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An example from the First Canto of Çrémad-Bhägava-
tam (1.11.33): 

“Although Çré Kåñëa was by their sides, and alone 
with them, His feet appeared to the Queens to 
be newer and newer at every moment. If Lakñmé, 
although by nature restless, could not leave His 
feet, what woman could give them up then?”

kula-vara-tanu-dharma-gräva-våndäni bhindan
sumukhi niçita-dérghäpäìga-öaìka-cchaöäbhiù 
yugapad ayam apürvaù kaù puro viçvakarmä
marakata-maëi-lakñair goñöha-kakñäà cinoti 

Another example from Lalita-Mädhava (1.52):
“O beautiful-faced friend! Who is this excellent 
craftsman Viçvakarma standing in front of us, 
breaking the stones of dharma in all the young 
women with the tips of the long, sharp, chisel-
like corners of His eyes and at the same time buil-
ding a goçälä wall with millions of sapphires?”

çré-jévaù: muhuù çré-kåñëam anubhütavatyäù çré-vån-
dävaneçvaryäù kuleti väkyam idam | tatas tatratya-
prakaraëa-balän nava-navatvaà gamyate, ato’träpy 
udäharaëaà kåtam | 

Jéva Gosvämé: This was said by the queen of Vån-
dävana, Çré Rädhä, who was relishing Çré Kåñëa at 
every moment. Because of the strength of this parti-
cular situation, it is understood that She experienced 
Kåñëa in an ever-fresh way, hence the verse serves as 
an example of His ever-freshness.
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(53) nitya-nütanaù: ever fresh
sadänubhüyamäno’pi karoty ananubhütavat 

vismayaà mädhurébhir yaù sa prokto nitya-nütanaù
“He who astonishes by appearing as if he had never 
been relished through his sweetness before, even 
though continually being relished, is called ever fresh.”

yadyapy asau pärçva-gato raho-gatas
tathäpi tasyäìghri-yugaà navaà navam 

pade pade kä virameta tat-padäc
caläpi yac chrér na jahäti karhicit 
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(54) sac-cid-änanda-sändräìgaù: has a body made of 
condensed sac-cid-änanda 

sac-cid-änanda-sändräìgaç cid-änanda-ghanäkåtiù        
“He whose form is absolutely full of consciousness and 
bliss has a body made of condensed sac-cid-änanda.”

kleçe kramät païca-vidhe kñayaà gate
yad-brahma-saukhyaà svayam asphurat param

tad vyarthayan kaù purato naräkåtiù
çyämo’yam ämoda-bharaù prakäçate 

“Who is this person standing before us, revealing 
a human form blackish in color and full of bliss, 
Who covers even the happiness of Brahman which 
appears after the five types of suffering have gra-
dually been destroyed?”

 yasya prabhä prabhavato jagad-aëòa-koöi- 
koöiñv açeña-vasudhädi-vibhüti-bhinnam 

tad brahma niñkalam anantam açeña-bhütaà
govindam ädi-puruñaà tam ahaà bhajämi 

Another example from Brahma-Saàhitä (5.40):
“I worship the original person Çré Govinda Who-
se effulgence is the source of Brahman, which is 
indivisible, infinite and limitless, and which is a 
vibhüti (manifestation of the Lord’s power) that 
is different from the innumerable vibhütis such 
as earth found in millions and millions of uni-
verses.”
  ataù çré-vaiñëavaiù sarva-çruti-småti-nidarçanaiù 

tad brahma çré-bhagavato vibhütir iti kértyate 
“Thus the Çré Vaiñëavas who have taken into ac-
count all the statements of çruti and småti, say 
that this Brahman is the vibhüti of Bhagavän.” 
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yad-aëòäntara-gocaraà ca yad
daçottaräëy ävaraëäni yäni ca 

guëäù pradhänaà puruñaù paraà padaà
parätparaà brahma ca te vibhütayaù 

Thus it is stated in the Yämunäcärya-Stotra (14):
“O Bhagavän! The universe, all the elements wi-
thin the universe, coverings of the universe which 
are each ten times thicker than the previous 
one, the three guëas, prakåti, the totality of jévas, 
Vaikuëöha and Brahman are all Your vibhütis.”

