåñëaù sambodhana-pada-kramät
mantro’yaà vihitas tena tatra premä niyojitaù
sarva-näma-svarüpo’yaà deha-svarüpa eva ca

tatraikatra yadi premä sobhayatra tadä bhavet || 3 ||
Bhagavän Çré Kåñëa Caitanya is sambodhana-priya (He 
likes to be called at). Sambodhana (to be called at) 
means to make (the person called) turn towards (the 
caller). This is generally accomplished using a name. 

So, when Çré Bhagavän, Who likes His name, hears 
His names being addressed to Him, He becomes ex-
tremely happy. Therefore, this mantra, containing 
His names in vocative case in the well-known order, 
has been manifested by Him. 

Everybody agree on the fact that on being called, 
the person being called himself turns towards (the 
caller) and engages in actions desired by the caller. 
Similarly, in the said mantra, Çré Bhagavän engages 
in bringing about His premä. 

As there is no difference between Çré Bhagavän and 
His name, in the same way there is no difference bet-
ween Him and His body, which means He is the es-
sential nature of the Name as well as of the Form, as 
all çästras confirm. 

Therefore, when there is an appearance of premä 
towards the essential forms of either the Name or 
the Form, it simultaneously appears towards both of 
them – there is no doubt about this. In non-differen-
ce (between two objects) the object stated as non-dif-
ferent is non-different from the original object. This 
is a logically accepted siddhänta (7.3)

catur-yuge bhaved bhaktir muktiç caiva catur-yuge
tena nämäni catväri catväri kåñëa-rämayoù

bhakti-sädhanataù päpa-näço’tha mukti-sädhanät
tatrobhayatra nämäni hareç catväri nämataù

sambodhana-padaà çrutvä prabhus tatra samägataù
kià prärthate bhakta-janais tad eva dätum udyataù
etair na prärthyate kiàcin näma-çravaëa-yogataù
vaset teñäà ca hådaya ittham-bhüta-guëo hariù  

|| 4 ||
In the four yugas starting with Satya, both bhakti and 
mukti are strived for. Following this, the names of 
Çré Kåñëa and Çré Räma are both given in the mantra 
four times. 

Destruction of sins occurs in bhakti-sädhana with the 
name Kåñëa, as well as in mukti-sädhana with the 
name Räma. It follows that the name Hari, that des-
troys sins, comes four times with one and four times 
with the other, resulting eight times altogether. 
When the Lord hears the collection of His names be-
ing addressed to Him in sequence, He goes to that 
place where devotees perform japa of His names in 
the prescribed manner to find out what their pra-
yer is, having resolved to grant them the fruits of all 
their desires. 

However, devotees do not have desires. As they are 
completely satisfied with the grand fruit of bhakti, 
they do not pray for anything else apart from the 
service to the lotus feet of the Lord. 
Knowing this, and hearing the said names, the Lord 
resides in the hearts of His devotees for a long time. 
Such are the wonderful qualities of Çré Bhagavän, 
Who is not interested in anything else but bhakti. 
(7.4)

mantre mukti-vidhänärthaà räma-näma-niyojitam 
dvayor virodhät bhaktänäà vidheyaà kià tad ucyatäm
ädau bhaktyä bhaven muktiù saàsära-ccheda-käriëé

tathä bhägavaté bhaktiù prema-lakñaëa-lakñitä

continues in the column on the right continues on the next page on the left
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The svarüpa-lakñaëa (essential characteristic) of prema-
bhakti is anya-mamatä-çünya-mamatä (‘belongingness 
devoid of belongingness to anything other than Bha-
gavän’) as supposed by works such as Çré-Närada-
Païcarätra. Getting liberated from such bondage, 
bhakti characterized by premä manifests with Çré 
Bhagavän as its object.

In this regard, those well-versed (in çästra) have said 
as follows: Without depending on the yoga or upäya 
(means) in the form of bhakti, jévas cannot get libe-
rated from the ocean of saàsära that is difficult to 
cross. When there is no liberation, there is no mani-
festation of prema-giving bhakti unto the lotus feet of 
Çréman Mahäprabhu. Quite the contrary, jévas remain 
in their bound condition in the fetters of saàsära for 
a long time. 

