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Another example: 
“When Kåñëa entered the arena of Kaàsa, the sages 
pronounced their blessings of ‘Jaya! Jaya! Jaya!’, 
the devatäs chanted sweet songs of praise, and out 
of joy, women shouted loudly all around. Who did 
not feel love for Kåñëa at the sports arena?”  

(45) sädhu-samäçrayaù: exclusive shelter of the virtuous 
sad-eka-pakñapäté yaù sa syät sädhu-samäçrayaù         

“He who exclusively favours the righteous is called 
the exclusive shelter of the virtuous.”

  puruñottama ced avätariñyad
bhuvane’smin na bhavän bhuvaù çiväya  

vikaöäsura-maëòalän na jäne
sujanänäà bata kä daçäbhaviñyat   

“O Supreme Person! If You had not appeared on 
this earth to bestow auspiciousness, I do not know 
what condition virtuous persons would get into 
when troubled by terrible asuras.”  

(46) näré-gaëa-manohäré: attractive to women 
näré-gaëa-manohäré sundaré-vånda-mohanaù 

“The person who enchants womankind is attractive 
to women.”
çruta-mätro’pi yaù stréëäà prasahyäkarñate manaù

urugäyorugéto vä paçyanténäà ca kià punaù 
An example from the Tenth Canto (ÇB 10.90.26): 

“The Lord, being glorified in countless ways, forci-
bly attracts the minds of women who simply hear 
about Him. What to say, then, if those women see
Him directly?”
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(44) rakta-lokaù: loved by all people
pätraà lokänurägäëäà rakta-lokaà vidur budhäù        

“The wise consider the person who is the object of 
everybody’s love to be loved by all people.”

yarhy ambujäkñäpasasära bho bhavän
kurün madhün vätha suhåd-didåkñayä
taträbda-koöi-pratimaù kñaëo bhaved

ravià vinäkñëor iva nas taväcyuta   
An example from the First Canto (ÇB 1.11.9):

O lotus-eyed Lord! When You go to Hastinäpura 
or Vraja to see Your friends, one moment seems 
like a million years to us, who are Yours, and who 
become bewildered like eyes without the sun.  
 

äçés tathyä jaya jaya jayety äviräste munénäà
deva-çreëé-stuti-kala-kalo meduraù prädurasti  

harñäd ghoñaù sphurati parito nägaréëäà garéyän
ke vä raìga-sthala-bhuvi harau bhejire nänurägam   
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tvaà cumbako’si mädhava loha-mayé nünam aìganä-jätiù  
dhävati tatas tato’sau yato yataù kréòayä bhramasi   

Another example: 
“O Mädhava! You are a magnet and women are like 
iron. Wherever You wander playfully, they run af-
ter You.”

(47) sarvärädhyaù: all-worshipable
sarveñäm agra-püjyo yaù sa sarvärädhya ucyate    

“He who is to be worshiped before all others is called 
all-worshipable.”

muni-gaëa-nåpa-varya-saìkule’ntaù-
sadasi yudhiñöhira-räjasüya eñäm  

arhaëam upapeda ékñaëéyo
mama dåçi-gocara eña ävir ätmä   

An example from the First Canto (ÇB 1.9.41):
(Bhéñma said) “The lord of my life, worthy of be-
ing seen, Who received the worship of all the 
greatest sages and kings in the assembly during 
Yudhiñöhira’s räjasüya sacrifice, has become visible 
to my eyes.” 
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(48) samåddhimän: wealthy

mahä-sampatti-yukto yo bhaved eña samåddhimän     
“He who possesses great wealth is called wealthy.”
ñaö-païcäçad-yadu-kula-bhuväà koöayas tväà bhajante
varñanty añöau kim api nidhayaç cärtha-jätaà tavämé  
çuddhäntaç ca sphurati navabhir lakñitaù saudha-lakñair
lakñméà paçyan mura-damana te nätra citräyate kaù   
“O subduer of Mura! 560 millions Yadus are ser-
ving You. Your eight treasures are raining all 
wealth. The residence of Your Queens shines with 
900,000 palaces. Who would not marvel at seeing 
Your wealth?”

cintämaëiç caraëa-bhüñaëam aìganänäà
çåìgära-puñpa-taravas taravaù suräëäm  

våndävane vraja-dhanaà nanu käma-dhenu-
våndäni ceti sukha-sindhur aho vibhütiù   

Another example from Kåñëa-Karëämåta:
“The anklets of the women of Vraja are made of 
cintämaëi stone. The trees are wish-fulfilling trees, 
which produce flowers fit for çåìgära-rasa. There 
are also wish-fulfilling Go (käma-dhenus) that cons-
titute the wealth of Våndävana. Thus Våndävana’s 
opulence is an ocean of bliss.”