(55) sarva-siddhi-niñevitaù: served by all siddhis
sva-vaçäkhila-siddhiù syät sarva-siddhi-niñevitaù   

“He who has all mystic powers under control is cal-
led served by all siddhis.”  

daçabhiù siddha-sakhébhir våtä  
mahä-siddhayaù kramäd añöau aëimädayo  

labhante nävasaraà dväri kåñëasya 
“Aëimä and the other seven great siddhis, together 
with the ten secondary siddhis, do not even have the 
opportunity to enter the door of Kåñëa’s place.”

(52) avicintya-mahä-çaktiù: possessor of great incon-
ceivable powers
divya-sargädi-kartåtvaà brahma-rudrädi-mohanam 
bhakta-prärabdha-vidhvaàsa ity ädy acintya-çaktitä 

Inconceivable powers are seen in acts such as crea-
ting supernatural phenomena, bewildering Brahmä, 
Çiva and others, destroying the prärabdha-karmas of 
the devotee, and other such feats.
--tatra divya-sargädi-kartåtvaà, yathä—

äséc chäyä-dvitéyaù prathamam atha vibhur  
vatsa-òimbhädi-dehän aàçenäàçena cakre  

tad anu bahu-catur-bähutäà teñu tene våttas  
tattvädi-vétair atha kamala-bhavaiù  

stüyamäno’ khilätmä tävad  
brahmäëòa-sevyaù sphuöam ajani  

tato yaù prapadye tam éçam 
continues in the column on the right continues on the next page on the left
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--An example of creating supernatural phenomena:

“I surrender to that Lord, the soul of all, Who first 
was alone, then produced forms of the calves and 
boys by a portion of a portion of Himself, then 
expanded Himself in those forms as four-handed 
Viñëu, and then was surrounded by Brahmäs and 
others along with the elements, being praised 
and served in all the material universes.”

--brahma-rudrädi-mohanaà, yathä—
mohitaù çiçu-håtau pitämaho

hanta çambhur api jåmbhito raëe 
yena kaàsa-ripuëädya tat-puraù 

ke mahendra vibudhä bhavad-vidhäù 
--An example of His ability to bewilder Brahmä, Çiva 
and others:

“Brahmä was bewildered by Kåñëa, the enemy of 
Kaàsa, when he stole the boys and calves. In batt-
le with Kåñëa, Çiva was put to sleep. O Indra, com-
pared with Kåñëa, who are you devatäs now?”

viçvanäthaù : mohita iti bäëa-yuddhänantaraà kadä-
cit pärijäta-pratyänayanäya kåta-prauòhi-praläpam 
indraà prati çré-näradasya häsya-vacanam ||196||
Viçvanätha: This was jokingly said by Çré Närada af-
ter the battle of arrows when Indra was talking bold-
ly in order to retrieve his pärijäta tree.

--bhakta-prärabdha-vidhvaàso, yathä çré-daçame 
(10.45.45)—

guru-putram ihänétaà nija-karma-nibandhanam 
änayasva mahäräja mac-chäsana-puraskåtaù 

--An example of destroying the prärabdha-karma of 
the devotee (10.45.45):

Kåñëa said to Yamaräja: “Because of his karma, 
My spiritual master’s son was brought here to 
you. O great King, obey My command and bring 
this boy to Me.”

viçvanäthaù: nanu he bhagavan! tena prärabdhaà bhu-
jyate, kathaà tad bhogaà vinätränayanaà sambhavati? 
taträha—mac-chäsana-puraskåta iti | tathä ca mad-äjïa-
yaiva sa bhakto jätaù | atas tasyänayane na ko’pi doñaù 
| ata eva guru-putrasya sädhanädikaà vinäpi bhagavat-
kåpä-siddhatvena bhaktatvam iti bhävaù ||197||
Viçvanätha: Yamaräja could object, ‘O Bhagavän! He   
is experiencing his prärabdha-karma. How can I bring 
him here if he has not yet undergone it?’ Therefore, 
Bhagavän says,  ‘Obey My command. By My authority 
he has become a devotee, therefore there is no defect 
in bringing him here.’ 
Hence, although he did not perform any sädhana, 
the guru’s son became a devotee through the mercy 
of Bhagavän.
--ädi-çabdena durghaöa-ghaöanäpi—

api jani-parihénaù sünur äbhéra-bhartur
vibhur api bhuja-yugmotsaìga-paryäpta-mürtiù 
prakaöita-bahu-rüpo’py eka-rüpaù prabhur me

dhiyam ayam avicintyänanta-çaktir dhinoti 

--‘Other such feats’ in the definition (of His posses-
sing inconceivable powers) also refer to accomplish-
ing acts that are most difficult or impossible:

