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THE PRICE OF RSI CYAVANA

posted by Murari das, Argentina

The incomparability and specialty of Go is expressed
in all the sastras, but one verse in particular shows
us the magnitude of this fact:

brahma surya-samam jyotir dyauh samudra-samari sa-
rah indrah prthivyai varsiyan gos tu matra na vidyate
“Brahman can be compared with the Sun, heaven
with the ocean, and the extensive earth with In-
dra, but Go cannot be compared to anything.”

(Yajur-Veda 23.48)

As well as that, we wish to present the following
dialogue between Yuddhisthira and Bhisma, which
illustrates the above, as it was mentioned in Anusasa-
na-Parva of Mahabharata, chapters L and LI (1).

In this conversation we hear the story of Cyavana
Rsi, who was doing austerities and contemplation
on the Truth, submerged in the confluence of the Ya-
muna and Ganges. What happens is that a group of
fishermen hook the sage and find him in the nets,
lamenting and feeling great compassion for the dead
tish. His lamentation is so big that he wants either to
die or to be sold with them.

The fishermen fear they might have committed an
offence against this great soul and inform the king Na-
husa about what has happened. The king arrives at the
place and offers his respects to the sage, saying:

| “Tell me, O best
of regenerate per-
sons, what act
shall we do that
may be agreeable
to you? However
difficult that act
| may be, there is
nothing, O holy
one, that I shall
k not be able to ac-
"\_.| complish at your
‘| bidding.”

| Cyavana said,
“These men that
live by catching

- fish have all been
tried with labour. Do pay them the price that may be
set upon me along with the value of these fish.”

Nahusa said, “Let my priest give unto these Nisadas
(fishermen) a thousand coins as a price for purcha-
sing these, as you yourself have commanded.”

Cyavana said, “A thousand coins cannot represent
my price. The question depends upon your discre-
tion. Give them a fair value, settling with your own
intelligence what it should be.”

Nahusa said, “Let, O learned brahmana, a 100,000 co-
ins be given unto these Nisadas. Shall this be your pri-
ce, O holy one, or do you think otherwise?”

continues on the neat page on the left
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Cyavanasaid, “I should not be purchased fora 100,000
coins, O best of monarchs! Let a proper price be gi-
ven unto them. Do consult with your ministers.”

Nahusa said, “Let my priest give unto these Nisadas
ten millions of coins. If even this does not represent
your price, let even more be paid unto them.”

Cyavana said, “O king, I do not deserve to be pur-
chased for ten millions of coins or even more. Let
that price be given unto these men which would be
fair or proper. Do consult with the brahmanas.”

Nahusa said, “Let half of my kingdom or even the
whole be given away unto these Nisadas. I think that
would represent your price. What, however, do you
think, O illustrious one?”

Cyavana said, “I do not deserve to be purchased with
half of your kingdom or even the whole of it, O king!
Let the price which is proper be given unto these men.
Do consult with the rsis.”

Bhisma continued, “Hearing these words of the great
rsi, Nahusa became afflicted with great grief, and with
his ministers and priest he began to deliberate on the
matter. There then came unto king Nahusa an ascetic
living in the woods and subsisting upon fruit and
roots, who was born of a Go. That best of twice-born
persons, addressing the monarch, O king, said these
words,

‘I shall soon please you. The rsi will also be plea-
sed. I shall never speak an untruth, no, not even in
jest, what then need I say of other occasions? You
should, without any scruple, do what I bid you.””

Nahusa said, “O distinguished one, say what the
price is of that great rsi of Bhrgu’s race. O, save me
from this terrible pass, save my kingdom, and save
my dynasty! If the holy Cyavana became angry, he
would destroy the three worlds: what need I say of
my poor self who is destitute of penances and who
depends only upon the might of his arm? O great
rsi, become the raft for us that have all fallen into a
tathomless ocean with all our counsellors and our
priest! Do settle what the price of the rsi should be.”

