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(53) nitya-niutanah: ever fresh
sadanubhiiyamano’pi karoty ananubhutavat
vismayari madhuribhir yah sa prokto nitya-niitanah
“He who astonishes by appearing as if he had never
been relished through his sweetness before, even
though continually being relished, is called ever fresh.”
yadyapy asau parsva-gato raho-gatas
tathapi tasyanghri-yugarih navarih navam
pade pade ka virameta tat-padac

An example from the First Canto of Srimad-Bhagava-
tam (1.11.33):
“Although Sri Krsna was by their sides, and alone
with them, His feet appeared to the Queens to
be newer and newer at every moment. If Laksmi,
although by nature restless, could not leave His
feet, what woman could give them up then?”

kula-vara-tanu-dharma-grava-vrndani bhindan
sumukhi nisita-dirghapanga-tanka-cchatabhih
yugapad ayam apiirvah kah puro visvakarma
marakata-mani-laksair gostha-kaksam cinoti

Another example from Lalita-Madhava (1.52):

“O beautiful-faced friend! Who is this excellent
craftsman Visvakarma standing in front of us,
breaking the stones of dharma in all the young
women with the tips of the long, sharp, chisel-
like corners of His eyes and at the same time buil-
ding a gosala wall with millions of sapphires?”

sri-jivah: muhuh sri-krsnam anubhttavatyah sri-vrn-
davanesvaryah kuleti vakyam idam | tatas tatratya-
prakarana-balan nava-navatvarmm gamyate, ato’trapy
udaharanam krtam |

Jiva Gosvami: This was said by the queen of Vrn-
davana, Sri Radha, who was relishing Sri Krsna at
every moment. Because of the strength of this parti-
cular situation, it is understood that She experienced
Krsna in an ever-fresh way, hence the verse serves as
an example of His ever-freshness.

continues on the next page an the left
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(54) sac-cid-ananda-sandrangah: has a body made of
condensed sac-cid-ananda
sac-cid-ananda-sandrangas cid-ananda-ghanakrtih
“He whose form is absolutely full of consciousness and
bliss has a body made of condensed sac-cid-ananda.”

klese kramat paiica-vidhe ksayam gate

yad-brahma-saukhyam svayam asphurat param

tad vyarthayan kah purato narakrtih

syamo’yam amoda-bharah prakasate
“Who is this person standing before us, revealing
a human form blackish in color and full of bliss,
Who covers even the happiness of Brahman which
appears after the five types of suffering have gra-
dually been destroyed?”

yasya prabha prabhavato jagad-anda-koti-
kotisv asesa-vasudhadi-vibhuti-bhinnam

tad brahma niskalam anantam asesa-bhiitam

govindam adi-purusam tam aham bhajami

Another example from Brahma-Sarnhita (5.40):

“I worship the original person Sri Govinda Who-
se effulgence is the source of Brahman, which is
indivisible, infinite and limitless, and which is a
vibhiiti (manifestation of the Lord’s power) that
is different from the innumerable vibhiitis such
as earth found in millions and millions of uni-
verses.”

atah sri-vaisnavaih sarva-sruti-smrti-nidarsanaih

tad brahma sri-bhagavato vibhitir iti kirtyate

“Thus the Sri Vaisnavas who have taken into ac-
count all the statements of sruti and smrti, say
that this Brahman is the vibhiti of Bhagavan.”

yad-andantara-gocaram ca yad
dasottarany avaranani yani ca
gunah pradhanar purusah param padari
paratparam brahma ca te vibhiitayah

Thus it is stated in the Yamunacarya-Stotra (14):
“O Bhagavan! The universe, all the elements wi-
thin the universe, coverings of the universe which
are each ten times thicker than the previous
one, the three gunas, prakrti, the totality of jivas,
Vaikuntha and Brahman are all Your vibhitis.”

(55) sarva-siddhi-nisevitah: served by all siddhis
sva-vasakhila-siddhih syat sarva-siddhi-nisevitah

“He who has all mystic powers under control is cal-
led served by all siddhis.”
dasabhih siddha-sakhibhir vrta
maha-siddhayah kramad astau animadayo
labhante navasaram dvari krsnasya
“Anima and the other seven great siddhis, together
with the ten secondary siddhis, do not even have the
opportunity to enter the door of Krsna’s place.”