“My master Kåñëa, Who is full of infinite inconcei-
vable powers, delights my heart. Though without 
birth, He became the son of Nanda, the leader of 
the cowherds; though all-pervading, He appeared 
in the arms and lap of Yaçodä; and though mani-
festing many forms, He only has one form.”

 
--Çré Bhakti-Rasämåta-Sindhu 2.1.184-198;--images from 
ygopala.blogspot.com.es, harekrsna.de, nektemple.org, 
theharekrishnamovement.org & vigsha.com

continues in the column on the right next article comes on the next page on the left



issue 25, page 4                                                      mRrekHkfDrlq/kkygjh
A 86: It is also written in the concluding statements 
by Çré Çukadeva that bhakti characterized by hearing 
etc must indeed be performed; among different aì-
gas of pure bhakti, hearing the lélä-kathä of the Lord 
indeed is the (best) means towards the supreme 
good

A 87-91: At the end of Çré Süta’s instructions it is also 
said (12.12) that it is necessary to have respect for 
kértan of Çré Bhagavän and other devotional practi-
ces; through the smaraëa of Çré Kåñëa one obtains 
purification of one’s existence, jïäna, vairägya and 
prema-bhakti; it is through bhajana of Çré Hari that 
austerities and other practices become successful

A 93-98: Also, all the historical statements in Çrémad-
Bhägavatam are there only for the sake of bhakti; 
when talking to his servants, Yamaräj said that the 
supreme dharma for all jévas is Çré-Hari-bhakti alone 
performed through the kértan of His names etc; 
by listening about the qualities etc of a devotee one 
obtains the result of listening to Vedas; indeed, re-
membering Çré Hari is always the highest duty – in 
vedärpaëa-mantra the préti towards Çré Janärdana is 
also mentioned

A 95: Also Çré Uddhava said to Çré Vrajadevés (gopés) 
that the purpose of all prescribed actions within 
varëäçrama is to attain Çré-Kåñëa-bhakti alone

A 96: Brahmä said to Çré Bhagavän that jïäna is inclu-
ded in bhakti; in the 10th chapter of Çrémad-Bhaga-
vad-Gétä pure bhakti is taught

çRé BHAKTI-SANdARBHA:  
PREFACE (3)

 

posted by New Śrī Haridās Nivās, Spain
A 66: In the conversation between Çré Bhagavän and 
Uddhava it is written that serving items related to 
Çré Hari such as nirmälya, and singing about and re-
membering the lélä of Çré Hari, a devotee easily wins 
over mäyä and can attain Çré Hari

A 68: One should not study Vedic statements if they 
are devoid of Çré Hari’s lélä

A 70: It is through bhakti that jïäna gets accomplished

A 80: One experiences Bhagavän’s svarüpa, qualities, 
pastimes and sweetness to the extent the mind gets 
purified through the performance of ninefold bhakti

A 84: It is not necessary to practice jïäna and vairäg-
ya on the path of prema-bhakti, the king of all results; 
everything that is attainable by jïäna and other pro-
cesses is easily achieved simply by performing bhakti; 
the fulfillment of desires such as those for heavenly 
planets, those by Citraketu for liberation, those by 
Çukadeva (for removing the influence of mäyä), or 
those by devotees desiring association with the Lord 
in Vaikuëöha gets accomplished only by service full 
of premä