--Çré Bhakti-Rasämåta-Sindhu, 2.1.161-173; --images from gopinatha.

net, back2godhead.com, krsna-art.com & iskcondesiretree.net

THe DuNG Of GO
posted by Muräri däs, Argentina

mätaraù sarva-bhütänäà gävaù sarva-sukha-pradäù

Go is the mother of all beings who gives  
happiness to all.

As the mother of all beings Go sustains all and pro-
tects everyone but does so not only through her milk, 
but also through her dung.
The çästra says that Çré Devé, wealth personified, resi-
des in the dung of Go. We understand under wealth 
the capacity to possess and to control in abundan-

continues in the column on the right continues on the next page on the left
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ce items of economic value, usually in the form of 
money, personal property etc, with which humans 
fulfill their needs and desires. 
This may sound somewhat strange, because we do 
understand that Go, by nourishing us with their milk, 
are the source of wealth, and that male Go are of enor-
mous help in agriculture in a rural society, but that 
even her dung should be the cause of wealth is imper-
ceptible for the majority of people. 
It is because of ignorance that we do not know how 
considerably the society would be impacted without 
Go and her dung. 
There are several studies which show that Go pro-
vide millions of tons of dry cowdung a year. Since 
this dung is utilized for heating and making fire, mi-
llions of tons of firewood are saved through its use, 
which again means that countless trees are spared, 
preventing thus significant environmental damage. 

 

If one wanted to replace Go with tractors, the price of 
these machines along with oil would amount to bi-
llions of rupees. And obviously, apart from that we 
would have to face also the loss of dairy products.  
As we can see, Go guarantee prosperity, wealth, and 
harmony with nature – therefore their value is incal-
culable.  
This relationship between Go dung and prosperi-
ty seems to be special, which is illustrated by the fo-
llowing story in which Çré herself, having got attracted 
by the beautiful qualities of Go, prays to reside in any 
part of their body, and even in their dung: 

Yuddhiñöhira said, “I have heard that the manure of Go 
is endowed with Çré. I desire to know how this has taken 
place. O grandfather! I am really uncertain about it.”
Bhéñma said, “O King, O best of the Bharatas! In re-
lation to this there is an old story of the conversation 
between Go and Çré. Once the goddess Çré, assuming 
a very beautiful form, entered a herd of Go. These, 
on seeing the richness of her beauty, were filled with 
wonder.

The Go said: ‘Who are you, O goddess? How have 
you become a beauty unrivalled on this earth? God-
dess, your beauty has filled us with wonder and we 
feel very blessed. We want to know who you are. 
Where do you come from? O you, whose complexion 
is of greatly superior splendour! Tell us all that we 
wish to know.’

Çré said: ‘May you be blessed. I am loved by all crea-
tures. In fact, I am known by the name of Çré. Aban-
doned by me, the daityas (demons) have been lost 
forever. The devatäs, namely, Indra, Vivasvat, Soma, 
Viñëu, Varuëa, and Agni, having obtained me, live in 
joy and will do so ever.

Indeed, only when they have me, the åñis (sages) and 
the devatäs are successful. O Go! Those whom I dis-
like get completely ruined, becoming unhappy and 
devoid of dharma, money, and pleasure. 

Go, you who are givers of happiness, know that even 
I, who possess so much glory, would like to always 
live in each of you. Arriving in your presence, I re-
quest that you be endowed with Çré.’ 

The Go said: ‘You are fickle and restless. You are en-
joyed by many persons. We do not wish to have you. 
May you be blessed and go where you like. 
As far as we are concerned, all of us are endowed 
with beautiful figures. What need do we have with 
you? Please go where you wish. You have already 
pleased us a lot (by responding our questions).’

Çré said: ‘Is it appropriate that you Go do not give me 
a welcome? I am difficult to be achieved. Why then 
not accept me? 
O creatures of excellent vows! Apparently the saying 
is true that “when one comes to another of one’s own 

continues on the next page on the leftcontinues in the column on the right
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Çré said: ‘By good luck, you have shown me much 
mercy, favouring me greatly. Be as you say. May you 
be blessed. I have really been honoured by you, O 
givers of happiness!’ 