(52) avicintya-maha-saktih: possessor of great incon-
ceivable powers

divya-sargadi-kartrtvam brahma-rudradi-mohanam
bhakta-prarabdha-vidhvamsa ity ady acintya-saktita
Inconceivable powers are seen in acts such as crea-
ting supernatural phenomena, bewildering Brahma,
Siva and others, destroying the prarabdha-karmas of
the devotee, and other such feats.
--tatra divya-sargadi-kartrtvam, yatha—
asic chaya-dvitiyah prathamam atha vibhur
vatsa-dimbhadi-dehan amsenamsena cakre
tad anu bahu-catur-bahutam tesu tene vrttas
tattvadi-vitair atha kamala-bhavaih
stuyamano’ khilatma tavad
brahmanda-sevyah sphutam ajani
tato yah prapadye tam isam
continues on the next page on the left
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--An example of creating supernatural phenomena:

“I surrender to that Lord, the soul of all, Who first
was alone, then produced forms of the calves and
boys by a portion of a portion of Himself, then
expanded Himself in those forms as four-handed
Visnu, and then was surrounded by Brahmas and

others along with the elements, being praised

and served in all the material universes.”

mobhitah $isu-hrtau pitamaho
hanta sambhur api jrmbhito rane
yena kamsa-ripunadya tat-purah
ke mahendra vibudha bhavad-vidhah
--An example of His ability to bewilder Brahma, Siva
and others:

“Brahma was bewildered by Krsna, the enemy of
Kamsa, when he stole the boys and calves. In batt-
le with Krsna, Siva was put to sleep. O Indra, com-
pared with Krsna, who are you devatas now?”

visvanathah : mohita iti bana-yuddhanantaram kada-
cit parijata-pratyanayanaya krta-praudhi-pralapam
indrarh prati sri-naradasya hasya-vacanam |[|196]]
Visvanatha: This was jokingly said by Sr1 Narada af-
ter the battle of arrows when Indra was talking bold-
ly in order to retrieve his parijata tree.

--bhakta-prarabdha-vidhvamso, sri-dasame
(10.45.45)—
guru-putram ihanitari nija-karma-nibandhanam

anayasva maharaja mac-chasana-puraskrtah

yatha

--An example of destroying the prarabdha-karma of
the devotee (10.45.45):

Krsna said to Yamaraja: “Because of his karma,
My spiritual master’s son was brought here to
you. O great King, obey My command and bring
this boy to Me.”

issue 25, page 3
visvanathah: nanu he bhagavan! tena prarabdhari bhu-
jyate, katharh tad bhogarm vinatranayanar sambhavati?
tatraha—mac-chasana-puraskrta iti | tatha ca mad-ajna-
yaiva sa bhakto jatah | atas tasyanayane na ko'pi dosah
| ata eva guru-putrasya sadhanadikarn vinapi bhagavat-
krpa-siddhatvena bhaktatvam iti bhavah |[197/|
Visvanatha: Yamaraja could object, ‘O Bhagavan! He
is experiencing his prarabdha-karma. How can I bring
him here if he has not yet undergone it?” Therefore,
Bhagavan says, ‘Obey My command. By My authority
he has become a devotee, therefore there is no defect
in bringing him here.’

Hence, although he did not perform any sadhana,
the guru’s son became a devotee through the mercy
of Bhagavan.

--adi-Sabdena durghata-ghatanapi—
api jani-parihinah sinur abhira-bhartur
vibhur api bhuja-yugmotsanga-paryapta-miirtih
prakatita-bahu-riipo’py eka-rupah prabhur me
dhiyam ayam avicintyananta-saktir dhinoti

--‘Other such feats’ in the definition (of His posses-
sing inconceivable powers) also refer to accomplish-
ing acts that are most difficult or impossible:

“My master Krsna, Who is full of infinite inconcei-
vable powers, delights my heart. Though without
birth, He became the son of Nanda, the leader of
the cowherds; though all-pervading, He appeared
in the arms and lap of Yasoda; and though mani-
festing many forms, He only has one form.”