Bhisma said, “Hearing these words of Nahusa, the
ascetic born of a Go and endued with great energy,
spoke in this manner, gladdening the monarch and
all his counsellors,

‘Brahmanas, O king, belong to the foremost of the
four varnas. No value, however great, can be set
upon them. Go also are invaluable. Therefore, O
chief of men, regard a Go as the value of the rsi.’
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Hearing these words of the great rsi, Nahusa beca-
me, O king, filled with joy along with all his counse-
llors and priest. Proceeding then to the presence of
Bhrgu’s son, Cyavana, of rigid vows, he addressed
him thus, O emperor, for pleasing him to the best of
his ability.”

Nahusa said, “Rise, rise, O venerable rsi, you have
been purchased, O son of Bhrgu, with a Go as your
price. O foremost of righteous persons, this, I think,
is your price.”

Cyavana said, “Yes, O king of kings, I do rise up. I
have been properly purchased by you, O sinless one!
I do not see any wealth that is equal to Go. To speak
of Go, to hear others speak of them, to make gifts of
Go, and to see Go, O king, are acts that are all applau-
ded, and that are highly auspicious and sin-clean-
sing. Go are always the root of prosperity. There is
no fault in Go. Go always afford the best food, in the
form of Havi, unto the deities. The sacred Mantras,
Svaha and Vasat, are always established in Go. Go
are the chief conductresses of sacrifices. They bear
and yield excellent and strength-giving nectar. They
receive the wor-
ship of all the
worlds and are
regarded as the
source of nec-
tar. On Earth,
Goresemble fire
in energy and
form. Verily, Go
represent high
energy, and are
bestowers of
great happiness upon all creatures. That country
where Go, protected by their owners, breathe fear-
lessly, shines in beauty. The sins, also of that coun-
try, are all washed off. Go constitute the stairs that
lead to heaven. Go are adorned in heaven itself. Go
are goddesses that are competent to give everything
and grant every wish. There is nothing else in the
world that is so high or so superior!”

Bhisma continued, “Even this is what I say unto you
on the subject of the glory and superiority of Go, O
chief of Bharata’s race. I am competent to proclaim a
part only of the merits that pertain to Go. I have not
the ability to exhaust the subject!’

—-based on Kisari Mohan Ganguli’s edition of Mahabharata,
found on www.sacred-texts.com/hin/m13/m13b015.htm;

~first image from dharmakshetra.com
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QUALITIES OF KRSNA (10-12)
posted by New Srt Haridas Nivds, Spain
(10) vavadikah: eloquent
sruti-presthoktir akhila-vag-gunanvita-vag api
iti dvidha nigadito vavadiitko manisibhih

“The wise say that there are two types of elo-

quence: speaking that is pleasing to the ear, and

speaking words endowed with all excellence.”
visvanathah: prathame sabda-madhuri darsita | dvitiye
In the first one the sweetness of His words is shown,

while the second should be known as concerning the
meaning (of His words).

--An example of speaking in a pleasing manner:
aslista-komala-padavali-manjulena
praty-aksara-ksarad-amanda-sudha-rasena
sakhyah samasta-jana-karna-rasayanena
nahari kasya hrdayam hari-bhasitena
“O friends! Whose heart will not be stolen by
the clear, soft and charming words of Hari that
are an elixir of intense nectar in the placement
of each syllable as well as life-giving medicine

to the ears of all people?”
visvanathah: aslistety adikarh vrajendra-gosthisu ma-
hendra-makha-bhangartharn $ri-hari-vacana-hrta-ma-
naskayah kasyascid vandi-jananganayah sva-sakhih
prati vacanam | [Slistam avispasta-vakyam, aslistrn
spasta-vakyam] tatraslistety uccarana-madhuri, prat-
yaksareti varna-visesa-vinyasa-madhuri, samasteti sva-
ra-madhuri ||73]|
This verse was said by some poet woman whose
mind had been taken away by the words of Sri Hari.
She was speaking thus to her female friends, in an
' assembly of king
of Vraja, in order
to interrupt the
sacrifice to Indra
¥ (Mahendra).