Bhéñma continued: “O Bhärata! After this meeting 
with Go, Çré turned invisible before their eyes. O son! 
Thus I have recounted to you the glories of the dung 
of Go, and also the glories of Go.”
--Mahäbhärata, Anuçäsana-Parva, chapter LXXXII, www.sa-
cred-texts.com/hin/mbs/mbs13081.htm (in Sanskrit)
--images from vishnu108.deviantart.com

ÇRé BHaKTi-SaNDaRBHa:  
PReface (1)

 

posted by New Çré Haridäs Niväs, Spain

çré-caitanya-matänugä bahu-vidhas-tattvaiù samudbhäsitä
sad-bhakti-pratipälané suvacasä premäåtha-saàsthäpikä

jévätur hari-bhakta-jéva-nicaye citta-çruti-prétidä
çré-jéva-pratibhä jagad-vijayiné sarvair dhiyä dhäryyatäm

Everybody should scrutinize Çré Jéva’s genius 
that conquers all the worlds, that gives joy to the 
ears and mind of the devotees of Hari and infu-
ses them with life, that establishes the meaning 
of premä, that is well expressed and protects true 
bhakti, that is illuminated by many  erudite philo-
sophical principles and that follows the opinion 
of Çré Caitanya.

This scripture comes as the fifth within the Six San-
darbhas, or Bhägavata-Sandarbha, written by Çré 
Jéva Gosvämé. At the end of the book it is written: 

accord and without being sought, one is likely to 
meet with disregard”.
The gods, the Dänavas, Gandharvas, Piçäcas, Uragas, 
Räkñasas and human beings only can obtain me if 
they undergo most severe austerities. You who enjoy 
power, accept me, please. O you who are so kind! I 
am not despised by any creature in the three worlds, 
whether moving or non-moving.’

The Go said: ‘We do not despise you, O goddess! It 
is not our intention to offend you. You are simply 
fickle and have a restless heart. This is why we do 
not accept you. What need is there to speak more? 
Go wherever you wish. All of us are endowed with 
excellent forms. O pious one! What need do we have 
of you?’
Çré said: ‘O you who show honour! Rejected by you in 
this way, I will be the subject of contempt in the whole 
world. Show me your mercy. 
All of you are very blessed. You are always willing 
to grant protection to anyone who seeks your refu-
ge. I have come to seek your protection and cannot 
be reproached. Rescue me from this situation. Know 
that I will always be devoted to you. I desire to resi-
de in any part of your body, even if this part should 
be repulsive. 
You are without sin; I do not see any part of your 
bodies that can be seen as repulsive, because you 
are sacred, sanctifying and highly blessed. Grant me 
my prayer and tell me in what part of your bodies I 
could take up my residence?’
Bhéñma continued: “Having thus been addressed by 
Çré, the Go, who are always auspicious and full of 
mercy, consulted the matter together and then tur-
ned to her with these words.”
The Go said: ‘O you of great fame! It is certainly desi-
rable that we should honour you, hence live in our 
urine and dung - both are sacred, O auspicious god-
dess!’  continues in the column on the right continues on the next page on the left
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kali-yuga-pävana-svabhajana-vibhajana-pra-
yojanävatära-çré-çré-bhagavat-kåñëa-caitanya-
deva-caraëänucara-viçva-vaiñëava-räja-sabhä-
sabhäjana-bhäjana-çré-rüpa-sanätanänuçäsa-
na-bhäraté-garbhe ñaö-sandarbhätmake 
çré-çré-bhägavata-sandarbhe çré-çré-bhakti-sandarbho 
näma païcamaù sandarbhaù

This treatise called Çré-Çré-Bhakti-Sandarbha co-
mes as fifth in the literary composition Çré-Çré-Bhä-
gavata-Sandarbha, which contains instructions by 
Çré Rüpa and Sanätana, who were honoured by 
the royal assembly of all Vaiñëavas and who were 
followers of the lotus feet of Çré-Çré-Bhagavat-
Kåñëa-Caitanya-Deva, purifier of Kali-yuga, Who 
descended to distribute His worship.