A 85: Achieving Çré Hari with the present human 
body indicates intelligence and cleverness; examples 
of this are Çré Hariçcandra and others

continues in the column on the right continues on the next page on the left
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A 97: It is also revealed in the words of brähmaëa 
Çrédama that the sädhanas that lead to other goals of 
human life are also based on bhakti; bhakti is the life 
of all siddhis while bhakti is effective even without all 
those siddhis; 

all çästras describe bhakti as the process (to attain the 
highest goal); also the ignorant persons worship Çré 
Viñëu as part of their fruitive activities; 

when the devatäs tal-
ked with each other 
they mentioned that 
only bhakti, after gran-
ting to the worshipper 
his desired fruit, gives 
him the supreme fruit 
in form of premä

A 99: It is shown 
through vyatireka that 
contrary to fruitive ac-
tivities, bhakti is to be 
trusted and is always 
blissful; bhakti gives 
the supreme goal and 
does not require a lot 
of effort or wealth
A 100: There is no-
thing else which can 
please Çré Hari apart 
from bhakti; a dog-
eater who offered his 
life to Çré Hari is su-
perior to a brähmaëa 
endowed with twelve 
qualities but devoid 
of bhakti – this is be-
cause a person who 
does not have bhakti is made proud by those quali-
ties, and his mind does not get purified
A 102: It is shown in the account about the king of 
Coladeça and a pure bhakta that actions offered to 
Çré Bhagavän are inferior (to bhakti); in 12th chapter 
of Çré Gétä it is prescribed to offer one’s actions (to 
the Lord) only if one is unable to perform bhakti

A 103: In contrast to yoga, there is no hard labor in 
the path of bhakti; also, it bestows an unprecedented 
fruit in that it conquers the Lord

A 105: Jïäna never arises without bhakti

A 106: Bhakti is also contrasted with independently 
taking shelter (of other devatäs); thus, the devas such 

as the first person Brahmä as well Çiva must be wors-
hipped as Vaiñëavas; a genuine Vaiñëava will not ob-
tain bhakti if he sees Viñëu and other devatäs in the 
same category, rather, it is offensive; the statements 
that show Brahmä, Viñëu and Çiva as one are meant 
for çänta-bhaktas and jïäné-bhaktas;

Çré Çiva worships pure Vaiñëavas such as Märkaëòe-
ya; Çré Çiva himself said that Çré Hari is the Lord, 

hence it is proper to  
worship Çré Çiva as 
Vaiñëava; 

pure Vaiñëavas consi-
der Çré Çiva to be Vai-
ñëava; some people 
consider Çré Çiva to be 
the seat of Çré Bhaga-
vän; by worshipping 
Çré Çiva as an indepen-
dent Lord one incurs 
the curse of Bhågu; 

all the different deva-
täs should be known 
as vibhütis of Bhaga-
vän; one can never 
attain Çré Hari by wor-
shipping other deva-
täs in an independent 
manner; 

it is absolutely faulty 
to insult, disrespect 
and criticize other de-
vatäs, because by that 
also one’s previously 
performed dharma 
gets destroyed; if a 

Vaiñëava who is single-mindedly devoted to Viñëu 
criticizes Çré Çiva, he will go to hell, just as was the 
case with Citraketu; 

according to Çré Kapiladeva, if it is prohibited to in-
sult a common living being, what to say then about 
insulting Çré Çiva; a neophyte devotee indeed goes to 
hell if he sees the deity as a stone; 

Çré Bhagavän gets quickly pleased by him who, simi-
larly to a father who affectionately behaves towards 
his son, lovingly treats all living beings; 

it is necessary for the person who does not yet have 
faith in bhakti to perform adoration of deities along 
with the actions suited to his qualification – from 

continues in the column on the right continues on the next page on the left



that jïäna is born; however, the person who does 
have faith in bhakti must perform pure adoration 
during all his life; 
adoration cannot be accomplished without having 
compassion for living beings; it is a must to be com-
passionate by giving suitable donations according to 
capacity, or if impossible, by giving respect; 

among all the jévas the one-pointed devotee is the 
best; it is necessary to give special respect to a devo-
tee, and to give respect according to one’s capacity 
to others;
in the beginning, it is prescribed for the worshipper 
to give respect to all living beings; for the sädhaka 
endowed with çraddhä this is natural; for him who 
has reached bhäva it is his characteristic nature to be 
non-violent towards all living beings and to desist 
from wordly actions; for parama-siddha it is natural 
to have premä towards all living beings; 
it is necessary to give respect to all living beings and 
other devatäs, seeing them in relation to Çré Bhagavän, 
because by that one can quickly give up material at-
traction and aversion; giving respect to all living be-
ings without seeing them in relation to Çré Bhagavän 
creates problems, as in the case of Bharata; 

for the sake of Çré Bhagavän’s worship some violence 
is allowed, like plucking flowers or leaves.