Y His “clear, soft
l and charming
words” refer to
¥ the sweetness
£, of His pronun-
ciation, “elixir
of intense nec-
- . : tar” refers to the
A sweetness of His
special placement of syllables, and “life-giving me-
dicine” refers to the sweetness of His intonation.
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--An example of words endowed with all excellence:
prativadi-citta-parivrtti-patur
jagad-eka-samsaya-vimarda-kari
pramitaksaradya vividhartha-mayi
hari-vag iyam mama dhinoti dhiyah
“The words of Hari, capable of changing the
hearts of His opponents, eliminating all doubts
in the world, authoritative and measured, en-
dowed with many meanings, have made my
mind blissful today.”

(11) supandityah: greatly learned
vidvan nitijiia ity esa supandityo dvidha matah
vidvan akhila-vidya-vin nitijiias tu yatharha-krt
“Greatly learned is understood to be of two kinds:
wise, i.e. knowing all branches of knowledge, and
knower of niti, i.e. of proper conduct.”

--An example of knowing all branches of knowledge:
yam susthu piirvar paricarya gauravat
pitamahady-ambudharaih pravartitah
krsnarnavam kasya-guru-ksama-bhiitas
tam eva vidya-saritah prapedire
The rivers of knowledge, which had previously
been made abundant by the apt and reverent servi-
ce performed by the clouds in form of Grandfather
and others, reached the Krsna-ocean, flowing from

the mountain of His guru born in Kasi.

visvanathah: akhila-vidya-vid iti sastriya-jianam uktam
| yatharha-krd iti | tatrapi kartavyesu niScaya-jianar
darsitam [|75|| yam iti Sri-narada-vakyarn—pitama-
hady-ambudharair brahmadi-svarapa-meghaih | kasya-
guruh sandipanis ||76l|

“Knowing all branches of all subjects” refers to His
knowledge of sastra, and by “proper conduct” His
resolute knowledge of what is to be done has also
been shown. The verse starting with The rivers was
said by Sri Narada. The clouds in form of Grandfa-
ther and others refer to Brahma and others. The guru
born in Kasi is Sandipani.

continues on the next page an the left
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--Another example:
amnaya-prathitanvaya smrtimati badhari
sad-angojjvala nyayenanugata purana-suhrda
mimamsaya mandita tvam labdhavasara cirad
gurukule preksya svasangarthinam vidya nama
vadhiis caturdasa-guna govinda susriyate
“O Govinda! The bride of knowledge of four-
teen branches, whose growth is promoted by the
Vedas, and who includes the smrti, is made bri-
lliant by the six Vedangas, is followed by Nyaya,
is assisted by the Puranas, and is decorated with
Mimarsa. Seeing You desirous of her association
in the house of Your guru, she wishes to serve You,
finding this opportunity after a long time.”
visvanathah : amnayeti siddha-carananam stutih | vidya-
pakse caturdasa-sastrany eva guna bhaga yasyah sa | am-
nayais caturbhir vedaih prathito vistaritonvayo vyutpattir
yasyah | smrtir manv-adih | siksa kalparh vyakaranarh jyo-
tisarh chanda eva ca | niruktarh ca niruktani sad-angani
manisibhih || nyayas tarka-Sastram | puranarh $ri-bhaga-
vatadi | mimarhsa puarvottara-rapa | tad etad-anusarena
caturdasa gunah | angani vedas catvaro mimarnsa nyaya-
vistarah | dharma-sastrarh puranam ity etavat-sankhyah |
This verse has been said in praise by perfected per-
sonalities. When interpreted from the “knowledge”
point of view, her fourteen branches or parts refers
to the fourteen types of Sastra. Her growth or deve-
lopment is promoted, i.e. extended, by the four Ve-
das. Smrti refer to sastras such as Manu-Smrti.