--St1 Bhakti-Rasamrta-Sindhu 2.1.184-198;--images from
ygopala.blogspot.com.es, harekrsna.de, nektemple.org,
theharekrishnamovement.org & vigsha.com
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SRI BHAKTI-SANDARBHA:

PREFACE (3)
posted by New Sri Haridas Nivas, Spain

A 66: In the conversation between Sri Bhagavan and
Uddhava it is written that serving items related to
Sri Hari such as nirmalya, and singing about and re-
membering the lila of Sri Hari, a devotee easily wins
over mayd and can attain Sri Hari

A 68: One should not study Vedic statements if they
are devoid of Sri Hari’s lila

A70: It is through bhakti that jiiana gets accomplished

A 80: One experiences Bhagavan'’s svariipa, qualities,
pastimes and sweetness to the extent the mind gets
purified through the performance of ninefold bhakti

A 84: Tt is not necessary to practice jiiana and vairag-
ya on the path of prema-bhakti, the king of all results;
everything that is attainable by jiiana and other pro-
cesses is easily achieved simply by performing bhakti;

the fulfillment of desires such as those for heavenly
planets, those by Citraketu for liberation, those by
Sukadeva (for removing the influence of maya), or
those by devotees desiring association with the Lord
in Vaikuntha gets accomplished only by service full
of prema

A 85: Achieving Sr1 Hari with the present human
body indicates intelligence and cleverness; examples
of this are Sri Hariscandra and others
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A 86: It is also written in the concluding statements

by Sr1 Sukadeva that bhakti characterized by hearing

etc must indeed be performed; among different an-

gas of pure bhakti, hearing the lila-katha of the Lord

indeed is the (best) means towards the supreme
good

A 87-91: At the end of Sri Sita’s instructions it is also
said (12.12) that it is necessary to have respect for
kirtan of Sr1 Bhagavan and other devotional practi-
ces; through the smarana of Sri Krsna one obtains
purification of one’s existence, jiidna, vairagya and
prema-bhakti; it is through bhajana of Sri Hari that
austerities and other practices become successful

A 93-98: Also, all the historical statements in Srimad-
Bhagavatam are there only for the sake of bhakti;
when talking to his servants, Yamaraj said that the
supreme dharma for all jivas is Sri-Hari-bhakti alone
performed through the kirtan of His names etc;

by listening about the qualities etc of a devotee one
obtains the result of listening to Vedas; indeed, re-
membering Sri Hari is always the highest duty - in
vedarpana-mantra the priti towards Sri Janardana is
also mentioned

A 95: Also Sri Uddhava said to Sri Vrajadevis (gopis)
that the purpose of all prescribed actions within
varnasrama is to attain Sri-Krsna-bhakti alone
A 96: Brahma said to Sri Bhagavan that jiiana is inclu-
ded in bhakti; in the 10th chapter of Srimad-Bhaga-
vad-Gita pure bhakti is taught

continues on the next page on the left
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A 97: It is also revealed in the words of brahmana
Sridama that the sadhanas that lead to other goals of
human life are also based on bhakti; bhakti is the life
of all siddhis while bhakti is effective even without all
those siddhis;

all sastras describe bhakti as the process (to attain the
highest goal); also the ignorant persons worship Sri
Visnu as part of their fruitive activities;

when the devatas tal-
ked with each other
they mentioned that
only bhakti, after gran-
ting to the worshipper
his desired fruit, gives
him the supreme fruit
in form of prema

A 99: It is shown E®
through vyatireka that §
contrary to fruitive ac- |8
tivities, bhakti is to be |

blissful;, bhakti gives “
the supreme goal and |§
does not require a lot
of effort or wealth

A 100: There is no- |
thing else which can
please Sri Hari apart
from bhakti; a dog-
eater who offered his
life to Sr1 Hari is su-
perior to a brahmana
endowed with twelve
qualities but devoid
of bhakti — this is be-
cause a person who
does not have bhakti is made proud by those quali-
ties, and his mind does not get purified

A 102: It is shown in the account about the king of
Coladesa and a pure bhakta that actions offered to
Sri Bhagavan are inferior (to bhakti); in 12th chapter
of Sri Gita it is prescribed to offer one’s actions (to
the Lord) only if one is unable to perform bhakti

A 103: In contrast to yoga, there is no hard labor in
the path of bhakti; also, it bestows an unprecedented
fruit in that it conquers the Lord

A 105: Jiana never arises without bhakti

A 106: Bhakti is also contrasted with independently
taking shelter (of other devatas); thus, the devas such
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as the first person Brahma as well Siva must be wors-
hipped as Vaisnavas; a genuine Vaisnava will not ob-
tain bhakti if he sees Visnu and other devatas in the
same category, rather, it is offensive; the statements
that show Brahma, Visnu and Siva as one are meant
for santa-bhaktas and jiiani-bhaktas;