 

--taken from Preface to Çré Bhakti-Sandarbha, written by Çré Ha-
ridäs Çästré Mahäräjjé; 
--images from everything-krishna.com, antaryamin.wordpress.
com (2x) & iskcondesiretree.net
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sa vai puàsäà paro dharmo yato bhaktir adhokñaje
ahaituky apratihatä yayätmä suprasédati

ÇB 1.2.6
The supreme dharma for all human beings (sä-
dhana-bhakti) is that by which prema-bhakti to 
the Lord arises, which is not caused by anything 
other than itself, cannot be obstructed, and which 
satisfies the mind completely. 

viçvanäthaù: sarva-çästra-säram aikäntikaà çreyo 
brühéti praçna-dvayasyottaram äha—sa vai puàsäà 
puà-mäträëäm eva dharmaù paraù paramaù çrava-
kértanädi-lakñaëaù | 
Viçvanätha: This verse answers two questions asked 
by the sages (in the First Canto): what is the essence of 
all the scriptures and what is the ultimate good. 

(The answer for both is) the highest or supreme dhar-
ma for all human beings, characterized by hearing, 
chanting, singing and other devotional practices. 

yad uktaà—etävän eva loke’smin puàsäà niùçre-
yasodayaù | tévreëa bhakti-yogena mano mayy arpitaà 
sthiram || ity ataù para-çabda-viçeñyo dharmo bhakti-
yogaù | eva bhaved iti tathätra vatup-pratyayenaiva-
käreëa caitad anyasya para-dharma-pada-väcyatvaà 
niñiddham | yato bhaktiù prema-lakñaëä bhaved ahai-
tuké hetuà vinaivotpadyamänä iti saguëä vyävåttä |
As it is said in ÇB 6.3.22:
etävän eva loke ’smin puàsäà dharmaù paraù småtaù

bhakti-yogo bhagavati tan-näma-grahaëädibhiù  
“This very bhakti-yoga unto Bhagavän, characte-
rized by taking His name and other devotional 
activities, is considered the supreme dharma for 
human beings on this Earth.”
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Therefore, the dharma distinguished with the word 
para (‘supreme’) refers to bhakti-yoga. Words etävän 
eva (‘this very’) indicates that the expression para-
dharma cannot be used to describe other processes. 
Through this dharma appears bhakti characterized 
by premä. It appears but without cause (ahaituké), 
which excludes bhakti connected with the material 
guëas (which does have a cause). 
nanu mahän ayam apaläpaù kriyate, maivam | çravaëa-
kértanädi-rüpo yo dharmaù sa bhaktir eva sädhana-
nämné | saiva päka-daçäyäà prema-nämné | te dve api 
bhakti-çabdenaivocyate | tad api bhaktyä saïjätayä 
bhaktyä bibhraty utpulakäà tanuà [bhä.pu. 11.3.31] 
If it be objected that I am not saying the truth, it is not 
like that. Dharma consisting of hearing and chanting 
about the Lord (and similar devotional practices) is 
called sädhana-bhakti, and that very dharma in the 
mature state is called prema-bhakti. Both of them are 
called by the word bhakti indeed, for it is said in ÇB 
11.3.31 that the devotee possesses a body marked 
with ecstatic symptoms which appear due to (pre-
ma-)bhakti that originates from (sädhana-)bhakti.