The wise declare that the 6 Vedangas are siksa (pronun-
ciation), kalpa (rituals), vyakarana (grammar), jyotis (as-
tronomy), chanda (prosody) and nirukta (ethymology).
Nyaya means $astra on logic. Puranas refer to Srimad-
Bhagavatam etc. Mimarhsa refers to Parva-Mimarhsa
and Uttara-Mimamsa (Vedanta). Thus together we
have fourteen types of sastra: Vedangas, four Ve-
das, Mimarnsa, extensive Nyaya, dharma-sastra and
Puranas make up this number (fourteen).
--The second type of learning, knowledge of proper
conduct, is illustrated:
mrtyus taskara-mandale sukrtinam vrnde
vasantanilah kandarpo ramanisu durgata-kule
kalyana-kalpa-drumah indur bandhu-gane vipaksa-
patale kalagni-rudrakrtih sasti svasti-dhurandharo
madhupurim nitya madhunam patih

“The Lord of the Madhus, Krsna, the maintainer

of well-being, is death for the thieves; the spring

breeze for the pious; Cupid for the young women;

a desire tree for the wretched; a moon for His

friends; and the fire of final destruction in form

of Rudra for the enemies. By His proper conduct

He protects both Mathura and Dvaraka.”
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visvanathah : yo nitya tri-bhuvanarh sasti palayati | niti-
purvaka-sasanam evaha—mrtyur iti ||78]|

Through proper conduct He governs or protects the
three worlds. The verse shows this governing based
on proper conduct.

(12) buddhiman: intelligent
medhavi sitksmadhis ceti procyate buddhiman dvidha

“Buddhiman means two things: possessing mental
vigour and fine intelligence.”

--An example of mental vigour:
avanti-pura-vasinah sadanam etya sandipaner
guror jagati darsayan samayam atra vidyarthinam
sakyrn nigada-matratah sakalam eva vidya-kulam
dadhau hrdaya-mandire kim api citravan madhavah

“Madhava, having come to the house of Sandipani,
His guru living in Avantipura, to teach the proper
behaviour to students, received all the knowled-
ge in the temple of His heart after just one recita-
tion by His guru. How astonishing it is!”

--An example of fine intelligence:

yadubhir ayam avadhyo mleccha-rajas tad enam
tarala-tamasi tasmin vidravann eva nesye
sukhamaya-nija-nidra-bhanjana-dhvarsi-drstir
jhara-muci mucukundah kandare yatra Sete
“This Kalayavana, the king of mlecchas, cannot be
killed by the Yadus. By running away from him
into the dimly lit cave, I will bring him there. In
that cave decorated with waterfalls, Mucukun-
da is sleeping whose glance destroys those who
break his comfortable sleep.”

--Sr1 Bhakti-Rasamrta-Sindhu, 2.1.72-81; -images from devoteesvaish-
navas.blogspot.com, krishnainformation.blogspot.com, & harekrsna.com

ANARTHAS AND KNOWLEDGE (1)
posted by Govinda das, Canada

Q: How acquiring or having transcendental knowled-
ge in its fullness enables us to become free from anar-
thas and attachments, if Maharajji could elaborate on
this? What is actually the connection between having
knowledge and being free from anarthas?

continues on the next page an the left



uttama-bhakti-sudha-lahari

A (Maharajji): So when you ask the question about
anartha-nivrtti you have to analyze this word anartha,
understand this word anartha. Anartha, there are two
words actually, the first is “a”, when you say “a” it is
negation, and artha is another word. Artha is the goal
that you want to attain in order to be happy and make
others happy. That is called artha. It means that which
is useful for you so that you can put that into practice

and be happy and make others also happy.

Anartha, when you add this negation, the word indi-
cating negation to this artha, then it means the exact
opposite. The opposite of which is that it is either a
block or a hurdle to this attainment of the goal which
can make you happy.

Maharajji explains this by some example. The sun
has its rays, and when the sunrays come without any
hurdles, without any blocks, then it can fulfill many
functions for us. It removes the cold, and it removes
darkness, it illuminates and shows the objects for us,
and it makes us happy and it makes us free from fear.

But if there are some problems in the eye, then you
cannot see things properly, or if there is some cloud
or some wall, then the actual rays cannot come, only
shadow comes, and it cannot illuminate things pro-
perly, if there are some hurdles.