Sri Siva worships pure Vaisnavas such as Markande-
ya; Sri Siva himself sa1d that Sr1 Hari is the Lord,
B hence it is proper to
worship Sr1 Siva as
Vaisnava;

4 pure Vaisnavas consi-
36 s: F | der Sri Siva to be Vai-
snava; some people

T I r. ; B B
y consider Sr1 Siva to be

% the seat of Sri Bhaga-
¥ van; by worshipping
Sri Siva as an indepen-
dent Lord one incurs

the curse of Bhrgu;

B all the different deva-
tas should be known
as vibhitis of Bhaga-
van; one can never
attain Sri Hari by wor-
shipping other deva-
tas in an independent
manner;

it is absolutely faulty
to insult, disrespect
and criticize other de-
vatas, because by that
also one’s previously
performed  dharma
gets destroyed; if a
Vaisnava who is single-mindedly devoted to Visnu
criticizes Sri Siva, he will go to hell, just as was the
case with Citraketu;

according to Sri Kapiladeva, if it is prohibited to in-
sult a common living being, what to say then about
insulting St Siva; a neophyte devotee indeed goes to
hell if he sees the deity as a stone;

Sri Bhagavan gets quickly pleased by him who, simi-
larly to a father who affectionately behaves towards
his son, lovingly treats all living beings;

it is necessary for the person who does not yet have
faith in bhakti to perform adoration of deities along
with the actions suited to his qualification — from

continues on the next page on the left
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that jidna is born; however, the person who does
have faith in bhakti must perform pure adoration
during all his life;

adoration cannot be accomplished without having
compassion for living beings; it is a must to be com-
passionate by giving suitable donations according to
capacity, or if impossible, by giving respect;

among all the jivas the one-pointed devotee is the
best; it is necessary to give special respect to a devo-
tee, and to give respect according to one’s capacity
to others;

in the beginning, it is prescribed for the worshipper
to give respect to all living beings; for the sadhaka
endowed with sraddha this is natural; for him who
has reached bhava it is his characteristic nature to be
non-violent towards all living beings and to desist
from wordly actions; for parama-siddha it is natural
to have prema towards all living beings;

it is necessary to give respect to all living beings and
other devatas, seeing them in relation to Sri Bhagavan,
because by that one can quickly give up material at-
traction and aversion; giving respect to all living be-
ings without seeing them in relation to Sri Bhagavan
creates problems, as in the case of Bharata;

for the sake of Sri Bhagavan’s worship some violence
is allowed, like plucking flowers or leaves.

--taken from Preface to Sri Bhakti-Sandarbha, written by Sri Ha-
ridas Sastri Maharajji;

--images from everything-krishna.com, antaryamin.wordpress.
com (2x) & iskcondesiretree.net

BHAKTI COMES FROM BHAKTI
posted by New Sr7 Haridas Nivas, Spain

sa vai pumsam paro dharmo yato bhaktir adhoksaje
ahaituky apratihata yayatma suprasidati
SB1.2.6

The supreme dharma for all human beings (sa-
dhana-bhakti) is that by which prema-bhakti to
the Lord arises, which is not caused by anything
other than itself, cannot be obstructed, and which
satisfies the mind completely.
visvanathah: sarva-$astra-saram aikantikarh Sreyo
brahiti prasna-dvayasyottaram aha—sa vai purnsam
purh-matranam eva dharmah parah paramah srava-
kirtanadi-laksanah |
Visvanatha: This verse answers two questions asked
by the sages (in the First Canto): what is the essence of
all the scriptures and what is the ultimate good.

(The answer for both is) the highest or supreme dhar-
ma for all human beings, characterized by hearing,
chanting, singing and other devotional practices.

yad uktarh—etavan eva loke’smin purhsam nihsre-
yasodayah | tivrena bhakti-yogena mano mayy arpitarm
sthiram || ity atah para-sabda-visesyo dharmo bhakti-
yogah | eva bhaved iti tathatra vatup-pratyayenaiva-
karena caitad anyasya para-dharma-pada-vacyatvarn
nisiddham | yato bhaktih prema-laksana bhaved ahai-
tuki heturh vinaivotpadyamana iti saguna vyavrtta |
As it is said in SB 6.3.22:

etavan eva loke ’smin purisarm dharmah parah smrtah
bhakti-yogo bhagavati tan-nama-grahanadibhih
“This very bhakti-yoga unto Bhagavan, characte-
rized by taking His name and other devotional
activities, is considered the supreme dharma for
human beings on this Earth.”
continues on the next page an the left
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Therefore, the dharma distinguished with the word
para (‘supreme’) refers to bhakti-yoga. Words etavan
eva (‘this very’) indicates that the expression para-
dharma cannot be used to describe other processes.
Through this dharma appears bhakti characterized
by prema. It appears but without cause (ahaituki),
which excludes bhakti connected with the material
gunas (which does have a cause).