At the beginning of the book it is written: 
tau santoñayatä santau çréla-rüpa-sanätanau
däkñiëätyena bhaööena punar etad vicariate

tasyädyaà granthanälekhaà  
kränta-vyutkränta-khaëòitam

paryälocyätha paryäyaà kåtvä likhati jévakaù ||5||
In order to please Çré Rüpa and Sanätana Gos-
vämés who were endowed with the wealth of 
renunciation and other such qualities and who 
continually abided in Çré Våndävana, Çré Gopäla 
Bhaööa Gosvämé, a dear associate of Çréman Ma-
häprabhu hailing from a South Indian brähmaëa 
family and Bhaööa lineage, composed an essence-
holding text by reflecting on the collected works 
by the previous South Indian äcäryas.  

However, in that summary text, some of the sid-
dhänta statements concerning Çré Bhagavän were 
given in proper order, some in reversed order 
and some were incomplete or lost. Having tho-
roughly revised that information, and given it 
a structured order, Çréla Jéva Gosvämé is writing 
this book.    

In order to show the author’s pridelessness, the ver-
se says “he is writing” instead of “I am writing”, in-
dicating in this way that the task of composing this 
scripture was carried out on someone else’s prompt.
Having the nature of the commentary on Çrémad-
Bhägavatam, the present Sandarbha has Svayam 
Bhagavän Çré Kåñëa as its subject matter; the relation 
or sambandha between Çré Kåñëa and the book is that 
of what is being expressed to what expresses it; abhi-
dheya, or the process to realize the goal, is the nine-
fold bhakti characterized by çravaëa, kértana etc; and 
premä is the goal or prayojana. 

This is the number of the main and accompanying 
çlokas:
(1) Çré Tattva-Sandarbha 25 – 475, (2) Çré Bhagavat-
Sandarbha 102 – 2740, (3) Çré Paramätma-Sandarbha 
109 – 2758, (4) Çré Kåñëa-Sandarbha 189 – 3105, (5) 
Çré Bhakti-Sandarbha 340 – 4626, (6) Çré Préti-San-
darbha 429 – 4300   
Tattva-Sandarbha primarily deals with these topics: 
Çrémad-Bhägavatam’s being the best of all pramäëas, 
general examination of Reality, and exposition on 
primary and secondary creation.   

continues in the column on the right continues on the next page on the left



The second Sandarbha called Bhagavat-Sandarbha 
delineates the Reality by divisions into Brahman, 
Paramätmä etc, and shows Their suitability for ma-
nifestation as well as divisions, describes Vaikuëöha, 
reflects on mäyä-çakti, svarüpa-çakti etc, shows the 
eternality and completeness of Çré Vigraha, delibera-
tes on the svarüpa of Brahman and Bhagavän, etc.   

The third Sandarbha member, Çré Paramätma-Sandar-
bha, examines these topics: Paramätmä, jéva, mäyä, uni-
verse, saguëa (having qualities) and nirguëa (without 
qualities), the purpose of Bhagavän’s lélä, etc.  
The following topics are treated in the fourth San-
darbha called Çré Kåñëa-Sandarbha: Çré Kåñëa alone 
is Svayam Bhagavän, entering of aàças etc into Çré 
Kåñëa and depiction of the eternal Goloka, Çré Vån-
dävana etc are Kåñëa’s eternal dhämas, unity between 
Goloka and Våndävana, Yadu gopas etc are His eter-
nal associates, manifest and unmanifest lélä, Kåñëa’s 
Queens are svarüpa-çakti, gopés are most excellent, 
and Çré Rädhikä is the most excellent among the most 
excellent.  
The fifth Sandarbha called Bhakti-Sandarbha deals 
with these issues: Who should perform bhakti? Why 
should bhakti be performed? Who is qualified to 
perform bhakti? What is called bhakti? 
In connection with the description of the nature of 
bhakti, first bhakti is divided into three types: äropa-
siddhä, saìga-siddhä and svarüpa-siddhä, and then 
the svarüpa-siddhä or çuddha-bhakti (pure devotion) 
is shown to be twofold – vaidhé and rägänugä. It is 
declined that the process of bhakti depends on kar-
ma, yoga or jïäna.   
Further topics are sakäma and niñkäma bhakti, de-
finition of bhakti, vaidhé bhakti, çaraëäpatti (taking 
shelter), description of çravaëa, kértana etc, sevä-
aparädhas, rägänugä bhakti, the speciality of Çré-
Kåñëa-bhajan, stages in perfection (of bhajan), and 
other issues.  