So what you see is only an abhdsa. Similarly in the case
of Moon also, if you see directly the Moon, then you
see it, but let’s say if you put finger in your eyes, then
you see two Moons. So it creates some confusion.

So artha is actual knowledge. Maharajji defines what
is actual knowledge. Actual knowledge means ya-
thartha-jiiana, and there are two kinds of knowledge.
Yathartha-jinana and ayathartha-jinana. Sometimes you
get false knowledge also, that is also knowledge but
it is false.

So then he defines, tadvati tat-prakaraka-jianam tad
yathartham. Means an object which has certain quali-
ties, if you see those qualities in that object as it is, then
that is yathartha-jiiana, means actual knowledge.

Then, tad-abhavati tat-prakaraka-jianam means, when
those qualities are not there in that, if you see those
qualities in them, then that is called as ayathartha-jia-
na. Like, you may see a conch, and you may mistake
- because of shine in the conch - you may mistake it
for silver. That silverness is not there in that object, but
you see it. What is not there, you see it. You have some
knowledge, and it also makes you to go towards it in
order to get that silver. You start moving towards the
object. Because you have knowledge you also deve-
lop a desire to attain it and then you go, you do the
action. But still you will realize that it is an improper
knowledge.
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So, first of all how do you get this actual knowled-
ge, supreme knowledge which can fulfill our goals?
There is a process, Maharajji says. That adau sraddha.
First you should have absolute faith in the words of
the Lord. All this is given in order to make a person
into a complete human being. False knowledge is not
useful for anybody. Ultimately you cannot fulfill the
goals and it will not give you happiness, fearlessness
and all the other things the attainment of which is
everybody’s goal. So first we should have firm faith in
the words of the Lord, in sad-guru and in $astra.

It does not mean that you should have blind faith.
Some people say that in religion you need to have
blind faith. It is not like that. We have firm faith, how
do you have firm faith? By seeing the gunas and kar-
mas of that person. You only develop faith if you see
that this person has these qualities. If the person does
not have qualities and if you put faith, then it is blind
faith. That is what happens in most of the cases. Even
though they don’t have any qualities they start saying
my guru is transcendental, my guru is this and that.

Only when the doubts are removed when we have
absolute faith this resolution is possible. So hence the
definition of a guru is given and we should see if that
person has these qualities or not, then automatically
we develop this faith. Guru has knowledge about
Absolute Truth, and he has the experience of this
knowledge and then he puts that into practice.

All this is given in $astra only. What is a guru, what is
a disciple, and what is the actual knowledge. Human
knowledge is very limited and senses are also limi-
ted so you have to take shelter of sastra only. But that
does not become blind faith.

Now the next question is how this knowledge is attai-
ned. For this Maharajji quotes this verse from Bhaga-
vad-Gita tad viddhi pranipatena pariprasnena sevaya. So
the three things are followed there. Pranipdtena, you
approach a guru and then with humility you learn.
Without humility you cannot learn anything.

Mabharajji says that actually everybody has false ego
and they consider themselves supreme or great, but
there is no scope for ego in anybody. Because who can
be considered as glorious or supreme? If he is self-
sufficient by himself. If he is not receiving knowledge
from others. If he isnot receiving any benefits or power
from others, then he can be considered as supreme.
But nobody has this kind of qualities. Everybody has
to receive knowledge from the others. Everybody has
to depend on the other. Where is the question of any
ego? If a person unnecessarily possesses this ego, then
he destroys himself ultimately. Because he acts accor-
ding to that ego, and considers himself supreme, then
somebody will come and destroy him.

continues on the neat page on the left
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So how do you get this humility? It is said you be very
humble in front of your Guru. How do you remain
humble? This happens if you recognize the gunas and
karmas of the other person. All this is psychology. If
you see the qualities of another person, then automa-
tically you bow down in front of him.