nanu mahan ayam apalapah kriyate, maivam | sravana-
kirtanadi-ripo yo dharmah sa bhaktir eva sadhana-
namni | saiva paka-dasayarm prema-namni | te dve api
bhakti-sabdenaivocyate | tad api bhaktya sanjataya
bhaktya bibhraty utpulakam tanurn [bha.pu. 11.3.31]

If it be objected that I am not saying the truth, it is not
like that. Dharma consisting of hearing and chanting
about the Lord (and similar devotional practices) is
called sadhana-bhakti, and that very dharma in the
mature state is called prema-bhakti. Both of them are
called by the word bhakti indeed, for it is said in SB
11.3.31 that the devotee possesses a body marked
with ecstatic symptoms which appear due to (pre-
ma-)bhakti that originates from (sadhana-)bhakti.

iti yato bhaktir adhoksaje ity adisu uttarasya bhakteh
purva bhaktih karanamh pakvamrasya karanam
amamram itivat | svada-bheda-nibandhanam eva tas-
ya karanatvarn bala-bodhanartharnh kalpanikam eva,
na tu vastavam | na hy ekasyaiva purusasya balya-yau-
vanady-anekavasthavato hetu-hetumad-bhavas tatt-
vikaiti | ghata-pataudanadisu mrt-tantu-tanduladinarn
nama-rapa-lopa iveti | na tatra tadrsatvarn vyakhya-
turh S$akyam ity avaseyam |

In the verse being discussed, the former bhakti (paro
dharmo, or sadhana-bhakti) is the cause of the lat-
ter type of bhakti (yato bhaktir adhoksaje, or prema-
bhakti), just as an unripe mango is the cause of a ripe
mango. Considering one to be the cause of the other
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because of the difference in taste is simply a concep-
tion for ease of understanding, though in reality sa-
dhana-bhakti and prema-bhakti are not two different
phenomena.

The cause and effect relationship in various states
such as infancy, youth or adulthood in one person
is actually not genuinely real (since the person re-
mains). On the other hand, when pots, cloth and
cooked rise come into existence, the original names
and forms of mud, thread and raw rice disappear. It
should be understood that such cannot be the case
with sadhana-bhakti and prema-bhakti.

na ca bhakteh prasiddho hetuh sadhu-sanga evastiti
vacyam | tasyapi adau sraddha tatah sadhu-sango’tha
bhajana-kriya [bha.ra.si. 1.3.11] ity adau bhakter dvi-
tiya-bhtumikatvenoktatvad bhaktitvam eva | syan ma-
hat-sevaya vipra [bha.pu. 1.2.16] ity agre’pi vyakhyas-
yamanatvac ca |

It should also be noted that one can neither say that the
famous cause of bhakti be simply association of devo-
tees, because sadhu-sanga, described in BRS 1.3.11 as
the second stage of bhakti, is itself bhakti as well.

It will also be said later on (SB 1.2.16):
susriisoh sraddadhanasya vasudeva-katha-rucih
syan mahat-sevaya viprah punya-tirtha-nisevanat
“O sages! By serving elevated souls, which comes
by chance through their great mercy, a person en-
dowed with faith attains shelter of the lotus feet
of a sad-guru. By that, being eager to serve and
learn, he develops liking for hearing Vasudeva-
katha.”
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kirn ca, dana-vrata-tapo-homadi-niskama-karma-yogas
ca jhananga-bhutayah sattvikya eva bhakteh kathancid
dhetur bhavati, na tu nirgunayah |

Such activities as charity, vows, austerity, sacrifices,
or selfless performance of duties (niskama-karma) are
to some degree causes of bhakti in sattva-guna, prac-
ticed as an anga of jiidna. However, they are not cau-
ses of pure bhakti, because it is said in SB 11.12.9:
yarir ha yogena sankhyena dana-vrata-tapo-’dhvaraih
vyakhya-svadhyaya-sannyasaih prapnuyad yatnavan api
“Even though one engages with great endeavor
in astanga-yoga, sankhya, charity, vows, penan-
ces, sacrifices, teaching of the Vedas, study of the
Vedas, or sannyasa, still one cannot achieve Me.”