Çré Préti-Sandarbha deliberates on çré-bhagavat-préti as 
the main human goal, gradation of préti and mukti, 
division of mukti, svarüpa-lakñaëa (essential defi-
nition) and taöastha-lakñaëa (secondary definition) 
of préti, excellency of Çré Kåñëa’s préti, gopés’ premä, 
bhakti characterized by çänta, däsya etc, reflection 
on vibhävas, anubhävas and other rasa-related topics, 
depiction of heroes such as dhérodätta, division (of 
madhura-bhakti-rasa) into sambhoga (union) and vi-
pralambha (separation), the greatness of Çré Rädhä, 
and other topics.

--taken from the Preface to Çré Bhakti-Sandarbha, written by Çré 
Haridäs Çästré Mahäräjjé; 
--images from harekrsna.de & vishnu108.deviantart.com 

ÇRé-Kåñëa-BHajaNämåTa: 
ON DiScRimiNaTiON

posted by New Çré Haridäs Niväs, Spain

Çré-Kåñëa-Bhajanämåta was written by Çréla Narahari 
Sarkär öhakkur, a close associate of Çré Caitanya Mahä-
prabhu. One of the topics it deals with is discrimination 
among Vaiñëavas. 
prathamaà bhägavatäs tän pürva-pakñän samä-karëayantu 
sudhiyo nirmatsaräù | çré-kåñëa-näma-balät kalau sarva eva 
vaiñëaväù samäù kåñëopamä iti småtiù prasiddhaiva | atra 
nyünätiriktatä kväpi kväpi dåçyate? kim etat?
May the non-envious and intelligent devotees of the 
Lord listen first to the pürva-pakña connected with the 
subject matter to be discussed.  
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Is it not well-known from the småti-çästra that by the 
strength of Çré Kåñëa’s name, in the age of Kali all 
Vaiñëavas are the same indeed, and are similar to Çré 
Kåñëa (in auspicious qualities)? (Nevertheless,) in this 
regard, sometimes, in some places, deficiency or infe-
riority are observed while in some places abundance 
or superiority are seen. What is the meaning of this?
idänéà pürva-pakñäëäà prathamataù krameëa siddhän-
tän äkarëayantu | vaiñëaväù sarve samä iti satyam! kintu 
ye baläbalaà na jänanti, viñayiëaù svalpa-buddhayaù ke-
valaà bhikñukäd api krüra-veçäd api bibhyati, te kathaà 
tejaso baläbalaà svalpägni-mahägni-viçeña-bhävaà jïäs-
yanti ? te sama-vyavahäram eva kariñyanti, viçeña-vicära-
bodhäjïatvät kià mariñyanti ? teñäà samataiva pathyam 

Now, listen to the siddhänta with respect to the (afore-
mentioned) pürva-pakña statements.
Indeed, it is correct to say that all Vaiñëavas are the 
same. However, there are persons who do not discri-
minate between strong and weak, superior and infe-
rior, or great and small. Examples of such people are 
rich men, ordinary men, the uneducated ones, those 
having little intelligence, or the ignorant. 
Included in this group are also those who just fear the 
very sight of a mendicant’s rags and are afraid of re-
nunciates like bäbäjés or sannyäsés, or those who get 
frightened by people not wearing a pleasantly looking 
garb (i.e. whose dress is of harsh colors, like red or 
black) or by those who wear their hair in twisted locks 
like ascetics or look different due to their attires.

Such persons are feeble at their hearts - how will they 
be able, similarly to a big or small fire, to specifically 
differentiate between various gradations of spiritual 
power? 

These people will deal with all (the Vaiñëavas) in the 
same way, because they do not have the intelligen-
ce to understand things in a discriminatory manner. 
What is even death for them? For such people, it is 
only fit to see (all the Vaiñëavas) alike.    

ye tu vaiñëavä vyavahära-paramärthinaù çravaëäd darçäj 
jïänäd viçeña-buddhayaù svalpa-bala-bahu-balaà vicäraëa-
dhéräù keñäà dehe kåñëasya kiyat tejaù svalpaà balaà 
bahu-balaà vä sarvaà jänanti te viçeña-buddhayä vyava-
häraà kariñyanti | baläbalaà jïätvä yadi na kurvanti, tarhi 
doña-bhägino bhavanti | 
(On the other hand) all those Vaiñëavas who tread the 
path of vyavahära (have practical dealings in society) 
and paramärtha (pursue spirituality) are also greatly 
skilled in discriminative thinking. 
This is because they have listened to the characteris-
tics of a sädhu as they are given in çästra and have cor-
respondingly observed them in a person, becoming 
thus knowledgeable and attaining specific expertise 
in this topic.   