However, through the aforementioned mantras, the 
sädhaka gets fully intent on the sädhana of the object 
of mantra-sädhya; then, gradually, under the influen-
ce of parä-vidyä (spiritual knowledge) and through 
tattva-jïäna (knowledge of Absolute Reality), he des-
troys avidyä produced by mäyä, as well as saàsära 
characterized by pleasure and pain that come from 
ignorance, gets established in parä-vidyä whose na-
ture is viçuddha-sattva and attains prema-bhakti to Çré 
Bhagavän. 

Then, the sädhaka being immersed in prema-bhakti 
and in the condition of jévan-mukta (liberated while 
in the body) instructs bound jévas in this world by 
teaching them bhakti-dharma through the knowled-
ge about the Supreme Reality. In the end he achie-
ves the supreme liberation obtaining the body of the 
Lord’s associate, and accomplishes his purpose. 

tathä ca—
na vinä bhakti-yogena muktiù syäd bhava-sägarät
täm åte premadä bhaktir na kadäcit prabhoù pade 
avidyä sukha-duùkhänäà vinäçäd vidyayä yutaù 

jévan-muktaù sa vijïeyaù prema-bhakti-paräyaëaù
amunä manunä caitat sädhya-sädhana-tatparaù 

|| 5 ||
In the granthas such as Padma-Puräëa, the name of 
Çré Räma has been associated with the expression 
täraka (‘He Who liberates’) while the name of Çré 
Kåñëa has been linked to päraka (‘He Who pleases’): 
“From täraka originates mukti and from päraka pre-
ma-bhakti.” 
In other words, liberation is achieved from Çré-Räma-
näma and devotion from Çré-Kåñëa-näma. Thus, Räma’s 
name has been included in the mantra for achieving 
mukti. 
However, bhakti and mukti are two opposing phe-
nomena. Bhakti is service done to Çré Bhagavän with 
a favourable tendency, whilst mukti means essen-
tial oneness with Brahman. Without differentiated 
knowledge, sevya-sevaka-bhäva or the relation of the 
servant and the served is not possible. 

With these two phenomena having such a contradic-
tory nature, what is to be done by the devotees? On 
getting inquired by a disciple thus, the guru gives 
the siddhänta to answer the query. 
Firstly, the sädhaka associates with saintly people 
and then, gradually, on account of Çré Bhagavän’s 
mercy, bhakti appears in his heart. This is sädhana-
bhakti in form of inspiration. 
Its concomitant fruit is anartha-nivåtti (cessation of 
unwanted things) that destroys the fetters of saàsära. 
This is the true meaning of the word mukti. 
That mukti which consists of achieving essential uni-
ty is certainly opposed to bhakti, but the mukti that 
does away with the bondage of saàsära is a univer-
sal requisite because if the bondage is not cut, bhakti 
characterised by premä cannot manifest. 

continues in the column on the right continues on the next page on the left
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Thus it is an unavoidable duty for humankind to en-
gage in the sädhana of the sädhya in the form of premä 
by taking refuge in this mahä-mantra. (7.5)
--taken from Bhakti-Candrikä, verses 7.3-5, accompanied by 
translation-commentary by Çré Haridäs Çästré Mahäräj;--images 
from deviantart.com, archive-feedblitz.com & facebook.com

çRé KåñëA-sandarbha:  
prefacE (4)

 

posted by New Śrī Haridās Nivās, Spain

Works by Çré Jéva Gosvämé 

Ñaö-Sandarbha, Sarva-Saàvädiné, Çré-Hari-Nämä-
måta-Vyäkaraëa, Sütra-Mälikä, Dhätu-Saàgraha, 
Bhakti-Rasämåta-Çeña, Çré-Mädhava-Mahotsava, 
Çré-Gopäla-Campü, Saàkalpa-Kalpa-Våkña, Çré-Go-
päla-Virudävalé, commentary on Çré-Gopäla-Täpané, 
commentary on Brahma-Saàhitä, commentary on 
Rasämåta-Sindhu, commentary on Ujjvala-Nélamaëi, 
Gäyatré-Bhäñya, Krama-Sandarbha, Båhat-Krama-
Sandarbha, Vaiñëava-Toñaëé, Çré-Rädhä-Kåñëärcana-
Dépikä, Çré-Rädhä-Kåñëa-Kara-Pada-Cihna-Samähåti 
and others.