He gives an example. When you stand in front of Hi-
malayas, you see that it is very tall and very strong,
and when you compare you will realize that you are
a small person in front of it, you are not as solid as the
Himalayas, and
it can live for
ages but you
may perish in
" maybe  sixty

gl years. So you
k. * compare your-
~self with Hi-

R malayas, and

o i %% you also see

e~ oM how beneficial
: e

1 1r AN __ﬂ_ﬂ it is for huma-

nity, and how
useless you are, so you become very humble when
you see this. Similarly when you approach a guru
also, you realize his superiority.

So pranam, when you offer pranipatena, means you offer
obeisances, you surrender to him, so when you offer
obeisances you are accepting his superiority. Not with
any blind faith, but with a proper understanding.

And pariprasnena means you ask questions, you ask
proper questions, in order to know the Absolute Tru-
th. You do not ask questions which are frivolous. You
ask questions about what is beneficial for the whole
humanity, what is beneficial for you, what is the Ab-
solute Truth, these things.

--to be continued;--taken from Maharajji’s darsan (11 December
2004), available at www.uttama-bhakti.org/forum/index.php;
--image from www.destination360.com

BHAGAVAT-SANDARBHA:

PREFACE (2)
posted by New SrT Haridas Nivds, Spain
Why does the jiva have to accept a body, though she

doesnot desire it? And having accepted the body, why
does she have to suffer various kinds of affliction?

Since the sastras clearly show (pradarsana) how one
can escape the formidable grip of affliction and suffer-
ing, they are called darsans. Not everything that all of
us directly perceive with our eyes and other senses
is a perception accordant with reality. Until the man
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does not acquire the knowledge of the objects that are
beyond the sensorial perception, he will remain cove-
red by ignorance, i.e., he will remain blind.

Through the power of their sadhana, the sages who saw
past, present and future were aware of jivas” knowled-
ge and ignorance, way of acting (gati) and helplessness
(agati). All these sages conferred on men instructions
about the Absolute Reality by creating different types
of darsana-sastras according to their qualification.

Although the darsan by Carvaka etc that gives im-
portance to gross and perishable objects is naturally
agreeable, it was the six darsans propounding the eter-
nal atma-tattva that has become famous.

In comparison with Vaisesika, Nyaya or Patanjala-yoga,
the school of jiidnis desirous of liberation accorded ut-
most respect to Vedanta. The reason for this was yasya
bhasa sarvam idam vibhati — according to sruti, all rea-
lity gets expanded through the Sakti of Sr1 Bhagavan.
Relying on this very knowledge, Vedanta came to be
respected while schools propounding atoms etc as the
cause of the universe did not gain such consideration.

The materialist Carvaka accepted only direct percep-
tion as valid pramana. He did not accept the existence
of the soul different from the body, and considered
bodily pleasure and enjoyment to be the ultimate
goal of human life. Although those knowledgeable of
atma did not embrace this view, the ignorant persons
of gross vision did accept it.

He who has firm conviction in Lord’s instruction is
called astika (theist) while he who has no regard for
Lord’s words is called nastika (atheist). When gross
vision is considered best and subtle aspects are not in-
quired into, there is only knowledge of the gross thing
(annarir brahma, sarvam khalv idam brahma — “Brah-
man is food, all this is Brahman”), and the universal
form (virat miirti) too is imagined on the basis of gross
vision. This is pratyaksa-vada (school which accepts
direct perception to be the only valid means for get-
ting genuine knowledge), and it is not eschewed.

Until, following $astra, there is no knowledge of sat-
cit-ananda-sakti whose svariipa is eternal existence,
consciousness and bliss, and until there is no thorough
knowledge of all the effects/products of this Sakti,
people will only be attached to the gross vision.

Arjuna, the best astika and foremost of bhaktas also got
into such a situation. Fearing the separation from his
dear ones, he got confused. At present, too, the great
astika persons who believe in other world are seen to
be too much attached to the mayic perishable bodies
etc. Thus it will not be improper to say that the expan-
sion of materialism has been far from insignificant.

continues en the neat page on the left
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Prahlada, the best of the bhaktas, says as well: kaumara
acaret prajinah dharman bhagavatan iha — one should
perform bhagavata-dharma from the very boyhood, be-
cause tad apy adhruvam arthadah, although the body
is perishable, it confers advantage.