Hence, they know how much of spiritual potency of 
Çré Kåñëa is manifested in a person’s persona, knowing 
well what is little spiritual power and what is great 
power, and treat each and every person in a corres-
ponding way using their differentiating reasoning. 
If they can make the distinction between the strong 
and the weak and still do not apply it in their conduct, 
they will become faulty.  
tasmät svalpa-bale bahu-bale upasanne ädau mahatäà püjäà 
kurvanti, paçcät sädhäraëa-balänäm | evaà parokñe’pi yathä 
balavatäà na tathä svalpa-balänäm | nahi yathä väòavägnau 
jvalati pradépägnià jïänavanta ädau nirväpayanti, väòaväg-
nau nirväpite pradépägnià sukhena nirväpayanti |

yadi vä mahä-balänäà mahä-tejasäà püjä santarpaëaà 
dåñövä svalpa-tejasaù krudhyanti tarhi nirbuddhayo maha-
täà tejasaiva bhagna-tejaso bhaviñyanti, kathaà püjä-käriëo 
nigrahaà kariñyanti! 
Therefore, if two persons, one with great and another 
with little spiritual power arrive, such Vaiñëavas first 
worship the great personality and then the person 
with ordinary power. Just as it has been stated that 
the great personality is to be honoured first when per-
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sonally present, in the same way, even in his absen-
ce, they first perform worship of the superior person, 
and then worship the inferior person.
Like when there happens to be a big blazing fire no 
one tries to put out the flame of a burning lamp. After 
the blazing fire has been extinguished, they happily 
take care of the lamp.
And when those of mediocre spiritual potency get an-
gry on seeing someone with great spiritual energy and 
power being worshipped, such persons of little inte-
lligence will get destroyed through the power of that 
great soul. How would the persons who are offering 
worship be able to restrain all those (who get angry)?
 etat sarvaà vyavasäyino dérgha-çrutayo vaiñëavä vyavahära-
paramärthinaç ca ye jänanti te jïätvä tv akaraëe naçyanti ba-
läbala-vicäre jévanti sumeror äçritänäà kim anye kariñyanti, 
püjäà ca sädhu sammänaà sevanaà ca kariñyanty eva |

(Therefore) it is necessary for those Vaiñëavas who are 
resolute, learned, and desiring both vyavahära and 
paramärtha that they practice this kind of (discrimi-
native) behaviour, otherwise they will perish. 

What can someone do unto the person who has clim-
bed on the Sumeru mountain? They will certainly offer 
that great soul the best worship, honour and service. 

na nindä vaiñëave käryä nävahelä pramädataù 
na duùkhaà maraëaà väpi syäd yadi vaiñëava-käraëät 

||16||
na doñä vaiñëave dåçyäù karmäcäraù vilokanät 
karmäcära-viçuddhä vä ke santi kali-marditäù 

||17||

yato vaiñëaväìge kåñëägnir vartate, çré-kåñëa-dhyäna-balät 
pätakäni patituà na samarthäni, patitäny api kåñëägnau 
dagdhänéti | 

One should never blaspheme or disrespect a Vai-
ñëava, not even out of foolishness. Even if one su-
ffers pain or death on account of a Vaiñëava, still 
one should not behave towards him in that way. 
(16)
It is not proper to find faults when looking at the 
activities of a Vaiñëava, for is there anyone who 
is afflicted by Kali-yuga and (yet) is pure in his 
activities? (17)

The reason for this is as follows: In a Vaiñëava’s body 
there is Kåñëa’s potency in the form of an intense fire. 
Because of the strength of remembering or medita-
ting on Him, sins cannot befall a Vaiñëava, and even 
if they do, they get burnt by the fire of Kåñëa.  
ajänatäà tu sakala-gaìgäyäm ekaivaurmir iti sabaläbala-vai-
ñëave samataiva püjety upasaàhäraù |

For the ignorant, though, all the waves on the Ganges 
are only one stream; for them, it is their duty to wor-
ship all the Vaiñëavas as the same, be they spiritually 
strong or weak. Thus this chapter has been concluded. 
--taken from Çré-Kåñëa-Bhajanämåta, written by Çréla Na-
rahari Sarkär öhakkur, published by Çré Gadädhara-Gau-
rahari Press, pp.4, 5-8; translated into English following 
the Hindi translation-commentary by Çré Haridäs Çästré 
Mahäräj;--images from en.wikipedia.org & radhanath-
swamiyatras.com
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