About his life

Çré Jéva Gosvämé is the author of the famous bhakti-
granthas that present the philosophy of Çré Kåñëa 
Caitanya. He gave clues about his life in the sum-
mary of the commentary on Çrémad-Bhägavatam ca-
lled Laghu-Vaiñëava-Toñaëé: 

Sarvajïa, the best of Karëäöa brähmaëas, was famous 
by the name Jagadguru. He was also the king of 
that place. He was proficient in all çästra, and was a 
Yajurvedéy brähmaëa of Bharadväja gotra. 

Sarvajïa’s son Aniruddha was an excellent and 
greatly renowned scholar of Yajurveda. His two 
sons called Rüpeçvara and Harihara were experts in 
both çästra and military arts. After Harihara seized 
the kingdom handed down by their father, Rüpeçva-
ra lived in its eastern part. 
His son called Padmanabha, who was endowed with 
(beautiful) form, qualities, knowledge etc, set up his 
residence in the village of Navahaööa (Naihäöi). He 
had eight daughters and five sons. His youngest 
son’s name was Mukunda. 

Mukunda’s son Kumäradeva was firmly established 
in most excellent conduct. When dharma got ruined 
in Naihäöi, he settled in Väklä Candradvépa. 

Among Kumäradeva’s various sons, Sanätana, Rüpa 
and Anupama were famous. On getting separated 
from their father, they lived in the house of their ma-
ternal uncle in a village called Säkurmä which was 
situated in the vicinity of the Gauòa kingdom, pur-
suing their education there. 

Then, in the due time, Sanätana and Rüpa acquired a 
post of ministers under the Gauòa king Husain Säh, 
and were adorned with the names Çäkar Mallik and 
Davér Khäs, respectively. Çré Jéva was Anupama’s 
son.   

Çré Jéva was separated from his father already in the 
childhood. And it was right from his childhood that 
he was attached to Çré Bhagavän. Averse to playing 
like other boys, he would worship Çré Kåñëa with 
flowers, sandal paste and similar articles. 

It is said in Bhakti-Ratnäkara (1.719): 
çré jéva bälak käle bälaker sane

çré-kåñëa sambandha vinä khelä nähi jäne
kåñëa balaräma mürti nirmäëa kariyä
karitena püjä puñpa candanädi diyä

When Çré Jéva was only a boy, he avoided playing 
with his friends or other activities which had no 
connection with Kåñëa. He would make mürtis 
of Kåñëa and Balaräma, and worship them with 
flowers, sandal paste and similar articles. 

When Çré Rüpa and Sanätana, inspired by Çré Cai-
tanya Deva, employed their very selves in work be-
neficial for jévas, a very strong distaste for mundane 
things arose in Çré Jéva. 
Bhakti-Ratnäkara depicts it this way:  

continues in the column on the right continues on the next page on the left



nänä ratna bhüñä paridhey sükñma väs
apürva çayan çayya bhojan viläs
e sab chäåil kichu nähi bhäy cite

räjyädi viñay värtä nä päre çunite
Without any fear in his mind, Çré Jéva gave up va-
rious ornaments, beautiful garments and dresses, 
sleeping in comfortable beds and enjoying food. 
He would not listen to discussions of politics or 
worldly matters. 

Being gradually drawn to Çré Rüpa and Sanätana 
Gosvämés, who resided in Våndävana, Çré Jéva’s mind 
was not fixed on the house. One day, on seeing Çré-
man Mahäprabhu in a dream, he hastily said to his 
relatives: “I am going to Navadvépa to study.” On 
this pretext he left Väklä Candradvépa and went to 
Navadvépa. Arriving at the place of Çréväs, he obtai-
ned the mercy of  Çré Nityänanda Prabhu.  

nityänanda prabhu mahä-vätsalya vihval
dharilä çré-jéva mäthe caraë yugal

Bhakti-Ratnäkara 1.675
Overcome by great vätsalya, Nityänanda Prabhu pla-
ced His lotus feet on Çré Jéva’s head.

Çré Nityänanda Prabhu said, ‘I have come here from 
Khaòadah because of you. Stay in Navadvépa for some 
days and then depart for Våndävana.’ Obtaining Çré 
Nityänanda Prabhu’s instruction, Çré Jéva went from 
Navadvépa to Käçé, and after studying çästra there he 
went to Våndävana, taking shelter of Çré Rüpa and 
Sanätana’s lotus feet.   

Çré Jéva was a person endowed with otherworldly ta-
lent. His achievement will grace the human society 
for a long time.  