 

iti yato bhaktir adhokñaje ity ädiñu uttarasyä bhakteù 
pürvä bhaktiù käraëaà pakvämrasya käraëam 
ämämram itivat | sväda-bheda-nibandhanam eva tas-
ya käraëatvaà bäla-bodhanärthaà kälpanikam eva, 
na tu västavam | na hy ekasyaiva puruñasya bälya-yau-
vanädy-anekävasthävato hetu-hetumad-bhävas tätt-
vika iti | ghaöa-paöaudanädiñu måt-tantu-taëòulädénäà 
näma-rüpa-lopa iveti | na tatra tädåçatvaà vyäkhyä-
tuà çakyam ity avaseyam | 
In the verse being discussed, the former bhakti (paro 
dharmo, or sädhana-bhakti) is the cause of the lat-
ter type of bhakti (yato bhaktir adhokñaje, or prema-
bhakti), just as an unripe mango is the cause of a ripe 
mango. Considering one to be the cause of the other 

because of the difference in taste is simply a concep-
tion for ease of understanding, though in reality sä-
dhana-bhakti and prema-bhakti are not two different 
phenomena. 

The cause and effect relationship in various states 
such as infancy, youth or adulthood in one person 
is actually not genuinely real (since the person re-
mains). On the other hand, when pots, cloth and 
cooked rise come into existence, the original names 
and forms of mud, thread and raw rice disappear. It 
should be understood that such cannot be the case 
with sädhana-bhakti and prema-bhakti. 
na ca bhakteù prasiddho hetuù sädhu-saìga evästéti 
väcyam | tasyäpi ädau çraddhä tataù sädhu-saìgo’tha 
bhajana-kriyä [bha.ra.si. 1.3.11] ity ädau bhakter dvi-
téya-bhümikätvenoktatväd bhaktitvam eva | syän ma-
hat-sevayä vipra [bhä.pu. 1.2.16] ity agre’pi vyäkhyäs-
yamänatväc ca | 
It should also be noted that one can neither say that the 
famous cause of bhakti be simply association of devo-
tees, because sädhu-saìga, described in BRS 1.3.11 as 
the second stage of bhakti, is itself bhakti as well. 

It will also be said later on (ÇB 1.2.16): 
çuçrüñoù çraddadhänasya väsudeva-kathä-ruciù

syän mahat-sevayä vipräù puëya-tértha-niñevaëät
“O sages! By serving elevated souls, which comes 
by chance through their great mercy, a person en-
dowed with faith attains shelter of the lotus feet 
of a sad-guru. By that, being eager to serve and 
learn, he develops liking for hearing Väsudeva-
kathä.”

continues in the column on the right continues on the next page on the left



kià ca, däna-vrata-tapo-homädi-niñkäma-karma-yogaç 
ca jïänäìga-bhütäyäù sättvikyä eva bhakteù kathaïcid 
dhetur bhavati, na tu nirguëäyäù |

Such activities as charity, vows, austerity, sacrifices, 
or selfless performance of duties (niñkäma-karma) are 
to some degree causes of bhakti in sattva-guëa, prac-
ticed as an aìga of jïäna. However, they are not cau-
ses of pure bhakti, because it is said in ÇB 11.12.9:  
yaà na yogena säìkhyena däna-vrata-tapo-’dhvaraiù
vyäkhyä-svädhyäya-sannyäsaiù präpnuyäd yatnavän api 
“Even though one engages with great endeavor 
in añöäìga-yoga, säìkhya, charity, vows, penan-
ces, sacrifices, teaching of the Vedas, study of the 
Vedas, or sannyäsa, still one cannot achieve Me.” 

ity ekädaçokteù | na ca nirguëäyä bhakter bhagavat-
kåpaiva hetur ity api väcyam | tasyäpi hetäv anviñya-
mäëe anavasthänät | na ca sä nirupädhir eva kevalä 
hetur ity api väcyam | tasyä asärvatrikatvena bhagavati 
vaiñamya-prasakteù | 
Nor can it even be said that the cause of nirguëa-
bhakti is the mercy of the Lord, because that would 
be a non-final cause, making one seek yet further 
cause. 
Neither can one say that the Lord’s mercy is absolu-
te, without any further cause, because then it would 
mean that the Lord makes distinctions (in choosing 
to give mercy to certain individuals and not to others, 
and is thus unjust.)
kià ca, bhakta-kåpaiva hetur ity ukter na kiïcid asä-
maïjasyam | uttama-bhaktänäà vaiñamyäbhäve’pi 
prema-maitré-kåpopekñä yaù karoti sa madhyamaù 
[bhä.pu. 11.2.46] iti madhyama-bhakta-lakñaëe vaiña-
myasya darçanät | tataç ca bhagavato bhaktädhénatvät 
bhakta-kåpänugäminé bhagavat-kåpä hetur iti sidd-
häntaù |