From thisitis clear that due to conferring advantage, the
necessity and profitableness of the body is paramount.
Thus it is necessary to protect the body in order to carry
out all tasks, otherwise nothing can be accomplished.

Sripad Sankaracérya, the advaita-vadi guru, has shown
the surrounding world in form of Brahman. However,
in his instructions the gross vision is hidden. Undoubte-
dly his intentions were self-willed, because the ignorant
cannot be brought under control unless they are hooked
on by some attractive teaching. For this very reason he
contrived a newly-made philosophy of mayavada. As
said by Vacaspati Misra: anena sphutito’yarih mayavadah
— “He manifested this mayavada.”

On immersing the world into the terror of fabricated
siinya-vada, the venerable Srimat Sankaracarya himself
ornamented the world again by establishing and prea-
ching the Vedic view. Briefly speaking, in his opinion
only that which has form is mayic, thus the enigma of
the formless is evident. But on studying properly the
scriptures recognized by him it becomes clear that in
that respect they do not depend on him whole-hear-
tedly. In his commentary on Brahma-Sttra there are
many pramanas that support the said fact. Even though
the mentioned opinion of the acaryais specially valued
everywhere, it is not universally accepted.

Alhough by the word vedanta-darsana Brahma-Sutra
or Vyasa-Sutra is readily understood, it is actually di-
vided into the three parts (prasthana-traya): sruti, nya-
ya and smrti. The Upanisads form the sruti-prasthana,
Brahma-Sutras are the nydya-prasthana, and scriptu-
res like Bhagavad-Gita make up the smrti-prasthana.
The fullness of vedanta-sastra is achieved through this
prasthana-traya only.
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The information about sandtana-dharma has been avai-
lable since the times of Kumarila and Sankaracarya.
Right after Sripad Acarya Sarikara there was an appea-
rance of Sri Ramanujacarya. He is very famous as be-
longing to Sri Sampradaya.

He criticised the non-differentiated monism so des-
cribed, and said, nirvises brahma sarvatha apratisthit
haim — non-differentiated Brahman is by all means
unfounded. He established his own independent visi-
stadvaita-vada. In his opinion, Brahman is saguna (has
qualities); the universe created by Brahman is true;
Brahman Who is an ocean of unlimited beneficial
qualities is the unique cause of the universe, and jiva
is His amsa (portion). Since Brahman exists together
with jiva and universe in a non-dual (advaya) way,
his philosophy is called visista-advaita (qualified mo-
nism). Bhakti is the only means for attaining moksa,
and the final goal in this philosophy is mukti in form
of salokya etc.

In those times Sriman Madhvacarya also appeared.
He was dvaita-vadi. In his commentaries on Brahma-
Satra etc he unified the meaning of such statements as
tat tvam asi (Thou Art That) with the siddhantic decla-
rations found in the Puranas, and showed that jiva is
similar to Brahman in his cit (conscious) aspect.

In his opinion, jiva is eternal and servant of Bhagavan.
A summary of Sri Madhva’s thought is expressed in
Prameya-Ratnavali in this way:

sriman-madhva-mate harih paratamah satyam jagat tattvato

bhedo jiva-gana harer anucara nicocca-bhavam gatah
muktir naija-sukhanubhiitivr amala bhaktis ca tat-sadhanam
aksadi-tritayam pramanam akhilamnayaika-vedyo harih

According to Sriman Madhva, Hari is the Supreme
Lord; the universe is real; there is difference (between
Lord and jiva) from the tattva point of view; jivas are
Hari’s servants and there is gradation among them;
mukti means experiencing one’s bliss; the pure bhakti
is the means to mukti, the three means of knowledge
starting with direct perception are the pramanas, and
the only object to be known from all the Vedas is Hari.