This grantha Çré-Kåñëa-Sandarbha is accompanied 
by the commentary Sarva-Saàvädiné, written by Çré 
Jéva, which contains the following topics:

1) deliberation on avatära-tattva, 2) refutation of the 
idea that Çré Kåñëa is avatära of a hair, 3) Çré Kåñëa 
is Svayam Bhagavän, superiority of Çré Kåñëa’s name, 
4) absolute confidentiality of Çré-Kåñëa-bhajana, 5) 
marks on His lotus feet, 6) absolute superiority of Çré-
gopé-bhajana, and other topics.

--taken from the Preface to Çré Kåñëa-Sandarbha written by Çré Hari-
däs Çästré Mahäräjjé; --images from devoteesvaishnavas.blogspot.com 
& gaudiyahistory.com (2x) 

BEING FREE FROM ENVY
posted by New Śrī Haridās Nivās, Spain

The Päramahamsya-Samhitä (another name of Çré-
mad-Bhägavatam) describes the person who is qua-
lified (adhikäré) to perform the uttama-dharma. In it, 
too, internal activity is emphasized. Without inter-
nal purity, or the purity of the mind, external sym-
bols only lead to undesirable phenomena (anarthas). 
Thus, it is only by internal sädhanä that one can truly 
become qualified. 
The following part of the verse from Çrémad-Bhäga-
vatam (1.1.2) refers to such a qualified person: 
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projjhita-kaitavo’tra paramo nirmatsaräëäà satäm 
projjhita = pra + ujjhita, completely uprooted; 
kaitava = the tendency to cheat.

This indicates that such a person does not have even 
the slightest inclination for liberation, only the desi-
re to do sevä. This is not the path of doing business, 
exchange, barter, or trade. 

A self-centered and arrogant person only desi-
res to enjoy and, as a result, is continually caught 
in the stream of birth and death. A person with the 
knowledge of the truth, however, attempts to free 
himself from this cycle.

For that one needs to internalize the following two 
notions:

First: not to harbor thoughts such as “If I keep doing 
upäsanä (service and worship), I will get liberation 
even if I don’t want it” as that reflects an underlying 
desire for liberation.

Second: to be genuinely saintly, that is, to be free 
from envy (nirmatsara) as well as anxiety and hanke-
ring for the wealth of others.

Such truly saintly persons feel the pain of others and 
become very unhappy when they see their miseries 
whereas those who are like hunters rejoice in others’ 
distress. 

Similarly, a virtuous person feels happiness upon 
seeing the happiness of those around him while 
other people find this extremely difficult. Never-
theless, such saints who genuinely feel this way are 
very rare. 

By contrast, an ungrateful person may receive a fa-
vor from another, but when by virtue of destiny is 
put in a miserable situation by the latter, he forgets 
the earlier favors and develops hatred and enmity 
towards him. Such a person who despite being en-
dowed with a good family and wealth always con-
siders himself miserable and unhappy is surely an 
abode of envy and hatred (matsara).

Sometimes, one may receive a favor or help from an 
individual who usually gives one trouble. Although 
such an occasion may be rare, a grateful person 
always appreciates and acknowledges such a favor 
and owing to it, he praises and speaks favorably of 
that individual. He forgets or ignores the earlier dis-
tress that he has received, or considers that trouble 
as having risen from his own shortcomings. Such a 
person is never distressed by the various miseries of 
this saàsära and is truly nirmatsara. 

Being completely free from the tendencies to seek 
enjoyment or liberation and possessing sevä-bhäva, 
or the desire to serve, which includes sincerely em-
pathizing with the happiness and misery of others, 
is the sthäyi-bhäva or basic mood of kevalä bhakti 
(exclusive devotion).

To achieve such a state of mind, heart or conscious-
ness, it is necessary to perform mänasika-sädhanä. 
Here, it is essential to observe the rules of yama and 
niyama. Without sädhanä involving these, it is not 
possible to attain liberation and sevä-bhäva. 

Although yama and niyama are not described expli-
citly in ramyä upäsanä, they are implicitly present in 
its limbs such as çravaëa or kértana, and thus also in 
sevä-bhäva. If yama and niyama are not observed in 
a person who appears to be doing sevä and having 
sevä-bhäva, it must be understood that his sädhanä is 
not alright. 

--taken from Dina-Candrikä, pp.40-42, by Çré Haridäs 
Çästré Mahäräj, --image from artabandoned.com
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