ity ekadasokteh | na ca nirgunaya bhakter bhagavat-
krpaiva hetur ity api vacyam | tasyapi hetav anvisya-
mane anavasthanat | na ca sa nirupadhir eva kevala
hetur ity api vacyam | tasya asarvatrikatvena bhagavati
vaisamya-prasakteh |

Nor can it even be said that the cause of nirguna-
bhakti is the mercy of the Lord, because that would
be a non-final cause, making one seek yet further
cause.

Neither can one say that the Lord’s mercy is absolu-
te, without any further cause, because then it would
mean that the Lord makes distinctions (in choosing
to give mercy to certain individuals and not to others,
and is thus unjust.)

ki ca, bhakta-krpaiva hetur ity ukter na kincid asa-
manjasyam | uttama-bhaktanam vaisamyabhave'pi
prema-maitri-krpopeksa yah karoti sa madhyamah
[bha.pu. 11.2.46] iti madhyama-bhakta-laksane vaisa-
myasya darsanat | tatas ca bhagavato bhaktadhinatvat
bhakta-krpanugamini bhagavat-krpa hetur iti sidd-

hantah |

SRBIGIENES CIES]

However, if one says that the cause of bhakti is the
mercy of the devotee alone, that is not incorrect.
Though the uttama-bhaktas do not make distinctions,
still we can see that the madhyama-bhakta makes dis-
tinctions between the Lord, the devotee, the innocent
and the envious (SB 11.2.46).

Therefore, because the Lord is dependent on the de-
votee, the cause of bhakti is Lord’s mercy that fol-
lows after the mercy of the devotee. This is the cor-
rect siddhanta.

nanu, tarhi katham bhakter ahaitukatvam abhut ?
ucyate | bhagavat-krpaya bhakta-krpantarbhutatvad
bhakta-krpayas ca bhakta-sangantarbhutatvad bhakta-
sangasya bhakty-angatvad ahaitukatvam eva siddham |

But then how is bhakti said to be without cause (ahai-
tuki) in this verse? It is answered that since the Lord’s
mercy is included in the mercy of the devotee, and
because that mercy is included in association with
devotees, and because devotee association is an anga
of bhakti, bhakti is proved to be without cause (since
an anga of bhakti causes bhakti).

kirh ca, bhakta-krpaya hetur bhaktasyaiva tasya hr-
daya-vartini bhaktir eva tam vina krpodaya-sambha-
vabhavat | sarva-prakarenapi bhakter bhaktir eva he-
tur iti nirhetukatvarh siddham |

Moreover the cause of devotee’s mercy is but the
bhakti present in the heart of the devotee, because
without that bhakti it is not possible for his mercy to
manifest. In all ways, therefore, bhakti is the cause
of bhakti, and the causelessness of bhakti is thus es-

tablished.
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bhakti-mate bhakti-bhakta-bhajaniya-tat-krpadinarm
na prthag-vastutvam iti bhakteh svaprakasakatvena
bhakti-prakasyatve’pi bhagavatah svaprakasakatvam
nanupapannam iti |

From the point of view of bhakti, the devotee, bhakti,
the Lord, and His mercy are not separate items. Even
though bhakti manifests due to its self-manifesting
nature, it does not negate the fact that bhakti’s self-
manifesting nature comes from the Lord.
apratihata kenapi nivarayitum asakya | tatha hi tal-
laksane | mano-gatir avicchinna yatha gangambha-
so’ mbudhau [bha.pu. 3.29.12] iti vaksyate |
This bhakti cannot be obstructed by anything (apra-
tihata). This is mentioned in SB 3.29.11:
mad-guna-sruti-matrena mayi sarva-guhasaye
mano-gatir avicchinna yatha gangambhaso 'mbudhau
“Simply by hearing about My qualities, the mind
flows continuously towards Me, the Supreme
Lord Who reside in the hearts of all beings, just
as the Ganga flows to the ocean.”