However, if one says that the cause of bhakti is the 
mercy of the devotee alone, that is not incorrect. 
Though the uttama-bhaktas do not make distinctions, 
still we can see that the madhyama-bhakta makes dis-
tinctions between the Lord, the devotee, the innocent 
and the envious (ÇB 11.2.46). 

Therefore, because the Lord is dependent on the de-
votee, the cause of bhakti is Lord’s mercy that fol-
lows after the mercy of the devotee. This is the cor-
rect siddhänta. 
nanu, tarhi kathaà bhakter ahaitukatvam abhüt ? 
ucyate | bhagavat-kåpäyä bhakta-kåpäntarbhütatväd 
bhakta-kåpäyäç ca bhakta-saìgäntarbhütatväd bhakta-
saìgasya bhakty-aìgatväd ahaitukatvam eva siddham | 

But then how is bhakti said to be without cause (ahai-
tuké) in this verse? It is answered that since the Lord’s 
mercy is included in the mercy of the devotee, and 
because that mercy is included in association with 
devotees, and because devotee association is an aìga 
of bhakti, bhakti is proved to be without cause (since 
an aìga of bhakti causes bhakti). 
kià ca, bhakta-kåpäyä hetur bhaktasyaiva tasya hå-
daya-vartiné bhaktir eva täà vinä kåpodaya-sambha-
väbhävät | sarva-prakäreëäpi bhakter bhaktir eva he-
tur iti nirhetukatvaà siddham | 

Moreover the cause of devotee’s mercy is but the 
bhakti present in the heart of the devotee, because 
without that bhakti it is not possible for his mercy to 
manifest. In all ways, therefore, bhakti is the cause 
of bhakti, and the causelessness of bhakti is thus es-
tablished. 
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bhakti-mate bhakti-bhakta-bhajanéya-tat-kåpädénäà 
na påthag-vastutvam iti bhakteù svaprakäçakatvena 
bhakti-prakäçyatve’pi bhagavataù svaprakäçakatvaà 
nänupapannam iti | 

From the point of view of bhakti, the devotee, bhakti, 
the Lord, and His mercy are not separate items. Even 
though bhakti manifests due to its self-manifesting 
nature, it does not negate the fact that bhakti’s self-
manifesting nature comes from the Lord. 
apratihatä kenäpi nivärayitum açakyä | tathä hi tal-
lakñaëe | mano-gatir avicchinnä yathä gaìgämbha-
so’ mbudhau [bhä.pu. 3.29.12] iti vakñyate | 
This bhakti cannot be obstructed by anything (apra-
tihatä). This is mentioned in ÇB 3.29.11:

mad-guëa-çruti-mätreëa mayi sarva-guhäçaye
mano-gatir avicchinnä yathä gaìgämbhaso ’mbudhau

“Simply by hearing about My qualities, the mind 
flows continuously towards Me, the Supreme 
Lord Who reside in the hearts of all beings, just 
as the Gaìgä flows to the ocean.”

(ambudhinä sva-laharébhiù parävartitasyäpy am-
bhaso yathä ambudhäv eva gatis tathä mayy api 
pärameñöhya-särñöi-sälokyädi-phalaiù pralobhitas-
yäpi tasya mayy eva gatir iti | evaà ca bhakta-ma-
naso gaìgä-jala-dåñöäntena drautya-çaitya-pävitrya-
jagat-püjyatvädény uktäni 

Viçvanätha ÇB 3.29.11-12: Just as the water of the 
Gaìgä, even though turned back by the ocean’s 
waves, flows into the ocean, the mind flows only to 
Me, though allured by Me with offerings of kingdom 
or different types of liberation. Also, the example of 
the Gaìgä suggests that the mind of the devotee, like 
the stream of Gaìgä, is swift, cooling, pure and wor-
thy of worship.)
jïäna-karmädibhir apävåteti vä |