--to be continued;--taken from the Preface to Bhagavat-Sandar-
bha by Sri Haridas Sastri Maharajji; --image from damodara.de

NO FALL FROM VAIKUNTHA (2)
posted by Aditya das, Israel
[T asks in Hindi] [Maharaja’s answer in Hindi] [T]: Ma-
harajais very careful in explaining these things because
all Vedanta is written...Whenever some dacdrya writes

Vedanta, there are many [unclear word]...arguments
that he has...There are many piurva-paksas he has.

continues en the neat page on the left
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Because other people say so many things but all [tho-
se things] have some fault with them. Whenever they
give definitions of who we are, who is the Lord and
what is mayd, there are so many faults there, because
of which we do not get proper understanding and pro-
per way to follow and be liberated from the misery.

Therefore, whatever doubts you have raised, [ano-
ther listener’s name follows] has raised also. Mahara-
ja says that when people say “we have fallen from
Vaikuntha”, it comes from a particular, fundamental...
it is not our philosophy; it is not Vaisnava philosophy.
There is an influence of some other thing in this.

When I translate what Maharaja has said, we will see
that Maharaja is saying that this is all the influence of
Buddhism and Sankara-vada also. Sankara-vada inhe-
rits from Buddhism. So, all this influence comes from
that. In the beginning there is Vaisnava dharma but
gradually all these
things come. Therefo-
| re Maharaja very ca-
i refully explains other
philosophies in the
first place. Which are
counter to our own
philosophy  develo-
ped by our acaryas,
which is faultless. All
other philosophies
Sl have lots of faults.

As we have discus-
B sed last week, when
Maharaja spoke about
Sanikara’s philosophy, Sarikara says that there is only
one formless reality which is called Brahman.

Then you have to explain... if it is formless, there are
no forms in it, only that exists, nothing else exists. If
this is the case then you have to explain, we don’t see
any formless reality around us, we see all separated
beings, separate entities, and all those separated en-
tities have forms and names, right?

So, he says that all this is maya. There is only one Brah-
man and all this happens because of maya. Then we
have to ask how Brahman became separated like this?
Is it Brahman itself which appears in the form of all
these different entities which have forms and names?
How Brahman became like this, you have to explain.

So, he says that this is because of maya. Brahman beca-
me overcome by maya and [therefore] He appears like
that. If you ask questions about jiva, I$vara or the Brah-
man or the maya, the contact of jiva with the maya, all
these questions, he says that all this is anadi, eternal.

When did this Brahman come to mayd, or when a jiva
came to existence? When the jiva is bound by maya, is it
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his karma or who is this I$vara, what is this relationship,
since when we have this relationship, for all these ques-
tions he says ‘It is anadi’, means it happens eternally.

Then you may say in this case that if all this is eternal
then they must be real also. And he says “No, they are
not real, there is no reality in them, they are all maya.
They do not exist at all. But in order to explain to you,
when you ask me these questions, I have to say that
all this is eternal.

They are eternal but in reality there is no existence of
all these things at all. I am also not there, whatever I
speak is false also, you are false and everything is fal-
se too. But since you are asking me how this happens
and since when it has been happening, how can we
be liberated, then I have to say something to you.

That it happens eternally and you can be liberated if
you realize that there is only one Brahman and nothing
exists - for the sake of saying, since you ask, I have to
say this but in reality there is no $astra also, no Guru
also, no God also, no mdya also, no you also, no I also.
No listener also, no speaker also”. He says like that.

If this is the case, there is no question of sadhana, be-
cause even the practice becomes falsity. And in that
case there will be no liberation also for anyone. If
bondage is maya, then liberation is also maya. There
will be no liberation for him, he will never be libera-
ted, he will be like this. And you will eternally ask
questions and you will eternally answer questions
and he will always say “All this is maya”. Right? So,
there is a lot of falsity in all those questions. If we say
that a jiva falls from Vaikuntha, then Maharaja says
that all this falsity of Sankara comes to this too.

--to be continued,--picture from brahmavidyagurukulam.com

--taken from Maharajji’s darsan ‘No Fall from Vaikuntha’,
available on Aditya das’ facebook page.
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