(ambudhina sva-laharibhih paravartitasyapy am-
bhaso yatha ambudhav eva gatis tatha mayy api
paramesthya-sarsti-salokyadi-phalaih pralobhitas-
yapi tasya mayy eva gatir iti | evarh ca bhakta-ma-
naso ganga-jala-drstantena drautya-saitya-pavitrya-
jagat-ptjyatvadiny uktani

Visvanatha SB 3.29.11-12: Just as the water of the
Ganga, even though turned back by the ocean’s
waves, flows into the ocean, the mind flows only to
Me, though allured by Me with offerings of kingdom
or different types of liberation. Also, the example of
the Ganga suggests that the mind of the devotee, like
the stream of Ganga, is swift, cooling, pure and wor-
thy of worship.)

jhana-karmadibhir apavrteti va |
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Apratihata can also mean that this prema-bhakti is
not contaminated by jiidna (impersonal knowledge)
or karma (fruitive activities).

yaya bhaktya atma manah samyag eva prasidatiti ka-
mana-malinye sati manah prasada-hetutvasambhavad
asya bhakter niskamatvarh svata evayatam

By that bhakti the mind (atma) becomes completely
satisfied. Because it is impossible for the mind to be
satisfied when material desires are present, it auto-
matically follows that this bhakti is without any ma-
terial desires.
uktarh ca Sri-riipa-gosvami-caranaih | sarvatha dhvarn-
sa-rahitarn saty api dhvamsa-karane iti |
Sri Ripa Gosvami has also said that prema remains
always constant and unbroken, even if there are cau-
ses to break it, illustrating it with these two exam-
ples (Ujjvala-Nilamani 14.63-5):
sape tubhyar dharma-sthitim anusarantya sakhi maya
visuddham ugrabhir muhur api nirasto bhanitibhih
sa mugdhe syamatma tyajati na hi me vartma bata mar
jagarapad-ghora viracayatu santiri grha-patih 64|
Radha says to Nandimukhi: “O sakhi! If you
don’t believe me, I swear to you that I followed
the limits of the pure dharma. Listen! When He
blocked my path, I repeatedly rebuked Him with
many harsh words, such as: ‘O lusty one! If you
touch my bodice, I will set aside all my shame
and will yell for my mother-in-law Jatila right
away.” But even though I expressed this kind of
prohibitions, He would not leave the path at all.
O beautiful one! In this way I was swallowed by
great calamity. Now let my husband punish me —
what can I do?”
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atra grhapati-kartrka-santi-riipa-prema-dhvarnsa-
karanasya vidyamanatve’pi prema na dhvastah |
tathograbhir bhanitibhir nirasto’ piti srikrsnasyapi
svasmin prema vyanjitah |
In this example it is seen that although there is a
possible cause for breaking Her prema, expressed
through the punishment by Her husband, Radha’s
premad remains constant. And the fact that Krsna does
not leave the path, even though rebuked by many
harsh words, indicates the (constant) prema in Him.
yatha va—
radhayah sakhi sad-gunair anudinam
ripanuragadibhih sandram labdhavator api
vyasanitam vyaksipta-kantantaraih
prapa kvapi parasparopari yayor na mlanatam
yas tayos tam candravali-candrakabharanayoh
ko vetti bhava-kramam ||65]|

The second example:

Vrnda says to Kundalata: “My friend, who can
understand the power of prema that exists bet-
ween Candravali and Krsna ornamented with a
peacock-feather? Their mutual love does not wilt
in any condition, even though every day Radha’s
beauty, love and other virtues cause Candrava-
li profound distress by making Krsna feel great
attachment to Radha and chasing away from Him
all other prospective lovers.”

*

atra candravalyah sri-krsne prema-dhvarhsa-karanam
tasya Sri-radhayam atyasaktih, tatha sri-krsnasyapi
candravalyam prema-dhvarnsa-karanam sri-radhaya
rapanuragadyadhikyam

SIS LIGIERESCIREN]

Here the possible cause for breaking Candravali’s pre-
ma for Krsna is the excessive attachment of Sri Krsna
to Sri Radha, and the possible cause for breaking Sri
Krsna’s prema for Candravali is the superiority of Sri
Radha’s beauty, love and other qualities.

--all the verses in the article have been translated accor-
ding to the commentaries by Srila Visvanatha Cakravarti
Thakura;--images from indiaonline.in, japagroup.com,
indianvedicfoundation.com, sbpinstitute.in, ajitvadaka-
yil-1.blogspot.com, srihamsadutta.com & harekrish-
naz.worspress.com
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