Apratihatä can also mean that this prema-bhakti is 
not contaminated by jïäna (impersonal knowledge) 
or karma (fruitive activities). 
yayä bhaktyä ätmä manaù samyag eva prasédatéti kä-
manä-mälinye sati manaù prasäda-hetutväsambhaväd 
asyä bhakter niñkämatvaà svata eväyätam 

By that bhakti the mind (ätmä) becomes completely 
satisfied. Because it is impossible for the mind to be 
satisfied when material desires are present, it auto-
matically follows that this bhakti is without any ma-
terial desires.
uktaà ca çré-rüpa-gosvämi-caraëaiù | sarvathä dhvaà-
sa-rahitaà saty api dhvaàsa-käraëe iti | 
Çré Rüpa Gosvämé has also said that premä remains 
always constant and unbroken, even if there are cau-
ses to break it, illustrating it with these two exam-
ples (Ujjvala-Nélamaëi 14.63-5):
çape tubhyaà dharma-sthitim anusarantyä sakhi mayä

viçuddhäm ugräbhir muhur api nirasto bhaëitibhiù 
sa mugdhe çyämätmä tyajati na hi me vartma bata mäà
jagäräpad-ghorä viracayatu çäntià gåha-patiù ||64||
Rädhä says to Nändémukhé: “O sakhé! If you 
don’t believe me, I swear to you that I followed 
the limits of the pure dharma. Listen! When He 
blocked my path, I repeatedly rebuked Him with 
many harsh words, such as: ‘O lusty one! If you 
touch my bodice, I will set aside all my shame 
and will yell for my mother-in-law Jaöilä right 
away.’ But even though I expressed this kind of 
prohibitions, He would not leave the path at all. 
O beautiful one! In this way I was swallowed by 
great calamity. Now let my husband punish me – 
what can I do?”
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atra gåhapati-kartåka-çänti-rüpa-prema-dhvaàsa-
käraëasya vidyamänatve’pi premä na dhvastaù | 
tathogräbhir bhaëitibhir nirasto’ péti çrékåñëasyäpi 
svasmin premä vyaïjitaù |
In this example it is seen that although there is a 
possible cause for breaking Her premä, expressed 
through the punishment by Her husband, Rädhä’s 
premä remains constant. And the fact that Kåñëa does 
not leave the path, even though rebuked by many 
harsh words, indicates the (constant) premä in Him.

yathä vä—
rädhäyäù sakhi sad-guëair anudinaà  

rüpänurägädibhiù sändräà labdhavator api  
vyasanitäà vyäkñipta-käntäntaraiù 

präpa kväpi parasparopari yayor na mlänatäà  
yas tayos taà candrävali-candrakäbharaëayoù  

ko vetti bhäva-kramam ||65||
The second example:

Våndä says to Kundalatä: “My friend, who can 
understand the power of premä that exists bet-
ween Candrävalé and Kåñëa ornamented with a 
peacock-feather? Their mutual love does not wilt 
in any condition, even though every day Rädhä’s 
beauty, love and other virtues cause Candräva-
lé profound distress by making Kåñëa feel great 
attachment to Rädhä and chasing away from Him 
all other prospective lovers.”

atra candrävalyäù çré-kåñëe prema-dhvaàsa-käraëaà 
tasya çré-rädhäyäm atyäsaktiù, tathä çré-kåñëasyäpi 
candrävalyäà prema-dhvaàsa-käraëaà çré-rädhäyä 
rüpänurägädyädhikyam 

Here the possible cause for breaking Candrävalé’s pre-
mä for Kåñëa is the excessive attachment of Çré Kåñëa 
to Çré Rädhä, and the possible cause for breaking Çré 
Kåñëa’s premä for Candrävalé is the superiority of Çré 
Rädhä’s beauty, love and other qualities.

--all the verses in the article have been translated accor-
ding to the commentaries by Çréla Viçvanätha Cakravarté 
öhäkura;--images from indiaonline.in, japagroup.com, 
indianvedicfoundation.com, sbpinstitute.in, ajitvadaka-
yil-1.blogspot.com, srihamsadutta.com & harekrish-
naz.worspress.com
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